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I. GUIMET THE MAN 
*XLPHW¶V,QWHOOHFWXDO6FHQH
The experienceRIePLOH*XLPHW± LQ-DSDQZDVGHFLVLYHIRU WKHZD\ LQ ZKLFK KH HQYLVLRQHG WKH KLVWRU\ RI UHOLJLRQV D GLVFL-
SOLQHWDNLQJVKDSHLQ)UDQFHLQKLVGD\RQHRUWZRGHFDGHVDIWHULWKDGEHHQ
FRQFHLYHGLQ*HUPDQ\+HEHFDPHDVLJQL¿FDQWDFWRU LQ WKLVSURFHVVDIWHU
WKH0XVpH*XLPHW EHJDQ SXEOLFDWLRQ RI D QHZ MRXUQDO HQWLWOHG5HYXH GH
OC+LVWRLUH GHV 5HOLJLRQV LQ 7KLVZDV MXVW D IHZ \HDUV DIWHU*XLPHW
himself, a most judicious collector and connoisseur, had visited China, 
-DSDQDQG,QGLD,VHHNWRVHWRXWKHUHWKHYDULRXVHOHPHQWVZKLFKSOD\HG
D SDUW LQ WKH GHYHORSPHQW RI WKLV QHZGLVFLSOLQH SD\LQJ VSHFLDO DWWHQWLRQ
to Guimet’s role in it. In particular, I seek to reconstruct his understanding 
RI -DSDQHVH UHOLJLRQV HVSHFLDOO\ %XGGKLVP E\ GUDZLQJ XSRQ GRFXPHQWV
ZKLFK KDYH LQ SDUW UHPDLQHG XQSXEOLVKHG WR WKLV GD\ DQG XSRQ WKH WHVWL-
mony of close collaborators such as Félix Régamey (1844–1907) and Léon 
de Milloué (1842–n.d.).
ePLOH*XLPHWZDVDSURPLQHQW¿JXUH LQ WKHKLVWRU\RI2ULHQWDODUWDQG
museology in France,DQGLWLVZHOONQRZQWKDWKHIRXQGHGDPXVHXPEHDU-
LQJKLVIDPLO\QDPHWKH0XVpH*XLPHWLQDTXDUWHURI3DULVZKLFKZDV
ERWKHOHJDQWDQGSRSXODU%HLQJFORVHWRWKH7URFDGpURWKH(LIIHO7RZHU
and the Champs-Élysées, it has been integrated into one of the most 
translations IURPRULJLQDOPDWHULDOVDUHE\WKHDXWKRUXQOHVVRWKHUZLVHVWDWHG
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important tourist centers in France. The conception of this museum may be 
VDLGWRKDYHLQÀXHQFHGWKHVHQVLELOLWLHVRI LWVYLVLWRUV LQUHODWLRQWR2ULHQ-
tal religions and thought for almost a century and a half. The importance 
of this museum among Western people for their perception of the Oriental 
ZRUOGFDQQRWEHXQGHUHVWLPDWHGZKHWKHURQHWKLQNVRIWKHFXOWLYDWHGSXEOLF
in general or of academic personalities.1
:KDW LV OHVVZHOONQRZQ LV WKDW*XLPHWZDVKLPVHOIPRVWDPELWLRXV LQ
WKHDFDGHPLF¿HOGVRIWKHKXPDQLWLHV¿QHDUWVDQGWKHKLVWRU\RIUHOLJLRQV
His image has rather been that of a businessman established in the upper 
ERXUJHRLVLHRI/\RQ+HZDVWKHVRQRIWKHSUVHLGHQWRIDVRFLHW\NQRZQDV
³%OHX*XLPHW´ DQG WKLV DVVRFLDWLRQ VWD\HGZLWK KLP WKURXJKKLV OLIH+H
ZDVWKHUHIRUHUHJDUGHGDVDSHUVRQLQWHUHVWHGLQ(J\SWLDQDQG2ULHQWDOUHOL-
gions, and in archaeology, but as some have unkindly said, as an amateur 
PRWLYDWHG E\ FXULRVLW\ DQG ZLWKRXW SURIHVVLRQDO H[SHUWLVH $FFRUGLQJO\
he has not been taken seriously enough by Western scholars in the various 
DFDGHPLF ¿HOGV ZKLFK LQWHUHVWHG KLP$Q H[FHSWLRQ WR WKLV ZDV %HUQDUG
)UDQN ± P\ GHHSO\ PLVVHG WHDFKHU LQ -DSDQHVH VWXGLHV ZKR
maintained a different image of Guimet as an initiator of serious studies in 
WKH ¿HOG RI2ULHQWDO DQG VSHFL¿FDOO\ -DSDQHVH UHOLJLRQV WKURXJK KLV SUH-
sentation and analysis of the pantheon of Buddhism and Shinto.2 One of 
)UDQN¶V RZQ JUHDW DFKLHYHPHQWV LV KLVPDMRUZRUN RQ WKH -DSDQHVH%XG-
GKLVWSDQWKHRQZKLFKKHGHYHORSHGZKLOHRUJDQL]LQJWKHLWHPVRI-DSDQHVH
religious art in the Guimet Museum.37KLVKHGLGLQSDUDOOHOZLWKDVWXG\RI
KLVRZQFROOHFWLRQRI-DSDQHVHofuda ࠾ᮐUHOLJLRXVDPXOHWVDVDUHÀHFWLRQ
of Japanese religiosity.4
,QFRQWLQXLW\ZLWK)UDQN¶VZRUNDODVOHIWSUHPDWXUHO\XQ¿QLVKHG,VHHN
WRH[DPLQHWKHZRUNRI*XLPHWLQDQHZOLJKW5 I pay special attention to the 
GLDORJXHVWKDW*XLPHWKDGZLWKUHSUHVHQWDWLYHVRI-DSDQHVH%XGGKLVWVHFWV
DQGZLWK6KLQWRSULHVWVGXULQJKLVWUDYHOVLQWKH)DU(DVW7KHVHWUDYHOVWRRN
SODFHIURPVXPPHUWRZLQWHULQWKHQLQWK\HDURIWKH0HLMLHUDXQGHU
WKHDXVSLFHVWKRXJKZLWKRXWWKH¿QDQFLDOVXSSRUWRIWKH)UHQFK0LQLVWU\RI
3XEOLF(GXFDWLRQ*XLPHWZDVDFXOWLYDWHGPDQZKRKDGEHHQLQWHUHVWHGLQ
Egyptian archaeology since his youth. His interest in the cults of Isis, made 
1 6HH2PRWRDQG0DFRXLQ2PRWRDQG0DNXZDQJarrige 2000; Sueki 
1999.
2 Frank 1986, 1989, 1991, 1992.
3 Frank 1991.
4 Frank 2006.
5 See Girard 2010.
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up of elements from Egyptian, Greco-Roman, Celtic, and Gaelic cults, 
VWD\HGZLWKKLPXQWLOKLVGHDWK+HZDVZHOOLQIRUPHGDERXWWKHDQDO\VLVRI
,VLVFXOWVIURPWKHZRUNRIDQRWKHUVSHFLDOLVW*HRUJHV/DID\H±6 
DQG DXWKRUHG WZR ZRUNV RI KLV RZQ RQ WKHVH WRSLFV ³/¶,VLV 5RPDLQH´7 
DQG³/HV,VLDTXHVGHOD*DXOH´8+HDOVRNQHZYHU\ZHOOWKHSKLORVRSKLFDO
VWXGLHVRI$WKDQDVLXV.LUFKHU±ZKLFKFHQWHUHGRQDV\QFUHWLF
Neoplatonic pantheon as presented in /D&KLQH,OOXVWUpH (China Illustrated; 
1670),9 D ZRUNZKLFK*XLPHW RZQHG:KLOH.LUFKHU FDQ EH UHJDUGHG DV
D IRUHUXQQHURIFRPSDUDWLYH UHOLJLRQ*XLPHWKLPVHOIZDVKRSLQJ WKDWKLV
VWXGLHVRIUHOLJLRQZRXOGVRZVRPHKDSSLQHVVLQVRFLHW\
When he started out to the Far East, Guimet shared the common ideals of 
)UHQFKLQWHOOHFWXDOVRIKLVGD\EHLQJQRWDWWDFKHGRURQO\ZHDNO\DWWDFKHG
WR WKH&DWKROLF IDLWKKROGLQJ UHSXEOLFDQYLHZVVLPLODU WR WKHVRFLDOLVPRI
&KDUOHV)RXULHU±LQZKLFKVRFLHW\ZDVWREHPDGHXSRI³SKDO
DQVWHULHV´ WKDW LV FRPPXQLWLHV EDVHG RQ DQ LGHDO RI MXVWLFH DQG RQ WKHLU
RZQ LQWHUQDO UXOHV 7KLV ZDV QRW GLVVLPLODU WR WKH 6KLUDNDEDⓑᶟ Asso-
ciation led by Arishima Takeo ᭷ᓥṊ㑻 (1878–1923) in Japan under the 
LQÀXHQFHRI/HR7ROVWR\±%XWOLNHVRPHRIKLVDFTXDLQWHQFHV
such as the politicians Jean Jaurès (1859–1914) and Georges Clémenceau 
±KHZDVLQVHDUFKRIDSKLORVRSKLFDODQGPRUDOV\VWHPZKLFK
JURXQGHGLWVPHWDSK\VLFVDQGHWKLFDOQRUPVZLWKRXWUHIHUHQFHWRDVXSUHPH
being or God such as is found in Christianity, seeking an equivalent for 
WKLVVXSUHPHEHLQJ LQDUHOLJLRQZLWKQRVXSUHPHGHLW\DV%XGGKLVPZDV
regarded in European countries at that time. In an increasingly sceptical, 
DJQRVWLFDQGDWKHLVWLFFRXQWU\ OLNH)UDQFHZKLFKKDGGHYHORSHG WKHFRQ-
cept of laicity and the concomitant notions of the separation of the church 
and state, and freedom of faith, Buddhism came across as an interesting 
DWKHLVWLFSKLORVRSKLFDOV\VWHPZKLFKWKRXJKXQNQRZQLQ(XURSHKDGVXF-
ceeded in producing harmonious and developed societies in the Far East. 
,WPD\EHQRWHG LQFLGHQWDOO\ WKDW5pJDPH\ZDV LQYROYHGZLWK WKH LQVXU-
UHFWLRQDO&RPPXQHPRYHPHQWLQDQGZDVREOLJHGWRÀHHWR(QJODQG
ZKHUHKHPHWWKHSRHWV5LPEDXGDQG9HUODLQHZKRPKHVNHWFKHGLQXQIRU-
JHWWDEOHGUDZLQJV10:KHQ*XLPHWKLPVHOIZHQWWR-DSDQKHZDVUHJLVWHUHG
RQRI¿FLDOGRFXPHQWVDVD³VFKRODU´N\ǀVKL ᩍᖌ), and perhaps because of 
6 Lafaye 1884. 
7 Guimet 1896.
8 Guimet 1900–1916.
9 We use this abbreviated form of the title in this essay. For the full title see Kircher 1670.
10 See Girard 2012, p. 9, n. 1.
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WKLV D 6KLQWR SULHVW QDPHG 1LVKLNDZD<RVKLVXNHすᕝྜྷ㍜ (1816–1880) 
of Hiyoshi Jinja ᪥ྜྷ⚄♫ at Sakamoto 㜰ᮏ, himself a scholar in Nativist 
studies in the tradition of Hirata Atsutane ᖹ⏣⠜⬍ (1776–1843), quarrelled 
ZLWKKLPRQ WKHDVVXPSWLRQ WKDWKHZDVD&KULVWLDQPLVVLRQDU\11 Guimet 
QDWXUDOO\ GHQLHG WKLV GHFODULQJ WKDW KHZDV RQO\ D VFKRODU LQ WKH ¿HOG RI
UHOLJLRQV7KHZRUG N\ǀVKLZDV HYLGHQWO\ DPELJXRXV IRU -DSDQHVH SHRSOH
and might have carried the implication of being a missionary, but in fact 
*XLPHWZDVQRWFORVHO\DOOLHGWR&DWKROLFLVP
%LRJUDSKLFDO(OHPHQWV
ÉPLOH*XLPHWZDVDPDQRIWKHQLQHWHHQWKFHQWXU\ZKRLQPDQ\ZD\V¿W-
WHGSHUIHFWO\ LQWRKLV WLPH$EXVLQHVVPDQDJDLQVW KLVZLOO KHZDV DERYH
DOO D KXPDQLVWZKRPDGH XVH RI KLV UHVRXUFHV LQ WKH VHUYLFH RI UHVHDUFK
7KLVZDVUHÀHFWHG¿UVWLQKLVSURGLJLRXVJUDVSRIFXOWXUHQRXULVKHGE\WKH
classics, and second in his humane and social attitude. Having inherited 
WKHIDPLO\EXVLQHVVKHIRXQGKLPVHOIDW WKHKHDGRIDFRPSDQ\ZKLFKKH
sought to direct on the basis of humanely conceived justice for all his staff. 
,QWKLVSHUVSHFWLYHKHZDVDSSDUHQWO\YHU\FORVHWRWKH)RXULHULVWLGHDOVRI
the businessman and political theorist Henri de Saint-Simon (1760–1825) 
WKDWZHUHFXUUHQWLQWKHIHUWLOH)UHQFKLQWHOOHFWXDOFRQWH[WRIWKHWLPHHYHQ
WKRXJKQRVSHFL¿FDI¿OLDWLRQWRWKLVWUHQGFDQEHGRFXPHQWHG,RXWOLQHKHUH
MXVWDIHZIHDWXUHVRIWKLVFRPSOH[SHUVRQDOLW\WKDWPD\KHOSWRH[SODLQKLV
LQWHUHVW LQ WKH )DU(DVW DQG WR YLHZ KLV LQYHVWLJDWLRQV LQWR UHOLJLRQ IURP
DQJOHVWKDWVHHPWREHDSSURSULDWHJLYHQP\RZQRQVLWHLQYHVWLJDWLRQVDQG
H[DPLQDWLRQVRIUHOHYDQWWH[WV7KHUHUHPDLQPDQ\JUH\DUHDVZKLFKLWPD\
EHKRSHGZLOORQHGD\EHLOOXPLQDWHGE\WKHGLVFRYHU\RIUHOHYDQWKLVWRULFDO
documents. 
GXLPHW ZDV ERUQ LQ /\RQ LQ  DQG GLHG DW )OHXULHXVXU6D{QH QHDU
/\RQ LQ  +H ZDV WKH VRQ RI D FKHPLVW DQG SRO\WHFKQLF LQGXVWULDOLVW
ZKR LQYHQWHG WKH DUWL¿FLDOXOWUDPDULQH FRORU IDPRXVO\NQRZQDV ³$UWL¿FLDO
2XWUHPHU´+LVPRWKHUZDV D SDLQWHU7KH \RXQJ*XLPHW IRFXVHG HDUO\ RQ
the arts (ceramics, painting, and music), and on science and literature. He 
ZDVSDUWLFXODUO\LQWHUHVWHGLQSKLORVRSKLFDODQGUHOLJLRXVTXHVWLRQVZKLFKKH
perceived as being at the heart of human development and society. In 1860 
KHVXFFHHGHGKLVIDWKHULQWKHÀRXULVKLQJGHYHORSPHQWRI³XOWUDPDULQHEOXH´
SHUKDSVZLWKOLWWOHLQLWLDOYRFDWLRQEXWZLWKWHQDFLW\DQGSURIHVVLRQDOism.
11 6HHOHWWHUQRLQ<DPDPRWRSS±DQG%UHHQDQG7HHXZHQSS
and 234, n. 42. 
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*XLPHW¶VORYHIRU(J\SWZDVORQJVWDQGLQJDQGKHPDLQWDLQHGLWWKURXJK-
RXW KLV OLIH )URP1RYHPEHU   WR -DQXDU\  KHZHQW RQ D
MRXUQH\WKHUHWKHFKRVHQODQGRIUHOLJLRQVDQGWKHFUDGOHRIDOOHOVHDVZDV
for a long time believed in Europe. This love of Egypt opened him up to 
WKH DQFLHQW UHOLJLRQV WR SKLORVRSK\ DQG DUFKDHRORJ\ DQG WR D FRQ¿GHQW
search for pure morality, grandiose philosophy, and intense religion. It also 
OHG KLP WR DFTXLUH ZKDWHYHU LQWHUHVWHG KLP LQ UHVSHFW WR ERRNV REMHFWV
RUPXPPLHVDOOFROOHFWDEOHPDWHULDOVZKLFKUHYHDO LQ WKHLURZQZD\³WKH
JRRGWKHWUXHDQGWKHEHDXWLIXO´DVH[SUHVVHGLQ3ODWR¶VIDPRXVGH¿QLWLRQ
He chronicled his journeys.12'LGKHFRQFHLYHRIWKHPDV³DMRXUQH\WRWKH
(DVW´VXFKDVWKRVHXQGHUWDNHQE\QLQHWHHQWKFHQWXU\PHQRIOHWWHUVFDUU\-
LQJZLWKWKHPWKHZRUNVRI*XVWDYH)ODXEHUWRURI$UWKXU5LPEDXGDVGLG
Gérard de Nerval? To be sure, in 1868 he visited Greece, Turkey, Romania, 
and published his /¶2ULHQWG¶(XURSHDXIXVDLQ1RWHVGHYR\DJH (Europe’s 
Orient in Charcoal Sketches: Notes from a Journey) in the same year.13 The 
IROORZLQJ\HDUKHWUDYHOHGLQWZRRWKHUFRXQWULHVWKDWZHUHWKHQFRQVLGHUHG
WR EH SDUW RI WKH (DVW$OJHULD DQG7XQLVLD )ROORZLQJ WKLV KLV WKLUVW IRU
VWXG\NQHZQRHQGDQGKHGHYRWHGPRVWRIWKHUHVWRIKLVOLIHWRVFLHQWL¿F
investigations punctuated by numerous lectures and publications. He partic-
ipated in the First International Congress of Orientalists in 1873, organized 
by the Japanologist Léon de Rosny (1837–1914), attending in particular the 
)DU(DVWHUQ VHFWLRQ &KLQD -DSDQ ,QGLD DQG7DUWDU\7KLV FRQJUHVVZDV
attended by personalities such as Johann Joseph Hoffmann (1805–1878) 
of Leiden, Philippe Édouard Foucaux (1811–1894), Joseph Halévy (1827–
1917), Gaston Maspéro (1846–1916), James Legge (1818–1897), Charles 
(OOLRW±(UQHVW6DWRZ±WKH6KLQVKǌPRQN6KLPDML
Mokurai ᔱᆅ㯲㞾 ±3UHVLGHQWRIWKH6WDWH&RXQFLOLQ(GR*RWǀ
6KǀMLUǀᚋ⸨㇟஧㑻±*RYHUQRURI.DQDJDZD0XWVX<ǀQRVXNH
㝣ዟ㝧அຓ (1844–1897), former Extraordinary Ambassador and Minister 
3OHQLSRWHQWLDU\RIWKH6ZLVV&RQIHGHUDWLRQLQ-DSDQ$LPp+XPEHUW±
1900), the sinologist and Japanologist François Turrettini (1845–1908), 
&KDLUPDQRIWKH6ZLVV&RPPLWWHHDQGDirector of the Atsumé-gusa and the 
%DQ]DLVDX LQ*HQHYD²LPSRUWDQW FROOHFWLRQVZKLFK LQFOXGHG WKHZRUNRI
sinologists such as Stanislas Julien (1797–1873) and Hervey de Saint-Denis 
(1822–1892)—and Henry Freudenreich (1825–1909), a traveler in Japan.14 
12 Guimet 1867.
13 Guimet 1868.
14 &RQJUqV,QWHUQDWLRQDOGHV2ULHQWDOLVWHV 1873, n.p.
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7KLV OLVWRIVFKRODUVDQGRWKHU OHDGLQJ¿JXUHVJLYHVDQ LGHDRI WKHDFDGHPLF
and social environmHQW LQZKLFK*XLPHWPRYHGEHIRUHKH WRRNRII WR WKH
Far East three years later, in 1876. In the same year, he attended the Centen-
QLDO([SRVLWLRQLQ3KLODGHOSKLDZKHUHKHPHW)pOL[5pJDPH\DZULWHUDQG
SDLQWHURIJUHDWWDOHQWZKREHFDPHYHU\DWWDFKHGWR-DSDQ+HDOVREHFDPH
IULHQGVZLWKWKHZRRGEORFNDUWLVW.DZDQDEH*\ǀVDLἙ㘠᭐㰻 (1831–1889), 
a disciple of the famously innovative painter Katsushika Hokusai ⴱ㣭໭ᩪ 
±*XLPHWWKHQZHQWWR-DSDQZLWKVRPH-DSDQHVHFRPSDQLRQV
and stayed there from August 28 to November 3, 1876, before returning to 
France in March 1877 after an additional tour in China, India, and Ceylon. 
+LVMRXUQH\ZDVUHFRUGHGLQDQHZVSDSHURIZKLFKKHZDVWKHFRIRXQGHU 
entitled /¶([SORUDWLRQ -RXUQDO GHV&RQTXrWHV GH OD&LYLOLVDWLRQ VXU WRXV
OHV3RLQWV GX*OREH (Exploration: Journal of the Victories of Civilization 
WKURXJKRXWWKH:RUOGDVIROORZV
Our colleague in the Geographical Society and one of the found-
ers of /¶([SORUDWLRQ, Mr. Émile Guimet, undertook a trip around 
WKHZRUOGVXSSRUWHGE\ WKH0LQLVWHURI(GXFDWLRQGXULQJZKLFK
he stopped in Japan to study the different religions there. After 
YLVLWLQJ WHPSOHV DW6KLED LQ7RN\R1LNNǀ DQG ,VH0U*XLPHW
traveled overland to Kyoto, accompanied throughout by Mr. 
5pJDPH\ D VNLOOHG JUDSKLF DUWLVWPDQ\ RIZKRVH YHU\ SRSXODU
sketches of Japan have been published in illustrated magazines in 
(XURSHDQG$PHULFD7KHWZRWUDYHOHUVZHUHUHFHLYHGLQWKHKRO\
FLW\ZLWK WKH VDPHHQWKXVLDVPZKLFKKDGPHW WKHPHYHU\ZKHUH
since they set foot on Japanese soil. The governor of Kyoto pro-
YLGHGVHYHUDORI¿FLDOVWRDUUDQJHWKHLUYLVLWVWRWKHPDLQWHPSOHV
ZKHUHXQXVXDO UHFHSWLRQVDZDLWHG WKHP'XULQJ WKHLU VWD\VHYHQ
ODUJH FRQVXOWDWLRQVZHUH KHOG LQ.\RWRZLWK WKH KLJK SULHVWV RI
all the temples, including one of the Shinto religion and others 
IRUWKHYDULRXV%XGGKLVWVHFWV7KHODVWRQHZDVDUUDQJHGIRUWKH
6LQVLRX >6KLQVKǌ@ VHFW WKHPRVW LPSRUWDQW RI DOO DQG WKLV ZDV
FRQYHQHGLQWKHIDPRXVSDYLOLRQNQRZQDV7DLNRVDPD7KHRWK-
HUVZHUHKHOGLQWKHWHPSOHVWKHPVHOYHVXVXDOO\LQIURQWRIWKHLU
PDLQKDOOV0U*XLPHWFRXOGQRWEHPRUHSOHDVHGZLWKWKHRXW-
come of his trip. The ceremonies he attended, he said, had been 
RI WKHPRVW LPSRVLQJ FKDUDFWHU DQGKHZRXOG OHDYH -DSDQZLWK
YHU\FRPSOHWHDQGDFFXUDWHGRFXPHQWDWLRQDVZHOODVVRPHYHU\
LPSRUWDQWPDWHULDOV$VZHKDYHDOUHDG\UHSRUWHGRXU\RXQJDQG
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learned compatriot has proposed to establish a Japanese school at 
KLVRZQH[SHQVHLQKLVKRPHWRZQLQ)UDQFH0DQ\VWXGHQWVZHUH
promised to him for this purpose in Kyoto, and he hopes that 
VHYHUDOPRUHZLOOEHVHQWIURP7RN\RZKHUHWKH0LQLVWHURI(GX-
FDWLRQLVHYLGHQWO\¿UPO\LQWHUHVWHGWRZHOFRPHWKLVQHZIRXQGD-
tion.15 
At the provincial Congress of Orientalists, held in Lyon after his return 
from Japan in 1878, Guimet displayed his collections and played a central 
role in the proceedings. As the president declared:
For the facilitation of Oriental studies, Mr. Émile Guimet does not 
VLPSO\FRQYHQHDJURXSRI2ULHQWDOVFKRODUVEXWDOVRZLVKHVWKDW
the monuments of the East can be studied easily in our city. Visi-
tors to the Trocadéro Palace can admire treasures brought by our 
]HDORXVSUHVLGHQWIURPKLVWULSWRWKH2ULHQWZKLFKDUHDV\HWEXW
DVPDOOSDUWRIWKHZRQGHUVZKLFKZLOOEHKRXVHGLQWKHPXVHXP
to be inaugurated.16
2QFHDJDLQDKRVWRIUHQRZQHGVFKRODUVZHUHLQDWWHQGDQFHWKH6DQVNULWLVW
Émile Burnouf (1821–1907), the Tibetologist Philippe-Edouard Foucaux, 
the Egyptologist Gaston Maspéro, the historian Ernest Renan (1823–1892), 
Léon de Rosny, the sinologist and book collector Henri Cordier (1856–
 DQG.XNL 5\ǌLFKL஑㨣㝯୍ (1850–1931), Councillor of State and 
6HFUHWDU\*HQHUDORI WKH0LQLVWU\RI(GXFDWLRQ LQ -DSDQZKRKDGKHOSHG
Guimet during his travels in the archipelago. Kuki also happened to be the 
IDWKHURIWKHSKLORVRSKHU.XNL6Kǌ]ǀ஑㨣࿘㐀 (1888–1941). Cross-cultural 
WKHPHVZHUH GLVFXVVHG VXFK DV ³:KDW VSHFLHV RI ORWXV ZHUH FRQVLGHUHG
VDFUHGE\WKH(J\SWLDQVWKH,QGLDQV&KLQHVHDQGWKH-DSDQHVH"´RU³:KDW
DUHWKHUHODWLRQVEHWZHHQ-DSDQHVH6KLQWRDQG&KLQHVH6HQ7DR>6KHQGDR@"´
2WKHU TXHVWLRQV WRXFK RQ XQLYHUVDO SUREOHPV LQ UHOLJLRQV VXFK DV ³:KDW
exactly, according to Buddhist ideas, is the state of the soul of Buddha in 
SDUDGLVH QLUYDQD"´ *XLPHW¶V LQWHUHVWV DUH FKDUDFWHUL]HG E\ D FRQWLQXLW\
running from before and after his trip to the Far East. In 1878 and 1880, 
he published reports on his tours in Japan in literary form under the title 
3URPHQDGHV -DSRQDLVHV (Japanese Walks), and created the Museum of 
Religions at Lyon in 1879. He continued to lecture and publish books and 
articles such asWKRVHPHQWLRQHGEHORZDQGLQKHIRXQGHGWKH5HYXH
15 Hertz 1877.
16 &RQJUqV3URYLQFLDO2ULHQWDOLVWH 1880, n.p.
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GHOC+LVWRLUHGHV5HOLJLRQunder the auspices of his museum. In 1900, after 
WKH ZRUOG H[KLELWLRQ LQ 3DULV DV D VLJQ RI WKH VXFFHVVIXO DQG SHUVLVWHQW
FRQWLQXLW\ RI KLVZRUN VLQFH KLV YLVLW WR -DSDQ KH FRFUHDWHG WKH 6RFLpWp
)UDQFR-DSRQDLVH WRJHWKHUZLWK -DSDQRORJLVWV -DSDQRSKLOHV DQG -DSDQHVH
SHUVRQDOLWLHVZLWKKLPVHOIDVYLFHSUHVLGHQWDQG5pJDPH\DVJHQHUDOVHFUH-
tary. 
7KURXJKRXW KLV OLIH*XLPHW¶V FXULRVLW\ UHJDUGLQJ(J\SWZDV WR UHPDLQ
VWHDG\ DV VKRZQ E\ KLV SXEOLFDWLRQV ³/H 'LHX G¶$SXOpH´ 7KH *RG RI
$SXOHLXV  ³/¶,VLV URPDLQH´ 7KH5RPDQ ,VLV  ³3OXWDUTXH HW
O¶eJ\SWH´3OXWDUFKDQG(J\SWDQG³,VLDTXHVGHOD*DXOH´)ROORZHUV
of Isis in Gaul; 1900, 1912, 1916). At the same time, his range continued 
WRH[SDQGLQWRRWKHU(DVWHUQDUHDVPDUNHGDVKHZDVE\KLVH[SHULHQFHLQ
Japan and the Far East, and this also served to enrich the methods of anthro-
SRORJ\ HWKQRORJ\ WKH KLVWRU\ RI UHOLJLRQ DQG WKH KLVWRU\ RI DUW ,W ZDV
(GZDUG6DLGZKRGHQRWHG WKUHHPDLQ IDPLOLHVRI2ULHQWDOLVWV LQ WKHQLQH-
teenth century: academics and scholars, poets and philosophers, and politi-
cians and men of action.17,IZHIROORZWKLVFODVVL¿FDWLRQ*XLPHWEHORQJV
WRDOO WKUHHKHLVDUHVHDUFKHUDQGDZULWHUDSKLORVRSKHUDQGDEXVLQHVV-
man. He suggests translating the Buddhist concept of causality, in business 
WHUPV DV ³FDSLWDO LQWHOOLJHQFH DQG ODERU´18 Might his love of Egypt and 
KLVTXHVWIRUWKHRULJLQDO0RWKHULQGLFDWHDQDI¿QLW\ZLWKWKH Saint-Simonian 
movement?19 *XLPHW¶V 2ULHQW LV KRZHYHU WKDW RI$VLD DQG QRW RI 1RUWK
Africa, and the element of colonialism is lacking. We must therefore ask: 
Where did this universal intellectual curiosity come from?
,Q6HDUFKRI*XLPHW¶V5HOLJLRXV&RQFHSWLRQV
*XLPHWVHHPVWRKDYHEHHQLPEXHGZLWKWKHLGHDWKDWWKHVXFFHVVRIWKHJUHDW
ZRUOGUHOLJLRQVDULVHVIURPWKHIDFWWKDWWKHLUIRXQGHUVZHUHDEOHWRVROYHWKH
PDMRUVRFLDOSUREOHPVRIWKHLUWLPH+HKLPVHOIZDVDWWKHKHDGRIDFRPSDQ\
HPSOR\LQJSHUVRQQHOZKRVHEHVWZHOIDUHKHZLVKHGWRHQVXUHDQGKHWKHUH-
fore understood himself to be concerned about the same issues. He lived in 
³WKHKRSHWKDWWKHVH>VFLHQWL¿F@ZRUNVPLJKWVRZVRPHKDSSLQHVV´20 
17 Said 1979, p. 15. 
18 $QQDOHVGX0XVpH*XLPHW 1880, p. 341; see too Girard 2012, p. 68.
19 Guimet (1886) provides an account of himself speaking to a circle of Saint-Simonians. 
&RQFHUQLQJWKLVSRVVLEOHFRQQHFWLRQZLWKSaint-Simonians, a brief allusion is made in Omoto 
and Macouin (1990) 2001, pp. 162–63.
20 Frank 1991, p. 24.
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In religious matters he inevitably shared the conceptions typical of his 
WLPHRQWKHRQHKDQGGUDZLQJRQ*UHHN5RPDQDQG(J\SWLDQIHDWXUHVDQG
on the other hand on Judaeo-Christian monotheism. He does not seem to 
KDYHEHHQDFRQYLQFHG&DWKROLFEXWKHZRXOGKDYHLQKHULWHGFHUWDLQFXOWXUDO
YDOXHVDQGZHPD\WKHUHIRUHDVNKRZKHFRQFHLYHGRIWKHH[LVWHQFHDQGWKH
VWDWXV RI RWKHU UHOLJLRQVZKLFK DFFRUGLQJ WR FRPPRQ DVVXPSWLRQV FDPH
LQWRFRQÀLFWZLWKD&KULVWLDQLW\WKDWZDVH[FOXVLYHLQPDWWHUVRIIDLWK,QKLV
DFDGHPLFZRUNZH¿QGQHJDWLYHWHUPLQRORJ\VXFKDV³IHWLVKLVP´³LGRODWU\´
RU³SDJDQLVP´DSSOLHGWRQRQ&KULVWLDQUHOLJLRQV6XFKODQJXDJHLVLQKHULWHG
IURPWKDWXVHGE\PLVVLRQDULHVVLQFHWKHVL[WHHQWKFHQWXU\ZKHQUHIHUULQJWR
UHOLJLRQVUHJDUGHGDV³SRO\WKHLVWLF´DWHUPLWVHOIQRZUHJDUGHGDVTXLWHRXW-
GDWHG$WWKHVDPHWLPHKHZDVH[WUHPHO\UHVSHFWIXOWRZDUGWKRVHUHOLJLRQV
ZKLFKDFFRUGLQJWRKLPGHVHUYHGJUHDWHUDWWHQWLRQRQWKHSDUWRIVFKRODUV.
II. ISIS WORSHIP AND NEOPLATONISM 
*XLPHW¶VDFDGHPLFFRQWULEXWLRQVGHVHUYHPRUHWKDQWKHHSLWKHW³VRPHWLPHV
GLVRUGHUO\ FXULRVLWLHV´21 WKDWZDV DSSOLHG WR KLV HVVD\V RQ WKH UHOLJLRQ RI
,VLV+HZDVLQIDFWWKHDXWKRURIERRNVRQVXFKIDPRXV*UHFR5RPDQDQG
(J\SWLDQ¿JXUHVDVWKHJRGRI$SXOHLXV3OXWDUFKLQ(J\SWDQGWKH5RPDQ
,VLV LQZKLFKKHGHPRQVWUDWHGKLVFRPPLWPHQW WR VFLHQWL¿FPHWKRGV+LV
collections are characterized by a systematic concern. He founded the 
museum in Lyon that bears his name in 1879 and donated his collection 
WRWKH)UHQFKVWDWHLQ,WZDVWKHQWUDQVIHUUHGWRWKHFXUUHQWSUHPLVHV
LQ 3DULV )URP  WR  WKHPXVHXPZDV DWWDFKHG WR WKH V\VWHP RI
QDWLRQDOPXVHXPV DQGZDV HVWDEOLVKHG DV D ³PDMRU GHSDUWPHQW´ LQ 
$OWKRXJKVRPHRIKLV(J\SWRORJLFDOZRUNPLJKWEHFRQVLGHUHGLQYDOLGKLV
SHUVHYHUDQFHDQGKLVLQWXLWLRQFRQFHUQLQJKLVYLVLRQWRJHWKHUZLWKDFRQVLV-
WHQWDQGORJLFDODSSURDFKZDVDVLJQL¿FDQWLQÀXHQFHRQ(XURSHDQVUHDFWLQJ
WRWKH(DVW,WZLOOWKHUHIRUHEHLPSRUWDQWWRLGHQWLI\DQGKLJKOLJKWWKHPDLQ
HOHPHQWV RI WKH ³VFLHQFH RI UHOLJLRQV´ VFLHQFH GHV UHOLJLRQVZKLFKZHUH
important for Guimet. His conceptual outline seems to come, at a greater or 
less distance, from Platonism or Neoplatonism. Is it not the case that these, 
as seen in the Greek and Latin authors, or in the Renaissance, though not 
KDYLQJ GLUHFW LQÀXHQFH RQ KLP²IRU KH LV PXFK WRR VFLHQWL¿F IRU WKDW² 
nevertheless presented a backdrop for his research?
3OXWDUFK DQG$SXOHLXV DUH WKH WZR JUHDW DQFLHQW VRXUFHV IRU GHVFULS-
WLRQVRIWKHZRUVKLSRIWKH(J\SWLDQJRGGHVV,VLVWKDWZHUHGHYHORSHGLQ
21 Bonnefoy 1999, p. 587.
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YDULRXV IRUPV LQ(XURSH¿UVW WKH V\QFUHWLF*UHFR5RPDQ IRUP WKHQ WKRVH
of the Middle Ages and the Renaissance. In these Guimet found a model of a 
SDQWKHRQWKDWZDVVWUXFWXUHGKLHUDUFKLFDODQGGULYHQE\VRWHULRORJLFDOG\QD-
PLVP OHDGLQJ WR WKH VDOYDWLRQ RI WKH VRXO WKURXJK XQLRQZLWK WKH VXSUHPH
*RGZLWKGHLWLHVGHPLJRGV DQGNLQJV VHHNLQJXQLYHUVDOYDOLGLW\+HUH WKH
GLYLQLWLHVRI(J\SWWKHROGHVWLQWKHZRUOGDQG\HWRIDORFDOQDWXUHZKHWKHU
SHUWDLQLQJWRDFXOWRIVDFUHGDQLPDOVRUGHL¿HGKXPDQVDSSHDUDVDUDWLRQDO
ZD\RIHPERG\LQJWKHSULQFLSOHVDQGIXQFWLRQVDWZRUNLQWKHZRUOGKHDYHQ
HDUWKZDWHUIHUWLOLW\DQGVRRQ7KDWLVWKH\DSSHDUXOWLPDWHO\DVSKLORVRSKL-
cal and religious concepts such as those developed especially by Pythagoras, 
Socrates, Aristotle, and Plato, the latter having conceived the idea of an unde-
¿QDEOHVXSUHPH*RGDERYHDOORWKHUVZKLFKIRUHVKDGRZHGWKH&KULVWLDQ*RG.
An LQWHUSUHWDWLR JUDHFD had come to equate the gods of the Egyptian 
SDQWKHRQZLWKWKRVHRIWKH*UHHNSDQWKHRQ)XUWKHUPRUHWKHLGHDHPHUJHG
WKDWUHOLJLRQLVDXQLYHUVDOSKHQRPHQRQZLWKDELUWKSODFHLQ(J\SWORFDWHG
at the crossURDGV RI WKH WZR FRQWLQHQWV RI (XURSH DQG$VLD *XLPHW ZDV
IDPLOLDUZLWKWKDWWUDGLWLRQ+HVDLGIRUH[DPSOHWKDWWKHP\WKRI2VLULVDVD
EHQH¿FHQWJRGNLOOHGE\WUHDFKHU\DQGHQWKURQHGDVNLQJVDYLRUDQGMXGJHRI
the dead, anticipates the passion of Christ. According to DZHOOHVWDEOLVKHG
system of correspondences, an Egyptian deity can be seen as a Greek god, 
a Roman god, or a divinity in a particular aboriginal tradition. These con-
FHSWLRQV IROORZLQJ WKH VXSHULPSRVLWLRQ RI WKH PHWDSK\VLFDO VWUXFWXUH RI
Neoplatonism, divide the deities into horizontal and vertical groupings. The 
ODWWHUIRUPDKLHUDUFK\DERYHZKLFKLVDQDEVROXWHWKDWXQL¿HVDOOEHLQJLQ
LWVSXULW\ZKLOHLQWKHZRUOGEHORZWKHUHLVDSOXUDOLW\RISKHQRPHQDWKDWLV
GRPLQDWHGE\SDVVLRQVDQGGDUNIRUFHV7KHVRXOZKLFKH[LVWVLQWKHZRUOG
VHUYHVWRFRQQHFWWKHVHWZRJURXSLQJV
7RJHWKHUZLWK*HRUJHV/DID\H*XLPHWZDVDSLRQHHULQWKHUHGLVFRYHU\RI
the cult of Isis in the late nineteenth century.227KHLUZRUNZDVPDGHNQRZQ
E\)UDQ]&XPRQW±ZKRKLJKO\SUDLVHGWKHLUVFKRODUO\HVVD\V. This 
1HRSODWRQLVWLQVSLUHGV\VWHPRI WKRXJKW WRRNFRQFUHWHIRUPLQ WKH³7DEOHRI
,VLV´DWWULEXWHGWR3ODWRGLVFRYHUHGLQVHH¿J+HUHWKHSDQWKHRQRI
,VLVLVRUJDQL]HGLQWRDFRKHUHQWZKROHLQYROYLQJLFRQLFDWWULEXWHVRIWKHGHLWLHV
DVZHOODVKLHURJO\SKLFOHWWHUVWKDWGH¿QHWKHLUIXQFWLRQ:LWK,VLVDWWKHFHQ-
WHUWKH\FRPSULVHWKLUW\¿YHGLYLQLWLHVVXFKDVWKHLELVKHDGHG7KRWK3WDKRI
Memphis, the falcon-headed Horus, Anubis the psychopomp, the lion-headed 
Sekhmet, the Apis bull and Nevis; then crocodiles, sphinxes, baboons, canopic 
22 Lafaye 1884.
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MDUV EHHWOHV VFRUSLRQV DQGPXPPLHV WKHQ FRPH RWKHU REMHFWV RI ZRUVKLS
ZLWKGLYLQHDWWULEXWHV FURZQV VSHFLDOKDLUVW\OHV WLDUDV VWLFNV VFHSWUHV DQG
YDVHV ZLWK LQWHUWZLQHG HPEOHPV DQG LQGHFLSKHUDEOH SVHXGRKLHURJO\SKLFV
$OO WKLVZDV VXJJHVWLYH RI D FRPSUHKHQVLYH GLUHFWRU\ RI WKHVH GHLWLHV WKHLU
V\PEROVDQG WKHLU UHVSHFWLYHIXQFWLRQV¿UVW LQ WKH(J\SWLDQZRUOGDQGWKHQ
E\ LPSOLFDWLRQ LQ DOO WKHZRUOG¶V UHOLJLRQV ,Q WKLVZD\ WKH IRXQGDWLRQV RI D
VFLHQWL¿FFRPSDUDWLYHVWXG\RIUHOLJLRQVZHUHODLGDWOHDVWSRWHQWLDOO\GXULQJ
WKH5HQDLVVDQFHDVLQWKHZULWLQJVRI/RUHQWLXV3LJQRULXV±ZKR
attempted to trace Indian divinities to Egyptian origins.23
The German Jesuit Athanasius Kircher extended the theory of Pignorius 
RQ(J\SWLDQJRGVWR,QGLD&KLQD-DSDQDQGWKHWZR$PHULFDVLQDFRUSXV
RI(J\SWRORJLFDONQRZOHGJHFRPSLOHGLQD1HRSODWRQLFSHUVSHFWLYHZKHUH
WKH UHOLJLRQ SKLORVRSK\ DQG WKHRVRSK\ RI(J\SWZHUH EURXJKW LQWR V\P-
ELRVLV7KLVZDV VHW GRZQ LQKLV2HGLSXVDHJ\SWLDFXV  RIZKLFK D
summarized version appeared in his /D&KLQH,OOXVWUpHDZRUNWKDW*XLPHW
SRVVHVVHG LQ KLV OLEUDU\$FFRUGLQJ WR .LUFKHU WKH ZRUOG LV LQKDELWHG E\
FRVPRORJLFDOLGHDVLQLWLDOFRQFHSWVFRUUHVSRQGLQJWR¿JXUHVJRGVRUV\P-
EROVZLWKUHOLJLRXVDWWULEXWHVUHSUHVHQWHGE\WKHKLHURJO\SKV7KHFRVPRV
is composed of elementary forces represented in the guise of gods that rise 
or fall through four levels of being, namely the spheres or regions of the 
ideal, the intellectual, the sidereal, and the elemental. These spiritual levels 
DUHDOOSUHVXPHGWRFRPPXQLFDWHZLWKHDFKRWKHUWKURXJKG\QDPLFSRZHUV
VXFKDVGHLWLHVZKLFKHPDQDWHIURPDQXQVHHQGLYLQHFHQWHU
.LUFKHUH[SODLQVWKHKLGGHQPHDQLQJRIWKH7DEOHRI,VLVDVIROORZV
The Egyptians . . . VDZGLYLQLW\LQWZRZD\VHLWKHUDVDQHWHUQDO
understanding in contemplation of itself and separated from all 
FRPPHUFHZLWKPDWHULDO WKLQJV HQMR\LQJ LQHIIDEOH KDSSLQHVV LQ
its state of divinity; or as standing in relation to the created things 
ZKLFK LW JRYHUQV HVWDEOLVKHG LQ LWV FHQWHU IURPZKLFKJHQLXVHV
and fruitful substances emerge, animating and giving fertility to 
WKHWKLQJVRIWKLVZRUOGDQGVXSSRUWLQJWKHPZLWKLWVSRZHU7KH\
FRQFHLYHGRI*RGDVKDYLQJD WULSOHSRZHU D*RGZKLFK IRUPV
WKH VXEVWDQFH RQ ZKLFK DOO WKLQJV GHSHQG DV WKH\ KDG OHDUQHG
IURP0HUFXU\7ULVPHJLVWXV7KLV*RGZDV OLNHD VHDO LPSULQWHG
RQ WKH YDULRXV FODVVHV RI WKLQJV LQ WKHZRUOG VHQWLHQW RU LQVHQ-
WLHQW7KLVLVKRZWKH7DEOHRI,VLVZDVFRQFHLYHG24 
23 Pignorius 1669.
24 Kircher 1655, pp. 89ff. 
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Kircher interpreted this analysis in terms of a threefold metaphysical ter-
UDFLQJ$WWKHKLJKHVWOHYHODQXPLQRXVSULQFLSOHH[SUHVVHVWKHGLYLQHZLOO
DQGEULQJVWROLJKWWKHKLGGHQZRUNLQJVRIVHFUHWIRUFHV)XUWKHUGRZQWKHUH
LVDKXPLGKHDWZKLFKHQVXUHVWKHSHUVLVWHQFHRIWKHFRVPRVE\LQFUHDVLQJ
and decreasing the perpetual generation of matter. At the most elemen-
WDU\OHYHODUHIRXQGWKHQHJDWLYHPL[HGIRUFHVRIWKHGDUNHQHGPLQGZLWK
defects such as hatred, envy, or hypocrisy. He believed that the three hypos-
tases of Neoplatonism could be recognized in this structure.
The Table of Isis as explained by Kircher received many comments. 
Éliphas Lévi (1810–1870) in his +LVWRLUH GH OD PDJLH (1860) reported 
.LUFKHU¶VGHVFULSWLRQDORQJWKHIROORZLQJOLQHV
The learned Jesuit divined that it [the Table] contained the hiero-
JO\SKLFNH\RIVDFUHGDOSKDEHWVWKRXJKKHZDVXQDEOHWRGHYHORS
the explanation. It is divided into three equal compartments; 
DERYHDUH WKH WZHOYHKRXVHVRIKHDYHQDQGEHORZDUH WKHFRUUH-
VSRQGLQJGLVWULEXWLRQVRI ODERU WKURXJKRXW WKH\HDUZKLOH LQ WKH
PLGGOHSODFHDUHWZHQW\RQHVDFUHGVLJQVDQVZHULQJWRWKHOHWWHUV
of the alphabet.25 
Kircher describes the central span as being divided into seven areas, the 
ORZHUED\KDYLQJDQHQWUDQFHDWHDFKHQG WKHZKROHVHWEHLQJFRQVLGHUHG
WRFRUUHVSRQGWRDSDUWLWLRQRIVDFUHGVSDFHVXVHGLQULWXDOV,QDOOIRUW\¿YH
HQXPHUDWHOHDGLQJ¿JXUHVDQGDQXPEHURIVPDOOHUV\PEROV7KHIRUW\¿YH
¿JXUHVDUHIXUWKHUJURXSHGLQWR¿IWHHQWULDGVIRXULQWKHXSSHUED\VHYHQ
LQ WKH FHQWUDO VSDQ DQG IRXU LQ WKH ORZHUED\.LUFKHU DQDO\]HVERWK WKLV
table and the principles of Neoplatonic metaphysics in three strata, from 
WKHFHQWHUWRWKHSHULSKHU\LQPXFKWKHVDPHZD\DVLQDPDQGDODSRVLQJD
dynamic of the mutual inclusion of the One and the All: 
7KH 7DEOH RI ,VLV VKRZV WKDW HYHU\WKLQJ LV LQ *RG DQG *RG LV
everything, that everything is in everything, and that everyone is 
in everyone. Emanating from a supreme deity, the Creator Spirit, 
WKH LQWHOOHFWXDODQG LQYLVLEOHZRUOG LVPDQLIHVWHG LQ WKH VHQVLEOH
DQGYLVLEOHZRUOGZKLFKKDVLWVPRGHOLQWKHIRUPHU26 
25 Lévi 2006, pp. 81–82.
26 .LUFKHUSSII,WLVZRUWKQRWLQJWKDWLWLVWKHSHQHWUDWLRQRIWKH2QHDQGWKH$OO
ZKLFKDFFRUGLQJWR*XLPHWFKDUDFWHUL]HVWKHWHDFKLQJRI%XGGKLVP
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Rather like the periodic table of elements devised by Dmitri Mendeleev 
±OHDYLQJJDSVWREH¿OOHGDVUHVHDUFKSURJUHVVHVWKH7DEOHRI
Isis seemed to provide a directory for the deities and their functions in all 
SDUWVRIWKHZRUOG,WZDVWKRXJKWWKDWE\WDNLQJLWDVDPRGHODQGDVWDUWLQJ
SRLQW WKH(J\SWLDQSDQWKHRQUHEXLOW LQ WKH5HQDLVVDQFHZRXOG OHDG WR WKH
ZRUNLQJRXWRIDFRPSUHKHQVLYHSLFWXUHRIWKHUHOLJLRQVRIWKHZRUOGVKRZ-
LQJ WKHP WREHVRPDQ\GHULYDWLYHVRID IDPLO\ WUHH WKDWZRXOGVRRQHURU
later be reconstructed in its entirety. Was this not the ambition of Guimet, as 
DIRXQGLQJ¿JXUHRIWKHKLVWRU\RIUHOLJLRQV"0DXULFH9HUQHV±
LQ KLV LQWURGXFWLRQ WR WKH ¿UVW YROXPH RI WKH WKHQ QHZ MRXUQDO5HYXH GH
O¶+LVWRLUH GHV 5HOLJLRQV, expressed the need for scholars to focus their 
UHVHDUFKLQDVLQJOHMRXUQDOEDVLQJWKHLUZRUNRQPHWKRGRORJLFDOXQLW\DQG
a division of areas along philological lines.27
III. BUDDHISM AND THE JAPANESE CONNECTION
Kircher moved imperceptibly to a consideration of Buddhism, offering in 
KLVWDEOHVSDUDOOHOVZLWKWKHV\PEROLVPRIQXPEHUVLQWKLVUHOLJLRQ
7KH ¿JXUHV YDU\ LQ HLJKW GLIIHUHQW ZD\V GHSHQGLQJ RQ VKDSH
position, gesture, act, and so on. These eight symbolic methods 
IRUGUDZLQJRXWWKHVHFUHWSRZHUVRIWKH¿JXUHVDUHVXEWOHUHPL-
QLVFHQFHVRIWKHHLJKWNLQGVRIVSLULWXDONQRZOHGJHZLWKZKLFKWKH
Real Self in man can be apprehended. In order to express spiritual 
WUXWK %XGGKLVWV UHIHU WR WKH VSRNHV RI D ZKHHO RI ZKLFK HLJKW
emerge into consciousness through the Noble Eightfold Path. 28
Isis is fertile nature in all its forms, the universal Mother Nature, and the 
PRRQZKLFKPDQDJHV ODQGVHDDQGVWDUV6KH LV WKHFRPSOHPHQWDU\SDV-
sive principle of the active principle, her brother Osiris. Their son Horus 
UHSUHVHQWV WKH FRPELQDWLRQ RI WKHVH WZR IRUFHV WKH WKUHH PDNLQJ XS WKH
supreme triad. Kircher’s ideational reading (lectio idealis) gives meaning to 
DQ\HOHPHQWRIUHDOLW\GLYLQH¿JXUHVKLHURJO\SKLFV²RIZKLFKWKH&KLQHVH
pictographs are presumed to be derivatives—sculptures, and bas-reliefs, all 
LQDOLYHO\GHYHORSLQJG\QDPLFDQGUHDEVRUELQJZRUOG
.LUFKHU¶VIRQGQHVVIRUFRPSDULVRQVZDVFKDUDFWHUL]HGE\HPEDUUDVVLQJO\
OLWWOHVFUXSOH:KLOHLGHQWLI\LQJWKH-DSDQHVHVHFWVKHUHGXFHGWKHPWRWZR
PDLQRQHVWKRVHZKRGHQ\WKHLPPRUWDOLW\RIWKHVRXODQGWKRVHZKRDUJXH
27 Vernes 1880a.
28 Kircher 1655, pp. 89ff.
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LQWXQHZLWKWKHFXUUHQWVRI*UHHNSKLORVRSK\³7KH¿UVWGHQ\WKHH[LVWHQFH
RIDQRWKHUOLIHDQGGRQRWEHOLHYHLQUHZDUGVDQGSXQLVKPHQWVIRUJRRGDQG
EDGZRUNVLQWKLVOLIHWKH\UHOLVKOLIHLQWKHPDQQHURI(SLFXUXV7KHVHDUH
WKHIROORZHUVRI=HQ´29$QG³7KH$PLGLVWVDUHOLNH3\WKDJRUHDQV7KHVH
DUHWKHRQHVZKREHOLHYHLQWKHLPPRUWDOLW\RIWKHVRXOLQDQRWKHUOLIHDQG
LQWKHPDJLFRIULWHVDQGFHUHPRQLHV7KH\ZRUVKLSWKHLULGROE\WKHQDPH
RI$PLGD´30
.LUFKHUGRHVQRWKHVLWDWHWRLGHQWLI\$PLGDZLWKWKH(J\SWLDQJRG+RUXV
He goes on to identify the \DPDEXVKL ᒣఅ, practitioners of mountain asceti-
FLVPZLWKWKH³ZLWFKHV´ZKRZHUHLQLWLDWHGLQWKHPRXQWDLQVE\WKH(J\SWLDQV
7KLV FXOW LV IROORZHG E\ DQRWKHU WKH VRFDOOHG -DPDEXJHV
>௘\DPDEXVKL], that is to say, the mountain soldiers. In brief, their 
DFWLYLWLHVZHUHFORVHUWRWKHULWHVRIWKH(J\SWLDQVDVUHJDUGVWKH
conjuration of spirits and the creation of statues of spirits. Dedi-
cated to all kinds of divination, they love the solitude and the 
steep mountains, for there is little inspiration for it in cultivated 
and inhabited places.31
,QWKLVZD\-DSDQUHQGHUVEDFNWR(J\SWDQG*UHHFHWRZKLFKLWFDQWKHUHIRUH
EHUHGXFHG*XLPHWWRRHQJDJHVLQDVLPLODUUHGXFWLRQ,QKLV³3OXWDUTXHHW
O¶(J\SWH´*XLPHWKLJKOLJKWV WKHUROHRI,VLVDVEULJKWVXSUHPHGHLW\
HPERG\LQJ 1DWXUH DQG 7KRXJKW LQFOXGLQJ ZLWKLQ LWVHOI DOO WKH YLUWXHV DQG
SRVLWLYH IXQFWLRQV RI DOO GHLWLHV$V LW LV LWVHOI LQ ORYHZLWK WKH EHDXW\ZLWK
ZKLFK LW LV XQLWHG LW LV DEOH WR VKDUH LW ZLWK KXPDQ EHLQJVZKR DUH ORYLQJ
ZRUVKLSSHUVRI%HLQJWKDWLVRIWKHVXSUHPHEHLQJZKROLYHVLQSXUHLQWHOOL-
JHQFHZLWKWKHJRGGHVV,WWKHUHIRUHDFWVDVDQLQWHUPHGLDU\EHWZHHQ*RGDQG
1DWXUH DQG*RG DQG KXPDQ EHLQJV E\ DOORZLQJ WKHP WR JOLPSVH WKH WUXWK
through the visions of philosophy and dreams. Isis thus becomes the feminine 
sovereign of the universe, the sovereign of souls, and almost the Christian 
Lord. Is that not the Isis that Gérard de Nerval described in the features of his 
YDULRXVKHURLQHVDQDXWKRUZKRP*XLPHWKDGUHDGLQKLV\RXWK"
IV. WESTERN RELIGIOUS ORIENTATIONS IN GUIMET’S TIME
,WLVQRWHDV\WRLGHQWLI\*XLPHW¶VSHUVRQDOYLHZVRQUHOLJLRXVPDWWHUV:DV
he himself a believer or a nonbeliever, a sceptic, an agnostic, an atheist, or 
29 Kircher 1670, p. 187.
30 Kircher 1670, p. 187. 
31 Kircher 1670, p. 189.
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DVFLHQWLVW",W LVGLI¿FXOWWRJHWDQ\SUHFLVHLGHDRIKLVRZQFRQYLFWLRQVRU
SHUVRQDOIDLWK+LVVFKRODUO\SURGXFWLRQVKRZHYHUVXJJHVWWKDWKHKDGVRPH
VRUWRI VWURQJ IDLWK LQ WKHZRUNVRI3ODWRQLVPDVJLYLQJD¿UPIRXQGDWLRQ
LQSKLORVRSK\7KLVLGHDZDVFXUUHQWLQKLVWLPHDQGVHHPVWRKDYHLQVSLUHG
Saint-Simonism, the positivism of Auguste Comte (1898–1957), and the 
spiritualist positivisim of Félix Ravaisson (1813–1900), reinterpreted by 
GH 5RVQ\ ZLWK WKH LGHD RI D ³PHWKRG RI FRQVFLRXVQHVV´ PpWKRGH FRQV
cientielleDQGDQ³H[DFWLYLVWSKLORVRSK\´32 Among the books in his library 
may be found /H &RJLWDQWLVPH RX OD 5HOLJLRQ 6FLHQWL¿TXH EDVpH VXU OH
3RVLWLYLVPH6SLULWXHO &RJLWDQWLVP RU6FLHQWL¿F5HOLJLRQ EDVHGRQ6SLUL-
tual Positivism; 1886) by ÉGRXDUG/RHZHQWKDO±ZKLFKDWWDFNV
hidden forms of materialism going by the names of positivism or evolu-
tionism ((QWZLFNOXQJVWKHRULH%\FRQWUDVWWKLVZRUNVWUHVVHVWKHYDOXHRI
PHWDSK\VLFV DV D V\QWKHVLV VHHNLQJ WR H[SORUH WKH XQNQRZQ WR WKH H[WHQW
that it is possible to do so. But does this mean that Guimet subscribed to the 
WKHVHVRIWKH:RUOG$OOLDQFHRI&RJLWDQWV":HGDUHQRWDI¿UPWKLV5DWKHU
KHVHHPHGOHVVLQWHUHVWHGLQWKHLQWHOOHFWXDOGHEDWHVRIKLVWLPH/RHZHQWKDO
QRWHG D FRQWUDVW EHWZHHQ RSWLPLVWLF HYROXWLRQLVWV LQ IDYRU RI JLYLQJ ³WKH
VWURQJHU´DQH[FOXVLYHULJKWWRWKHEOLVVRISULYLOHJHDQGSHVVLPLVWLFHYROX-
WLRQLVWVZKR³¿QGWKHLUVXSUHPHIRUWXQHZLWK%XGGKLVWVDQG6FKRSHQKDXHU
LQ WKHQHJDWLRQRI WKHZLOO WR OLYH´ WKXV¿QGLQJ ³WKH LGHDO RI GHOLYHUDQFH
IURPWKHPLVHU\DQGZUHWFKHGQHVVRIKXPDQH[LVWHQFH´33
7KLVSKLORVRSK\RISHVVLPLVPDOVR LQFOXGHV WKHZULWLQJVRI(GXDUGYRQ
+DUWPDQQ± LQZKRVHZRUNSKLORVRSK\ LWVHOI LVGH¿QHGDV WKH
WUXH TXHVW RI WKH XQFRQVFLRXV2QFH NQRZQ WKH XQFRQVFLRXV WKHQ SDVVHV
beyond philosophy to become cosmology, theology, logic, or psychology. 
+DUWPDQQEXLOWXSDSKLORVRSK\RIUHOLJLRQ³DUHOLJLRQRIWKHIXWXUH´ZKLFK
mixed together the pessimistic and optimistic ingredients of Buddhism and 
Christianity. To this end he recommended that Buddhism should renounce 
its claim of reducing everything on earth to deceptive appearances; and 
on the other hand, that Christianity should resign its hope of eternal life in 
exchange for the concept of nirvana, that is to say, the end-state or complete 
annihilation of existence.34 Von Hartmann sought a religion for the future, a 
VFLHQWL¿F UHOLJLRQ EDVHG RQ SRVLWLYLVP RU LQGXFWLYHVSLULWXDOLVW VSLULWXDOLVP
LQRWKHUZRUGV WKHFRJLWDQWLVPZKLFKDVDUHOLJLRQRIVFLHQFHDQd progres-
32 De Rosny 1879, 1887.
33 /RHZHQWKDOp. 7. 
34 /RHZHQWKDOS
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sive conscience had been in vogue since 1865.35 He regarded development 
DVEHLQJWKHHIIHFWRIDVXSUHPHEHLQJLQYROYHGLQDSHUPDQHQWUHQHZDORI
the spirit and of universal consciousness. In this process, religion and phi-
losophy coalesce, and founders of religions such as Buddha, Mohammed, 
0RVHVDQG-HVXV&KULVWHDFK¿QGWKHLUSODFHDQGDUHUHYHUHG7KHGHYHORS-
ment of the human mind, based on the heart, is a continuous process of con-
sciousness into individual consciousness, and of mind into universal mind, 
from Plato and Aristotle to Hegel.36
7KHFRQWH[WRI WKLVFXUUHQWRI WKRXJKWZDV WKHPRUHJHQHUDORQHRI WKH
VHSDUDWLRQRIFKXUFKDQGVWDWH,QWKLVSHUVSHFWLYHIUHHWKLQNLQJZDVDGYR-
cated but, far from leading to the hypothesis of atheism, it led its proponents 
WR UHFRJQL]H DQG DI¿UP WKH H[LVWHQFH RI D KLJKHU EHLQJ$V /RHZHQWKDO
VWDWHG³7KHFRPSOHWHDEVRUSWLRQRIFKXUFKHVDQGGLIIHUHQWGHQRPLQDWLRQV
by the universal religion of cogitantism or progressive science and true 
humanity: that is the supreme goal of democracy, and of the free thinkers 
RI WKH LQWHOOHFWXDO DULVWRFUDF\ LQJHQHUDO´37 ,WZDV DVVXPHG WKDW D FHUWDLQ
VRFLDOMXVWLFHJLYLQJDEDODQFHEHWZHHQULFKDQGSRRUDQGDUDWLRQDOL]DWLRQ
RISURGXFWLRQWKDWGLGQRWIDYRUPDFKLQHVRYHUKXPDQEHLQJVZRXOGLQWUR-
duce a form of true socialism. The Cogitantist movement, providing asylum 
to Buddhism, transferred its headquarters to Paris in September 1889.38 
+RZPXFK KDG*XLPHW OHDUQHG RI WKHVH GRFWULQHV"0D\ZH DVVXPH WKDW
even if he did not adhere to their form of enlightenment at an early stage, 
WKH\QHYHUWKHOHVV IRUPHGDEDFNGURS WRKLVRZQVFLHQWL¿FDQG LQWHOOHFWXDO
enterprises, giving pride of place to Buddhism and to his thirst for justice?
$PRQJERRNVWKDW*XLPHWPD\KDYHUHDGZHPD\LQFOXGHE\FRQWUDVWD
ZRUNWKDWQRZDGD\VUDLVHVOLWWOHPRUHWKDQDVPLOHEXWVHHPVWRKDYHKDGD
certain vogue in those days, namely /D5HOLJLRQ)XVLRQLHOOHRX'RFWULQH
GHO¶8QLYHUVDOLVDWLRQUpDOLVDQWOHYUDL&DWKROLFLVPH (1864) by Louis-Jean-
%DSWLVWHGH7RXUUHLO±,WGRHVWKRXJKUHÀHFWWKHFROOHFWLYHFRQ-
FHUQVZLWKZKLFK*XLPHWPLJKWKDYHLGHQWL¿HGWRVRPHH[WHQWJLYHQWKDWLW
ZDVLQKLVOLEUDU\,WVHWVRXWWKHWHDFKLQJRIDFXUUHQWRI,OOXPLQLVWUHYHOD-
WLRQ DGYRFDWLQJ UHIRUPV LQ FRQWHPSRUDU\ VRFLHW\ WR EHQH¿W LWV PHPEHUV
QRZDQGHYHQPRUHVRIRUWKHGHFHDVHGZKRZLOOFRPHWROLYHSHUPDQHQWO\
35 7KHUHOLJLRSKLORVRSKLF&RPSDQ\RI&RJLWDQWVZDVIRXQGHGLQE\/RHZHQWKDOLQ
*HUPDQ\ZKHUHKHREWDLQHGFLWL]HQVKLSHe also founded the Deutscher Verein für interna-
tionale Friedenspropaganda in 1874.
36 /RHZHQWKDOSS±
37 /RHZHQWKDOS
38 /RHZHQWKDOS
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LQWKHIXOOQHVVRIDSHUIHFWH[LVWHQFH,QDZRUOGUXOHGE\*RGZKRLVERWK
Being and Truth in their eternity and immutability, this teaching ensures the 
FRQIRUPLW\RILQGLYLGXDOEHLQJVZLWKQDWXUH(PSKDVL]LQJWKH*RRGDQGWKH
-XVWDKDUPRQ\RI%HLQJLVHVWDEOLVKHGZKLFKHQVXUHVWKHSHUIHFWRUGHUDQG
agreement of all parts in unity and simplicity, even among diversity.39 As 
DVSDWLRWHPSRUDOLQ¿QLWH%HLQJLVUHDOL]HGLQDOOLWVIXOOQHVVWKDQNVWRWKH
GLYLQHDFWLRQIHUWLOL]LQJERWKDWWUDFWLRQDQGDVVLPLODWLRQHYHU\EHLQJ¿QGV
IXO¿OOPHQWLQDWULQLW\FRQVLVWLQJRIWKH0RWKHUWKH)DWKHUDQGWKH$QGURJ-
HQ\RIGDXJKWHUDQGVRQ(DFKSHUVRQUHDOL]HVXQLYHUVDOEHLQJZKLFKLVSXUH
OLJKWWKHEHJLQQLQJDQGHQGRIHYHU\WKLQJ³(DFKLQGLYLGXDOLW\LVDFRORUIXO
LQ¿QLWHUDGLXVRIFOHDQVKDGLQJLQWHQGHGWRUHDOL]HLQ¿QLWHOLJKWE\PHUJLQJ
DOO WKH LQGLYLGXDO UD\VZLWK LQ¿QLWHVKDGHV´406SKHUHVZLWKEULJKWVXQV LQ
successive stages (Lactean, Ethereal, Super-Ethereal, Empyrean, and Uni-
YHUVDODFKLHYHXQLYHUVDOOLJKWLQWKHLQ¿QLWHFXOPLQDWLQJLQWKH³FRPSDQ\
RI WKHJRGV´ LQERXQGOHVV UDGLDWLRQ ,QGRFWULQHVRI WKLV W\SH*XLPHWPD\
have found resonances of Platonic and Manichean elements that led him 
WR¿QGHFKRHVRIWKHPLQ%XGGKLVPDVZHOO)RUKLP%XGGKLVPZDVWREH
interpreted as a philosophy of the interpenetration of the One and the All. 
6XFKDUHWKHFRQMHFWXUHVWKDWRQHFDQLQGXOJHLQZKHQQRWLQJFHUWDLQZRUNV
LQKLVIDEXORXVOLEUDU\DOWKRXJKWKH\LQHYLWDEO\UHPDLQDVTXHVWLRQVZLWKRXW
VDWLVIDFWRU\DQVZHUV:HUHPDLQVFHSWLFDORIFRXUVHDERXWDQ\GLUHFWLQÀX-
ence of such doctrines, but the mere existence of the thought patterns they 
UHYHDOJLYHVXVLGHDVDERXWWKHNLQGRIFROOHFWRUKHZDVDQGWKHNLQGRIFODV-
VL¿FDWLRQRIGHLWLHVWKDWKHVRXJKWWRHODERUDWH
,QWKH*XLPHWIXQGHGPXVHXPDW/\RQWKHUHLVDZRUNE\-DPHV'DUP-
esteter (1849–1894) entitled Essais orientauxGDWLQJIURP7KLVZRUN
highlights the role that France should be playing in the development of 
VFLHQFHSDUWLFXODUO\ZLWKUHVSHFWWRWKHUHFRJQLWLRQRI2ULHQWDOVWXGLHVDVD
VFLHQWL¿F¿HOGQRWDEO\YLVjYLV*HUPDQ\ZKLFKZDV WKHJUHDWSLRQHHU LQ
WKLVGRPDLQ+H UHFDOOHG WKDW LQ WKH HLJKWHHQWKFHQWXU\ WKH ³2ULHQWDO ODQ-
JXDJHV´ZHUH+HEUHZ$UDELF7XUNLVK DQG VRPHWLPHV DOVR&KLQHVH7KH
2ULHQWDOLVW QRZ HPEUDFHG WKHP DOO EXWZLWK H[WHQVLRQV WR 3HUVLD (J\SW
$VV\ULD DQG&DPERGLD7KHSDWKZDVZLGHQHGZLWK WKH GLVFRYHU\ RI WKH
=HQGDYHVWD by Anquetil-Duperron (1731–1805) in 1758,41 ZKLOH 'DUP-
esteter also emphasizes the role of the famous Sanskritist and Indianist 
39 De Tourreil 1864, especially pp. 305–6.
40 De Tourreil 1864, diagram in the appendix; n.p.
41 Anquetil-Duperron 1997, pp. 15–32.
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Eugène Burnouf (1801–1852).42 Jean-François Champollion (1790–1832), 
inspired by Plutarch’s /LYHVRI,OOXVWULRXV0HQDV ODWHUZDV*XLPHWGHFL-
SKHUHGKLHURJO\SKLFVE\HVWDEOLVKLQJFRQWLQXLW\ZLWKSDS\UXVKLHURJO\SKLFV
in cursive form.43 Similarly, Guimet sought to decipher the signs used on 
ULWXDOREMHFWVZLWK¿JXUDWLYHUHSUHVHQWDWLRQVRIGHLWLHVE\UHFRXUVHWRLFRQR-
ORJLFDOH[SODQDWLRQVRUULWXDOV WKDWKHREVHUYHG¿UVWKDQG+HEHOLHYHGLQD
structured semantic face, such that all that remains to be done is to decipher, 
not by multiplying ethnological investigations—a task he left for others to 
undertake—but by collecting objects and inviting the appropriate scholars 
LQ )UDQFH WR VWXG\ WKHP:LWK WKHVH LGHDV LQPLQG KH ¿UVW RI DOO LQYLWHG
SULHVWV WR WKH PXVHXP ZKLFK KH FRQFHLYHG DV D ODERUDWRU\ IRU VFLHQWL¿F
analysis.
V. TOWARD A HISTORY OF RELIGIONS
The (QF\FORSpGLHGHVVFLHQFHVUHOLJLHXVHV(1880) edited by Frédéric Lich-
WHQEHUJHU±LQFOXGHGDQDUWLFOHHQWLWOHG³5HOLJLRQV&ODVVHPHQW
HW¿OLDWLRQGHV´³5HOLJLRQV&ODVVL¿FDWLRQDQG$I¿OLDWLRQ´ZULWWHQE\WKH
VDPH0DXULFH9HUQHVZKRKDG IRXQGHG WKH5HYXHGH O¶+LVWRLUH GHV5HOL-
JLRQV.447KLVZRUNKHOGLQWKHOLEUDU\RIWKH*XLPHW0XVHXPSUHVHQWVWKH
scheme current in religious sciences at the time of Guimet’s return from 
WKH(DVW,WUHIHUVLQSDUWLFXODUWRWKHFODVVL¿FDWLRQRIUHOLJLRQVHVWDEOLVKHG
E\$OEHUW5pYLOOH±FRIRXQGHURIWKHMRXUQDO¿UVWKROGHURIWKH
chair of History of Religions at the Collège de France (from 1880), and 
¿UVW3UHVLGHQW of the Section of Religious Science at the École Pratique des 
+DXWHV (WXGHV 7KHVH ³UHOLJLRXV VFLHQFHV´ZHUH ERUQ IURP D FRP-
ELQDWLRQRI KLVWRU\ZKLFKJDWKHUVPDWHULDOV DQGSKLORVRSK\ZKLFKRUGHUV
and makes use of them. They therefore go beyond the previously prevailing 
YLHZ RI DQ RSSRVLWLRQ EHWZHHQ -HZLVK DQG&KULVWLDQ UHOLJLRQV DQG SDJDQ-
ism, and beyond the general conviction in the eighteenth century that a thing 
VRIULYRORXVDQGLJQRUDQWDVUHOLJLRQZDVQRWKLQJEXWDPHDQVWRDEXVHDQG
exploit the population. According to the French dictionary /LWWUp, a rehabili-
WDWLRQRIUHOLJLRQZDVEURXJKWDERXWZLWKWKHSKLORVRSK\RI$XJXVWH&RPWH
and by the Protestant criticism that, by removing the supernatural, it could 
UHWXUQDVDQLQÀXHQWLDOIDFWRULQWKHHYROXWLRQRIVRFLHWLHV$FODVVL¿FDWLRQRI
ZRUOGUHOLJLRQVLQLWLDOO\HVWDEOLVKHGE\WKH'XWFKPDQ&RUQHOLV3HWUXV7LHOH
42 Darmesteter 1883, pp. 2–5. 
43 Darmesteter 1883, pp. 45–51. 
44 Vernes 1880b.
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(1830–1902) in his 0DQXHO G¶+LVWRLUH GHV 5HOLJLRQV (1876), as translated 
LQWR )UHQFK LQ  E\0DXULFH9HUQHVZDV HQGRUVHG E\5pYLOOH WKRXJK
ZLWKTXLWHVLJQL¿FDQWDPHQGPHQWVLQWKHGLVWULEXWLRQRILWVFRQVWLWXHQWV
7KLV IDVKLRQDEOHFODVVL¿FDWLRQRXWOLQHGDQHYROXWLRQDU\DQGSURJUHVVLYH
GHYHORSPHQWDVIROORZVWKHDQFLHQWUHOLJLRQRISULPLWLYHPDQEDVHGRQ
DQDLYHZRUVKLSRIQDWXUHPHGLDWHGE\WKHDQLPDWHGREMHFWVWKURXJKZKLFK
LWUHSUHVHQWVLWVHOIDQGFRQFHLYHGDVEHLQJFRQVFLRXVDQGDFWLYHO\LQÀXHQF-
ing human destiny; (2) a so-called animism of native peoples—African, 
Eskimo, Finnish, Tartar, American Indians, and Polynesians—based on ani-
mistic and fetishist intuitions, personifying natural features, distinguishing 
WKHERG\DQGWKHVRXODFTXLULQJDXWRQRP\IRUUHJDLQLQJDZRUOGSRSXODWHG
by spirits, and articulated in a sketched mythology; (3) national polythe-
istic religions that have developed mythologies dramatizing nature on the 
model of human life—China, Egypt, Nineveh, Babylon, Germania, Gaul, 
,WDO\*UHHFH1HZ:RUOG0H[LFRDQG3HUXZLWK9HGLFP\WKRORJ\UHSUH-
senting the most complete form, and in all likelihood including Japanese 
P\WKRORJ\ VWLOO EDUHO\NQRZQ DQG ,QGR(XURSHDQ DQG6HPLWLF UHOLJLRQV
QRPLVWLFUHOLJLRQVIRXQGHGRQKRO\ODZRUVFULSWXUHWHQGLQJWRSDQWKH-
ism or monotheism—Daoism, Confucianism, Mosaic religion, Judaism, 
Brahmanism, Zoroastrianism; and (5) universalist human religions based on 
principles and maxims: Buddhism, Christianity, and Mohammedanism. The 
PDLQRULJLQDOWKHVLVRI5pYLOOHZDVWRHVWDEOLVKDGLVWLQFWLRQEHWZHHQ³SRO\-
WKHLVWLFUHOLJLRQV´ZKLFKLQFOXGHQXPEHUVRQHWKURXJKIRXUDERYHDVZHOO
DV%XGGKLVPDQG³PRQRWKHLVWLFUHOLJLRQV´QDPHO\-XGDLVPLQLWV0RVDLF
legalistic, and national forms, Islamism, both legalistic and international, 
DQG &KULVWLDQLW\ DQ LQWHUQDWLRQDO UHOLJLRQZLWK FKDUDFWHULVWLFV RI UHGHPS-
WLRQ%XGGKLVPDFFRUGLQJWR5pYLOOHLVDWWKHMXQFWXUHRIWZRJURXSVLWLV
DXQLYHUVDO UHOLJLRQRI UHGHPSWLRQRSSRVHG WRSRO\WKHLVPEXWRQHZKLFK
actually integrates local polytheisms.
9HUQHV ZDV FULWLFDO RI WKLV FODVVL¿FDWLRQ DV EHLQJ EDVHG RQ DUWL¿FLDO
philosophical distinctions unrelated to the environments and the natural 
VXUURXQGLQJV LQ ZKLFK WKH UHOLJLRQV ZHUH ERUQ 7KH PDLQ GUDZEDFN OD\
in ignoring an effective historical evolution of religions and doctrines as 
related to social transformations. Even in religions of universal monothe-
ism, national traits never disappear but evolve into polytheism again by 
adapting to local cults or through the emergence of saints, so that the his-
WRU\RIUHOLJLRQVOLNHOLWHUDWXUHLVMXVWDQRWKHUFKDSWHULQZRUOGKLVWRU\
In this perspective, the idea of  an initial origin, or an original state of reli-
gions, disappears in favor of a comparative approach that seeks ethnological, 
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textual, historical, archaeological, and philological data of the period con-
cerned. ThLVLVWKHVSLULWZKLFKLQIRUPVWKH5HYXHGHO¶+LVWRLUHGHV5HOLJLRQV 
SXEOLVKHGXQGHUWKHDXVSLFHVRIWKH*XLPHW0XVHXP0DXULFH9HUQHVGH¿QHG
LWVSULQFLSOHVLQWKHLQWURGXFWLRQWRWKH¿UVWYROXPHDQGWKLVKHOSVXVWREHWWHU
XQGHUVWDQGWKHLGHDVRI*XLPHWKLPVHOI9HUQHVVDLGWKDWWKLVVFLHQFHGUDZV
SULPDULO\RQWKHKLVWRULFDOVFLHQFHVRIZKLFKLWFRXOGEHMXVWRQHEUDQFK,W
is therefore based on the rules of historical criticism to develop reconstructed 
models of the past, inspired by the 5HYXH +LVWRULTXH founded four years 
earlier, that lead to general rules. Rather than being the expression of any 
SKLORVRSK\ RU UHOLJLRQ LW WDNHV SKLORORJ\ DV LWV VFLHQWL¿FPRGHO DOPRVW DV
DQDEVROXWHDQGWKLVLVH[WHQGHGLQDEURDGYLVLRQWRFRYHUWKHZKROHVWRU\
Special effort is required for researchers to distance themselves from those 
religions that still inhabit the minds of Europeans, namely Christianity and 
-XGDLVPZKRVHVDFUHGQDUUDWLYHVVHHPWKUHDWHQHGZLWKSURIDQLW\E\WKHFRP-
SDULVRQZLWK RWKHU GDWD7KH ODUJH DPRXQW RIPDWHULDOV UHFHQWO\ XQFRYHUHG
DQGWKHGH¿QLWLRQRIZRUNLQJPHWKRGVLQDUHDVVXFKDVSKLORORJ\FRPSDUD-
tive mythology, and textual and historical criticism justify the creation of this 
VSHFLDOL]HGMRXUQDOWKDWZRXOGDYRLGWKHUHJUHWWDEOHGLVLQWHJUDWLRQW\SLFDORI
other journals such as Journal Asiatique or 5HYXH&ULWLTXH The application of 
KXPDQSHUFHSWLRQVDQGKLVWRULFDOH[SODQDWLRQDUHWREHWKHQHZZDWFKZRUGV
RI WKH SKLORORJLVW ZKR SORZV WKH QHZO\ HPHUJLQJ DOPRVW LQ¿QLWH UHVHDUFK
¿HOGV7KHSULPDU\HQHP\RI³KLVWRULFDOFULWLFLVP´LVDFFRUGLQJWR9HUQHVD
fanaticism that channels abusive beliefs: proper criticism should avoid tak-
LQJDQHDV\SDWKRIVLPSOLVWLFEOLQGUHIXWDWLRQWKDWZRXOGIRUH[DPSOHPDNH
Jesus an impostor. The researcher’s primary task is positive and not nega-
WLYH$UHVSHFWIXOV\PSDWK\ZLWKWKHSDVWDQGWKHSHRSOHRIDQFLHQWWLPHVLV
accompanied by a spirit of independence and critical judgment that sees the 
emergence and development of religious phenomena in their historical con-
WH[W9HUQHVDWWDFNVVHFWDULDQSRLQWVRIYLHZLQFOXGLQJWKDWRIDELDVHG3URW-
HVWDQWLVPWKDWSURMHFWVLWVRZQYLHZVRQWRWKHSDVW6XFKDUDWLRQDOLVWFULWLTXH
instead of making a sincere effort to restore the cultural richness of the past, 
ÀDWO\UHGXFHVWKHP\WKLFDOVHTXHQFHVRUOHJHQGDU\VWRULHVLQWRWKHIUDPHZRUN
RILWVRZQYLHZSRLQWVDQGLQWHOOHFWXDORSLQLRQV9HUQHVIRUKLVSDUWUHFRJQL]HV
the different stages of progress according to geographical area: very thor-
oughly for Egypt, Assyria, India, and Persia; less so for Judaism and original 
&KULVWLDQLW\DQGZLWKDSURPLVLQJKRUL]RQIRU*UHHNDQG5RPDQDQWLTXLWLHV
ZKHUHSKLORORJ\DQGHSLJUDSK\FRPHWRWKHDLGRIFRPSDUDWLYHP\WKRORJ\.
7KHSXUSRVHRIWKHQHZMRXUQDODQGWKXVRIWKHQHZVFLHQFHWKRXJKQRW
FDOOHG³scienceRIUHOLJLRQV´EXW³historyRIUHOLJLRQV´ZDVWREHWKHVWXG\
T H E  E A S T E R N  B U D D H I S T  4 8 ,  170
of Eastern religions ancient and modern, and ancient Western religions, 
VWHHULQJ FOHDU RI FRQWHPSRUDU\ FRQWURYHUVLHV9HUQHVZDQWHG WR DYRLG WKH
WHUP ³VFLHQFH´ DV LW KDG EHFRPH WRRPXFK OLNH WKH VROH NH\ WR WKH FRQ-
WURYHUVLHVRI WKHGD\DQGKHSUHIHUUHG WKH WHUP³KLVWRU\´DV WKHNH\PRVW
appropriate to open the door to the study of humanity’s most fruitful pro-
ductions.45,QWHUHVWZDVIRFXVHGLQ(XURSHRQWKHIRUPDWLRQRIODUJHRUJDQL-
zations, such as the church up to the fourth century, but not on subsequent 
FKXUFKKLVWRU\RURQKRZUHOLJLRXVFULVHVJDYHELUWKWRQHZIRUPVOLNHWKH
5HIRUPDWLRQ²ZKLFKZRXOGH[SODLQ WKHSDWWHUQVRI FXUUHQWEHOLHIV²RURQ
popular mythology. The Indo-European and Egyptian-Semitic religious 
complexes have a history running from ancient times until today and are 
thus of exceptional interest. If Christianity is deeply Semitic (Arab-Syrian, 
for lack of a better phrase), it displays the peculiarity of having become 
LQWHUWZLQHG ZLWK WKDW RWKHU ELJ ,QGR(XURSHDQ JURXS QDPHO\ WKH *UHHN
and Roman branch. Vernes sought rigor in carving out areas of investiga-
WLRQEDVHGRQJHRJUDSK\EXWKHZDVDOVRYHU\VHQVLWLYHWRFKDQJHVLQWKHVH
KLVWRULFDO IUDPHV LQ FDVHV ZKHUH V\PELRVHV RFFXUUHG JLYLQJ ULVH WR QHZ
frames. While the journal could boast of being surrounded by specialists 
LQ WKHVH¿HOGV LWZDV UHFRJQL]HG WKDW WKH(DVW VWLOORFFXSLHGDQ LPSRUWDQW
SODFHDQGWKDWDVZHOODV(J\SWDQG,QGLDZRUNRQ$PHULFD&KLQDWKH)DU
(DVW)LQODQGDQG7XUDQ&HQWUDO$VLDDQGRQZLOGDQGSULPLWLYHSHRSOHV
ZRXOGEHWKHVXEMHFWRIIXWXUHSXEOLFDWLRQV7KHMRXUQDOVRXJKWWRRSHQXSD
JHQHUDOKLVWRU\RIUHOLJLRQVDQGWRDGGUHVVDZLGHDXGLHQFHE\SURYLGLQJDQ
RUJDQZKHUHGLIIHUHQWVNLOOVZRUNLQJWRULJRURXVVFLHQWL¿FPHWKRGVZRXOG
¿QGDVKDUHGPHGLXPRIH[SUHVVLRQ,WH[FOXGHGELDVHGSRVLWLRQVWKDWZRXOG
PDNH LW D EDWWOH¿HOG IRU UHOLJLRXVRU SROLWLFDO LGHDV ³7KH5HYXH is purely 
historicalDQGH[FOXGHVDQ\ZRUNZLWKDSROHPLFDO or GRJPDWLFFKDUDFWHU´46 
Homage is payed to Émile Guimet for his initiatives and the activities to 
ZKLFKWKHMRXUQDOLVDWWDFKHG$QXQGHQLDEOHLQWHOOHFWXDONLQVKLSLVHPSKD-
VL]HGLQKLVSUDLVHRI*XLPHWDVVRPHRQHZKRKDVQHYHUEHHQDIROORZHURI
DVSHFL¿FSKLORVRSK\RURIDVHFWDULDQUHOLJLRQHYHQLI9HUQHVDOVRGHFODUHV
the journal’s independence from the founder of the museum. Rather, it is the 
G\QDPLFVRIDFROOHFWLYHHQWHUSULVHFDUULHGRXWLQDVSLULWZKLFKLVERWKVFL-
HQWL¿FDQGLQWHOOHFWXDOO\DXWRQRPRXVZKLFKLVKLJKOLJKWHGLQKLVUHPDUNV
7KLVLQLWLDWLYHWRRNSODFHDWDWLPHZKHQWKHVDPHGLVFLSOLQHZDVEHLQJVHW
45 He proposed the term KLpURJUDSKLH IRU WKLVGLVFLSOLQHZKLFKZDVKRZHYHUQRWVXEVH-
quently retained. See Vernes 1880a, pp. 2, 16.
46 Vernes 1880a, p. 17; emphasis in original.
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XS HOVHZKHUH ,Q  WKH 'XWFK HQF\FORSHGLVW DQG WKHRORJLDQ &RUQHOLV
3HWUXV7LHOHEHFDPHWKH¿UVWWLWXODU\SURIHVVRURIWKHKLVWRU\RIUHOLJLRQVLQ
Leiden in the Netherlands. Friedrich Max Müller (1823–1900) initiated the 
VDPHGLVFLSOLQHZLWK OHFWXUHVRQ WKHKLVWRU\RI UHOLJLRQDW2[IRUG8QLYHU-
sity in 1878, supported by the Hibbert Fund, and through the publication 
of the huge collection of Sacred Books of the East (Oxford, 1878–1905), 
ZKLOHRWKHUSXEOLFFKDLUVRIWKHKLVWRU\RIUHOLJLRQVZHUHRSHQHGLQ(QJODQG
WKURXJKWKH*LIIRUG)RXQGDWLRQ,QVSLWHRIWKHZRUNRIWKHWDOHQWHG(XJqQH
%XUQRXIRIZKRP0D[0OOHUKDGEHHQDGLVFLSOH)UDQFHZDVVRPHKRZ
ODWHLQJHWWLQJLQWRWKLV¿HOGRIUHVHDUFK
7KH VLWXDWLRQRI WKHKLVWRU\RI UHOLJLRQV DW WKH WLPHZKHQ*XLPHWZHQW
WR -DSDQ DQGZDVEXLOGLQJXSKLVPXVHXP LQ)UDQFH VXJJHVWV WKDW LQ WKH
FRQWH[WRIWKHJHQHUDOVFHSWLFLVPWKDWUHLJQHGZLWKUHJDUGWRUHOLJLRQDQGWR
&DWKROLFLVPLQSDUWLFXODULWZDVLPSRUWDQWWRUDLVHDZDUHQHVVDERXWDQDUHD
WKDWKDGEHHQOHIWLQWKHGDUNQDPHO\WKHFLYLOL]DWLRQVRIWKH)DU(DVWZKLFK
UHPDLQHG WKH SRRU UHODWLRQ RI WKLV QHZ GLVFLSOLQH ,Q WHUPV RI LGHDV WKLV
QHZ VFLHQFHZDV DOVR VWUXJJOLQJ WR EHFRPH DQ LQGHSHQGHQW IUHHWKLQNLQJ
discipline amid currents that denied any value at all to religion. Presum-
ably, if Guimet had considered Buddhism to be a godless philosophy and a 
QHZPRGHORUVHFXODUPRUDOSKLORVRSK\VXLWDEOHIRU)UDQFHDWWKHWLPHKH
ZRXOG KDYH LPDJLQHG LW XQOLNHO\ WR DWWUDFW ]HDORXV IROORZHUV+H UHDOL]HG
WKHWUHPHQGRXVH[WHQWWRZKLFKWKLVUHOLJLRQKDGHQMR\HGJURZWKDQGGHYHO-
oped complex religious forms of expression in Japan. It is inconceivable 
WKDWKHVKDUHGWKHYLHZVRI(QOLJKWHQPHQWFXUUHQWVWKDWLQFRUSRUDWHG%XG-
GKLVPLQWRWKHLUV\VWHPRUEXLOWVHFWVZLWKGXELRXVGRJPDV+HZDVODUJHO\
DZDUHRI VXFK LGHDV WKDWZLWKRWKHUV IRUPHG WKH LQWHOOHFWXDOEDFNGURSRI
the France of his time. The patterns of evolutionary explanation charac-
WHULVWLFRI.LUFKHUSRVLQJDQDEVROXWHRULJLQZHUH LQRXUYLHZ VWLOO DOLYH
DPRQJDFHUWDLQLQWHOOLJHQWVLDEXWDVDQHSLVWHPRORJLFDOIUDPHZRUNUDWKHU
WKDQDVDVFLHQWL¿FV\VWHPWREHWDNHQOLWHUDOO\7KLVIUDPHZRUNZDVDJLQJ
DQGFUXPEOLQJ,WFRXOGEHUHIXUELVKHGDVLWKDGQRWEHHQUHSODFHGEXWZDV
LQQHHGRIDQRWKHUUHIHUHQFHV\VWHPWKDWZDVQRWHDV\WR¿QG*XLPHWZDV
DVSHFLDOLVWLQFXOWVZKLFKZHUHERWK³XQLYHUVDO´DQG³V\QFUHWLF´WRXVHWKH
FDWHJRULHVRI9HUQHVKHZDVDW WKH IRUHIURQWRI UHVHDUFK LQ WKLV¿HOGDQG
KLVVFLHQWL¿FDPELWLRQZDVREYLRXVO\JUHDW+HFRXOGRQO\WU\WRDYRLGWKH
SLWIDOOVZKLFKZHKDYHVHHQ)ROORZLQJKLVWUDYHOVGXULQJZKLFK-DSDQZDV
DWDWXUQLQJSRLQWWKHUHZDVQRGRXEWLQKLVPLQGWKDWKHKDGDYLVLRQZKLFK
RXWOLQHGWKHSURVSHFWVRIWKLVQHZVFLHQFH
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VI. AN ISIS-INSPIRED QUEST FOR THE BUDDHIST PANTHEON 
ePLOH*XLPHW¶VSUHFLVHVFLHQWL¿FLQWHQWLRQVOLNHWKRVHRIHYHU\RQHZKRKDV
DULFKDQGFRPSOH[SHUVRQDOLW\DUHQRWHDV\WRLGHQWLI\RUWRGH¿QHLQDIHZ
ZRUGV1HYHUWKHOHVVLIZHWDNHDFFRXQWRIYDULRXVLQGLFDWLRQVWKDWKHOHIW
VRPHRXWOLQHVHPHUJHZKLFKDUHRIXWPRVWUHOHYDQFHIRURXULQYHVWLJDWLRQ
+LV-DSDQHVHWRXUVZHUHLPPRUWDOL]HGLQKLV3URPHQDGHV-DSRQDLVHV, relat-
LQJKLV¿UVWLPSUHVVLRQVRI-DSDQDQG*XLPHWZDVFRQYLQFHGWKDWWKLVW\SH
RIUHFRUGKDVDYDOXHRILWVRZQDVEHLQJLPPHGLDWHDQGVLQFHUH+HUHDUH
KLV¿UVWUHPDUNVRQODQGLQJLQWKHFRXQWU\ZKHQKHIHOWWKDWKHKDGDUULYHG
in a place rather like Rome: 
%XWZKDW LV WKLV FODVVLFDO YLVLRQ WKDW DSSHDUV RQ WKH GHFN RI WKH
ERDW"$ JURXS RI \RXQJ5RPDQV LV DGYDQFLQJZLWK GLJQLW\ WKH\
are dressed in the long Roman robe and their hair is styled after 
7LWXVWKHLUIHDWXUHVDUH¿QHGHOLFDWHDQGSXUHDQGWKHUHLVQRWK-
ing Asiatic about their facial appearance; these must be the sons 
RI%UXWXVWKDWZHVHHFRPLQJWRZDUGXV$VLIPDNLQJWKHLUHVFDSH
IURPWKHZRUNVRI&LFHURWKHJURXSKHDGVVWUDLJKWIRURXU-DSDQHVH
WUDYHOLQJ FRPSDQLRQV DQG WKH \RXQJ 5RPDQV ERZ GRZQ EHIRUH
the Mongolian engineers until their hands touch their bare feet.47
1RQHWKHOHVVZKHQ*XLPHWFDPHWR-DSDQKHGLGQRWKLGHWKHIDFWWKDWKH
ZDVPRWLYDWHGE\WKHVFLHQWL¿FDPELWLRQRIVWXG\LQJUHOLJLRQV
$W WKHKRWHOZHHQWHU LQWRFRQYHUVDWLRQDQG,DPRIFRXUVHVXE-
jected to the usual interrogation:
—Have you come to Japan for trade, sir?
—No sir. 
—So are you here on banking business?
—No, not that either. 
—Then you must have been invited in the employ of the Japanese 
government? 
—Still less.
—Then you are probably in the diplomatic service, sir? 
—No, not in the least.
—Maybe in journalism then? 
47 Guimet 1878b, p. 12.
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—Not at all. 
—So you are just traveling for pleasure? 
—Not exactly. I do not travel for my pleasure, nor for that of oth-
ers. I have come to study the religions of the Far East.48
:KHQ KH H[SODLQHG WKDW WKH SXUSRVH RI KLV WULS ZDV WR FROOHFW (DVWHUQ
UHOLJLRXV REMHFWV UHSUHVHQWDWLRQV RI WKH GLYLQH XWHQVLOV XVHG LQ ZRUVKLS
DQG VDFUHGPDQXVFULSWV KHZRXOG FRQ¿GH WKDWRQKLV UHWXUQ WR)UDQFHKH
LQWHQGHG WR IRXQG LQ /\RQ D YLUWXDOO\ XQLYHUVDOPXVHXP RI UHOLJLRQV ³$
religious museum containing all the gods of India, China, Japan, Egypt, 
*UHHFHDQGWKH5RPDQ(PSLUH´49$VVWDWHGLQDQH[SODQDWRU\QRWH³+LV
>*XLPHW¶V@VFLHQWL¿FDPELWLRQVFRYHUDZLGHUJHRJUDSKLFDOWHUUDLQWKDQWKH
country he comes to visit, since he revealed that the ideal scope of its inves-
WLJDWLRQVLQFOXGHGQRWRQO\*UHHFHDQG5RPHEXWDOVR(J\SWZKLFKKHKDG
ORQJNQRZQVRZHOO´50
VII. GUIMET’S ORGANIZATION OF THE BUDDHIST PANTHEON
When Guimet took part in the World Exhibition at the Trocadéro in Paris 
he contributed to the Japan Pavilion on the Champ de Mars by exhibiting 
DQXPEHURIGRFXPHQWVDQGPDWHULDOREMHFWVZKLFKKHKDG MXVWERXJKW LQ
-DSDQLQFOXGLQJD7ǀMLVW\OHPDQGDOD7ǀML0DQGDUDᮾᑎ᭭ⲷ⨶VHH¿J
EHORZKDOIWKHVL]HRIWKHRULJLQDOZKLFKKHKDGFRPPLVVLRQHGLQ.\RWR
,IZH IROORZ WKH JXLGLQJ LGHDV RI -RKDQQ -RVHSK+RIIPDQQ DQG RI WKH
%XWVX]ǀ]XL௖ീᅯᙡ (Catalogue of Buddhist Images, 1690),51ZHDUULYHDW
DNLQGRISDQWKHRQZKLFKLVRUJDQL]HGLQWRVL[FDWHJRULHVRILFRQLF¿JXUHV
NQRZQDV WKH³9HQHUDWHG2QHV´shoson ㅖᑛ²ZKLFKLV WKHVFKHPHSXU-
sued by Bernard Frank in his presentation of the Émile Guimet collections. 
The six categories are:
7DWKƗJDWDRU%XGGKDQ\RUDLEX ዴ౗㒊, EXWVXEX ష㒊)
2. Bodhisattva (ERVDWVXEX ⳶⸃㒊)
3. Kings of Science (P\ǀǀEX ᫂⋤㒊௘52
48 Guimet 1878b, p. 31.
49 Guimet 1878a, p. 6.
50 Guimet 1878a, p. 5.
51 Hoffmann (1852) 1975. =ǀKRVKRVKǌEXWVX]ǀ]XL 1796.
52 *XLPHWHTXDWHVWKHVHZLWKWKHQH[WFDWHJRU\WHQEXSUREDEO\IROORZLQJWKHH[SODQDWLRQV
RID-DSDQHVHLQIRUPDQWZKLOHQRWXQGHUVWDQGLQJWKHPSUHFLVHO\
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4. Celestial divinities (Skt. GHYD; Jp. WHQEXኳ㒊, sometimes tenjin ኳ⚄)
 ³&LUFXPVWDQWLDO DSSHDUDQFHV´ RU GLYLQLWLHV JRQJHQEX Ḓ⌧㒊; NDPL⚄, 
that is, as manifestations of a buddha or a bodhisattva)
6. Eminent monks and patriarchs (NǀVǀVRVKLEX 㧗ൔ♽ᖌ㒊)
7KHVHVL[FODVVHVPD\EHVXPPDUL]HGDQGH[SODLQHGDVIROORZV
1. This explanatory structure of the Buddhist pantheon is of fundamentally 
%XGGKLVW LQVSLUDWLRQ ,WV VDOLHQWSXUSRVH LV WRRUGHU DOO WKHEHLQJVZKR UHS-
resent the forms or manifestations of possible realities in the context of one 
single, solar, bright Buddha, namely Dainichi ኱᪥ (Skt. Vairocana), the sun 
WKDWLOOXPLQDWHVDOOWKLQJVJUHDWLQZLVGRPDQGFRPSDVVLRQ,PPHGLDWHO\YLV-
LEOHDUHIRXUIXUWKHUEXGGKDVZKRRSHUDWHLQWKHIRXUGLUHFWLRQVUHSUHVHQWLQJ
IRXUVLGHVRIWKHNQRZOHGJHDQGFRPSDVVLRQDWHDFWLRQRIWKHSULPRUGLDO%XG-
GKD$FFRUGLQJO\WKH¿YHEXGGKDVDUHDVIROORZV'DLQLFKL1\RUDL኱᪥ዴ౗ 
6NW 0DKƗYDLURFDQD 7DWKƗJDWD $VKXNX 㜿㛹 Buddha 6NW $NৢREK\D
+ǀVKǀᑌ⏕ Buddha (Skt. Ratnasambhava), Amida 㜿ᙗ㝀 Buddha (Skt. 
$PLWƗEKDDQG)XNX-ǀMX୙✵ᡂᑵ Buddha (Skt. Amoghasiddhi).
2. On the second level, the functions of the buddhas are represented as bod-
KLVDWWYDVZKR DUH ERWK HPDQDWLRQV DQG LGHDO DQG SUDFWLFDO DFKLHYHPHQWV
appearing at the level of human beings at the same time as embodying a 
less abstract sphere of buddhahood. The content of the enlightenment of 
the Buddha consists in an intelligence that discerns things both theoreti-
FDOO\ DQG SUDFWLFDOO\ WKDW LV WKH VXSUHPH ZLVGRP ZKLFK LV DW WKH VDPH
time compassionate action based on the idea that all beings are equal. The 
latter implies that the discovery of enlightenment by the Buddha can and 
VKRXOG EHQH¿W VHQWLHQW EHLQJV E\ GLVWULEXWLQJ KLV WHDFKLQJV LQ D PDQQHU
ZKLFKLVDGHTXDWHO\SURSRUWLRQDOWRWKHLUIDFXOWLHV7KHWZRPDLQIXQFWLRQV
HPERGLHG LQ WKH ERGKLVDWWYD WKXV FRUUHVSRQG WR LQWHOOLJHQFH RU ZLVGRP
DQGFRPSDVVLRQ7KHVHWZRDUHUHSUHVHQWHGE\WKHERGKLVDWWYD0RQMXᩥṦ 
6NW0DxMXĞUƯ*XLPHWKDV³0RQJX´DQGWKHERGKLVDWWYD)XJHQᬑ㈼ (Skt. 
6DPDQWDEKDGUDLQWULDGVLQZKLFK'DLQLFKL%XGGKDRUĝƗN\DPXQL%XGGKD
stands at the center; and by the bodhisattva Seishi or Daiseishi ኱ໃ⮳ (Skt. 
0DKƗVWKƗPDSUDSWD DQG .DQQRQ や㡢 6NW $YDORNLWHĞYDUD LQ WULDGV LQ
ZKLFK$PLGD%XGGKDVWDQGVDWWKHFHQWHU,QWKLVZD\DFHQWUDOEXGGKDGHO-
HJDWHVLWVWZRPDLQIXQFWLRQVWRWZRERGKLVDWWYDV7KHERGKLVDWWYD-L]ǀᆅ⸝ 
6NW .ৢWLJDUEKD PHDQZKLOH ZLWK KLV VLVWUXP ZKLFK FKDVHV DZD\ HYLO
spirits and obstacles in his path, is a guide to souls through the six kinds 
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RIUHELUWK7KDWLV WKHUHDVRQZK\KHPD\EHUHSUHVHQWHGLQVL[IRUPV+H
ensures that souls are led safely in posthumous life. This includes those of 
SUHPDWXUHO\ GHDG LQIDQWV DQG WKDW LV ZK\ WKLV ERGKLVDWWYD LV UHSUHVHQWHG
ZLWKDVRUWRIIDEULFFDSRQKLVKHDGDQGDQDSURQRQWKHFKHVWMXVWOLNHFKLO-
GUHQDQGLQIDQWV7KH¿YHERGKLVDWWYDVDUH9DMUD9DMUDVDWWYD9DMUDNDUPD
9DMUDUDWQDDQG9DMUDGKDUPD7KHODVWIRXUDUHLGHQWL¿HGDVWKHERGKLVDWWYDV
Miroku ᙗີUHDGDQGLQWHUSUHWHGE\*XLPHWDV³0DULD´.DQQRQ0RQMX
and Fugen.
 $W WKH ORZHU OHYHOV WKHUH DUH YDULRXV W\SHV RI JRGV )LUVW DW WKH
third level, those gods appear that represent human passions to a 
KHLJKWHQHG GHJUHH ORYH KDWUHG ZUDWK DQG WKH IXU\ RI D ZDUULRU %XW
these deities have overcome their various passions through the con-
verting action of the Buddha. Converted themselves, they can con-
YHUW RWKHU EHLQJV ZKR DUH DIÀLFWHG E\ WKHP ,W LV IRU WKLV UHDVRQ WKDW
WKH\ DUH NQRZQ DV .LQJV RI 6FLHQFH 6NW 9LG\ƗUƗMD WKH\ NQRZ WKH
VSULQJV RI WKH KXPDQ KHDUW DQG KRZ WR DFW RQ WKHP LQ RUGHU WR DSSHDVH
WKHP .XMDNX 0\ǀǀ Ꮝ㞛᫂⋤ 6NW 0DKƗPD\ǌUƯ LV WKH JUHDW SHDFRFN
GHVWUXFWLYH RI SDVVLRQV )XGǀ 0\ǀǀ ୙ື᫂⋤ (Skt. Acala; Guimet has 
³2FDOD´ UHSUHVHQWV LPPXWDELOLW\ DQG LPSDVVLYLW\ LQ WKH IDFH RI SDVVLRQ
$Q LQWHOOLJHQFH WKDW FXWV WKURXJK GRXEWV ZLWK KLV VZRUG $L]HQ 0\ǀǀ 
ឡᰁ᫂⋤6NW5ƗJDUƗMDUHSUHVHQWVORYHZKLFKZKHQEURXJKWWRLWVDFPH
LV VXEOLPH HQOLJKWHQPHQW 7KH ¿YH .LQJV RI 6FLHQFH DUH )XGǀVDPD
.RQJǀ<DVKD㔠๛ኪཫ6NW9DMUD\DNৢD*RVDQ]H㝆୕ୡ (Skt. Trailokya-
vijaya) and Daijizaiten ኱⮬ᅾኳ RU ĝLYD DQG KLV ZLIH 8PƗ -S 8PD 
ⅲᦶ); Daitoku ኱ጾᚨ6NW<DPƗQWDNDDQG*XQGDUL㌷ⲷ฼6NW$P৚WD
NXQGDOƯ
4. $WWKHIRXUWKOHYHODSSHDUWKHEHQH¿FHQWGHLWLHVRIWKH,QGLDQZRUOGZKR
hearing the preaching of the Buddha, spontaneously volunteered to pro-
tect him. Among them are the NƗJDGUDJRQVWKHGHL¿HGFREUD WKHGHL¿HG
bird Garuda, the divinity of eloquence and the arts, Benzaiten ㎭ᡯኳ (Skt. 
6DUDVYDWƯ*XLPHWKDV³%HQ]RDWH´), the god of fortune, Daikokuten ኱㯭ኳ 
6NW0DKƗNƗOD53 Kishimojin 㨣Ꮚẕ⚄ 6NW+ƗUƯWƯWKHRQHVZKRERWKSUR-
tect and devour children, ĝLYD%RQWHQ Კኳ6NW%UDKPƗDQG7DLVKDNXWHQ 
ᖇ?ኳ6NW,QGUDWKHIRXQGLQJVXSUHPHGHLWLHVRUJXDUDQWRUVRIWKHZRUOG
RUGHU ,W DOVR LQFOXGHV KDOIPDQ KDOIJRG GHLWLHV VXFK DV 6XJDZDUD QR
53 On Daikokuten, see Iyanaga 1994, 2012. 
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Michizane Ⳣཎ㐨┿ ±DVWKHJRGRILQWHOOLJHQFHDQGNQRZOHGJHZKR
is invoked in particular for success in university examinations. Guimet mis-
takenly refers to him as 7HQPDQJǌኳ⁹ᐑ, ZKLFK is in fact the name of the 
shrine.
$WD¿IWKOHYHODUHWREHIRXQGDOOWKHGHLWLHVUHVSRQVLEOHIRUORFDORUIXQF-
tional guardianship, those protective of a city or a clan, Sino-Indian gods 
RI WKH ZLQG DQG UDLQ DQG WKHPDVWHU RI WKH XQGHUZRUOG (QPDǀ㜅㨱⋤ 
6NW<DPDUƗMD DV D&KLQHVHRI¿FLDO+HUH LV WKHSURSHUSODFH DQG UDQN
of Japanese gods, NDPL VXFK DV$PDWHUDVXƿPLNDPLኳ↷኱⚄, the Great 
'LYLQLW\,OOXPLQDWLQJ+HDYHQZKLFKLVERWKDV\PERORI WKHVXQ²DQGVR
the source of all life—and the ancestor of the imperial family that ensures 
order and prosperity. This NDPL is both functional and ancestral. Here too 
are: Inari ✄Ⲵ WKH IR[PHVVHQJHURI WKHGHLW\RI WKHPRXQWDLQ ௘\DPDQR
NDPL ᒣࡢ⚄ZKR WRJHWKHUZLWK WKHVQDNHUHSUHVHQWV WKHVSLULWRIJUDLQV
DQGSURYLGHVDVVXUDQFHRIJRRGKDUYHVWVDOONLQGVRIJRGVRIIHUWLOLW\ZKR
bring fortune, money, and family happiness to merchants, artisans, peas-
ants, and other liberal professions such as the seven gods of happiness, the 
Shichifukujin ୐⚟⚄ZKLFKLQFOXGH(ELVX᝴ẚ㡲, Daikoku, Bishamonten 
ẝἋ㛛ኳ6NW9DLĞUDYD৆DDQGVRRQ1RWHDOVRWKHGLYLQLW\6DQEǀ.ǀMLQ
୕ᑌⲨ⚄WKH³5XGH'LYLQLW\´DYLROHQWEHLQJFRQYHUWHGE\WKH7KUHH7UHD-
VXUHVDQGVRE\%XGGKLVPZKRWKHQHQVXUHVSHDFHDQGGRPHVWLFSURVSHU-
LW\DQG¿QDOO\)XGǀ୙ືDVDSDWURQGHLW\RIUXQQLQJZDWHU
6. At a sixth level appear the patriarchs and eminent monks: those of 
Indian tradition, the holy disciples of the Buddha reaching nirvana, the 
UDNDQ ⨶₎DUKDWWKRVHRI&KLQDVXFKDV%RGKLGKDUPDZKRFDPHIURP
India to China to spread the teachings of GK\ƗQD (Chan, Zen), Fudaishi 
ഌ኱ኈ WKH LQYHQWRURIZULWLQJ.ǀEǀ'DLVKLᘯἲ኱ᖌ .ǌNDL✵ᾏ, 774–
835) the patriarch founder of Shingon ┿ゝ᐀ 6KǀWRNX 7DLVKL⪷ᚨኴᏊ 
±WKHFLYLOL]LQJKHURDWWKHGDZQRIKLVWRULFWLPHVDQGWKHVHPL
OHJHQGDU\ &KǌMǀ +LPH ୰ᑘጲ WKH ZLVH DQG SLRXV \RXQJ ZRPDQ RI
DQWLTXLW\ZKRYRZHGWREHERUQLQWKH3XUH/DQGRI$PLGDE\ZHDYLQJD
mandala of his Paradise (Taima mandara ␜㯞᭭ⲷ⨶).
,I ZH FRQVLGHU WKHVH VL[ FDWHJRULHV IURP WKH ORZHVW XSZDUGV ZH FDQ
SURJUHVV LQ UHYHUVH RUGHU (YHU\ EHLQJ KRZHYHU GHPRQLF LV SRWHQWLDOO\
D EXGGKD DVZHOO DV EHLQJ SRWHQWLDOO\ GLYLQH ,WV FXUUHQW SRVLWLRQ LV RQO\
³WHPSRUDU\´DQGLWLVFDOOHGWRXQLWHXOWLPDWHO\ZLWKWKHSULPRUGLDO%XGGKD
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or buddha-nature itself. The loop is closed in the monistic thought pattern 
WRZKLFK*XLPHWZDVDFFXVWRPHGLQWKHP\WKRORJLFDODQGUHOLJLRXV¿JXUHV
KHKDGSUHYLRXVO\VWXGLHG1RGRXEWKHIHOW WKHUHZDVVRPHDQDORJ\KHUH
and this explanatory diagram seduced him more than any other. We see that 
LWVPDLQGHIHFW LV WRGHYDOXH WKHGHLWLHV LQ WZRUHVSHFWV ,QGLDQGHLWLHVDUH
protective deities converted to Buddhism, and Japanese deities are some-
times included as the tenjin (heavenly gods), but they are mostly catalogued 
among the ones that only appear circumstantially as manifestations of bud-
GKDVDQGERGKLVDWWYDV7KH\DUHWKHUHIRUHORZHUWKDQWKH,QGLDQGHLWLHVLQ
DVHQVHDQGRIFRXUVHDOZD\VVXEMHFWWRWKHEXGGKDVDQGERGKLVDWWYDVVLWX-
ated above them as ideals to achieve.
The description by Hoffmann is more scrupulous than Guimet’s Japanese 
model and provided a better fate for the Japanese NDPL.54 Nevertheless, 
WKHVHUHPDLQSDUWRIDUDWKHULOOGH¿QHGFRKRUWRIGLYLQHHQWLWLHVZKRLQDQ\
case seem to be of a lesser order than the great buddhas and bodhisattvas. 
,QDVHQVHWKH0HLML5HVWRUDWLRQWKHHIIHFWVRIZKLFK*XLPHWVDZZLWKKLV
RZQH\HVZDVSHUKDSVLQVRPHZD\VDKHDOWK\UHDFWLRQWRRXWGDWHGDUWL¿-
cial mental structures concerning the unduly junior place given to the NDPL 
DVFRPSDUHGZLWKWKHEXGGKDV,WVHHPVWKDW*XLPHWEURXJKWWKHWZRFODVVHV
of beings on to exactly the same religious level. A reading of his Pro-
PHQDGHVMDSRQDLVHVVXJJHVWVWKDW-DSDQHVHSHRSOH¿UVWVLPSO\EHOLHYHLQD
JLYHQUHOLJLRXVHQWLW\EHIRUHFRQVLGHULQJZKHWKHUWRLGHQWLI\LWDVEHORQJLQJ
to Buddhism or Shinto.
9,,,*8,0(7¶69,(:2)7+(7ƿ-,0$1'$/$
Against this background it is appropriate to consider Guimet’s analysis of 
WKH7ǀML0DQGDODDVRULJLQDOO\H[SODLQHGLQWKHERRNOHWIRU WKH7URFDGpUR
H[KLELWLRQ+HSUHVHQWV WKHVWUXFWXUHRI WKHPDQGDODZLWK LWV WZHQW\WKUHH
¿JXUHVE\GLVWULEXWLQJWKHQLQHWHHQPRVWLPSRUWDQWRQHVLQVXFKDZD\WKDW
WKHORZHVWFDWHJRULHVDUHDVVLJQHGWRWKHWKLUGOHYHOVHH¿J +HZURWH
To understand the meaning of the PD۬ڲDODRQHPXVWNQRZWKDW
buddhas have three modes of being:
7KHSRZHUVWLOOWRLPSURYHDOWKRXJKDOUHDG\EHLQJD%XGGKD
7KHSRZHUWRGHVFHQGWRWKHVWDWHRIERXVkW>ERVDWVX], incarnat-
ing in particular beings in order to save souls through gentle-
ness and persuasion.
54 Hoffmann (1852) 1975. 
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7KHSRZHUWRWXUQLQWR0Lǀǀ>0\ǀǀ@RU7HPERX>7HQEX@DQG
to act against the passions by force and fear.55
2QWKLVEDVLVKHVHWVRXWZKDWLVLQHIIHFWDVHULHVRIHPDQDWLRQVUHPLQLV-
FHQW RI1HRSODWRQLVP7KHSUHVHQWDWLRQ LV DGPLWWHGO\ VRPHZKDW LQFRQVLV-
tent in that, after naming the hierarchy of three groups of beings, only the 
¿UVWDQGWKLUGDUHWDNHQLQWRDFFRXQWDVHPDQDWLRQVZKLOHWKHERGKLVDWWYDV
GR QRW ¿JXUH ,Q WKH EXGGKD JURXS WKH FHQWUDO ¿JXUH'DLQLFKL LV SHUIHF-
WLRQLQFDUQDWHDURXQGZKRPDUHGLVWULEXWHGWKHIRXUIXUWKHUEXGGKDV7KHQ
come the Kings of Science or divinities (ten ኳZKLFKDUHUHJDUGHGDVWKH
PDLQVHFRQGDU\IRUPVRIWKHEXGGKDV+HZURWH
7KHJURXSDWWKHFHQWHUVKRZV'DwQLWL1LRXUDw>'DLQLFKL1\RUDL@
the great Niti [nichi ᪥] meaning Light, and the great Niou [ዴ of 
nyorai]: Perfection par excellence7KH LQGH[¿QJHURI WKH ULJKW
hand represents the intelligence that pervades and controls the 
¿YHHOHPHQWVUHSUHVHQWHGE\WKH¿YH¿QJHUVRIWKHOHIWKDQG
7KHUH IROORZ Iour primary and four secondary emanations. The four pri-
PDU\RQHV DUH WKH YLUWXHV SRZHUV RI'DwQLWL SHUVRQL¿HGE\ EHLQJVZKR
have become Buddhas. These are:
$VKLNRX>$VKXNX@VKRZQWRWKHIRUHUHSUHVHQWVQDVFHQWIDLWK
WKH ¿UVW DQGPRVW LPSRUWDQW VWHS LQ EHOLHI ,W LV RQH RI WKH IRXU
JUHDWYLUWXHV7KHOHIWKDQGLVDFORVHG¿VWVTXHH]LQJWKHWLSRIWKH
JDUPHQW WKLV LVDVLJQRIZLOOSRZHU7KHULJKWKDQGLVRSHQDQG
WLOWHGWRZDUGWKHHDUWKWRDWWUDFWEHLQJVWKLVLVDJHVWXUHRIFKDULW\
2. Ho-shio [Jp. Hashi; Skt. Ratnasambhava] (to the left) had regu-
lated his conduct admirably throughout his lifetime. He is per-
VRQL¿HGLQWKHVHFRQGOHYHOXQGHU'DwQLWLZKRUHSUHVHQWVSHUIHFW
OLYLQJ+H DOVR KROGV KLV OHIW ¿VW FORVHG DQG KLV ULJKW KDQG KDV
WKUHH¿QJHUV UDLVHG LQ WKHPDQQHU RI&KULVWLDQELVKRSVZKLFK
represents the three modes of being of Buddhas. Sometimes all 
¿YH¿QJHUVDUHUDLVHGUHSUHVHQWLQJ'DwQLWLDQGWKHIRXUYLUWXHV56
1RWHQH[WWKHYLUWXDOLGHQWL¿FDWLRQRI$PLGDZLWKWKHVRXORIWKHZRUOG
3.$PLGDWRWKHUHDUSUHDFKHVDQGGLUHFWV+HUHSUHVHQWVWKHSRZHU
WR H[SODLQ WKHGLYLQH ODZV WKURXJK HORTXHQFHEDVHGRQ UHDVRQLQJ
55 Guimet 1878a, pp. 7–8.
56 Guimet 1878a, pp. 8–9.
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Amida (DZLWKRXWPLQGD, life eternal; cf. Aminta/Amenti) presid-
ing in the funereal region of the West, plays a large role in [the des-
WLQ\RI@VRXOVLQVRPHVHFWV7KHVZDVWLNDWKHVWULNLQJFURVVZKLFK
%XGGKDVZHDURQWKHLUFKHVWLVGHGLFDWHGWRKLP+LVOHIWKDQGWKH
HOHPHQWVWKHXQLYHUVHLVKHOGE\LWV¿QJHUWLSVWRWKRVHRIKLVULJKW
KDQGKLVRZQQDWXUHKLVVRXODQGWKLVV\PEROL]HVWKHLGHQWL¿FD-
WLRQRIEHLQJVZLWK$PLGDLWLVDOPRVWWKHXQLYHUVDOVRXl.57
We recall that for Kircher, in both his 2HGLSXV DHJ\SWLDFXV and his /D
Chine Illustrée, the Japanese Amida is equivalent to the Egyptian god 
+RUXVZKLFKSUHFLVHO\LPSOLHVDNLQGRIFRVPLFVRXOLQWKH,VLVV\VWHPRI
thought. Guimet continues:
)HNRXRXMRRGMRX>-S)XNǌ-ǀMX6NW$PRJKDVLGGKL@WRWKH
ULJKWVDYHVKXPDQEHLQJVE\HYHU\SRVVLEOHPHDQV+LV OHIW¿VW
LV FORVHG ,WV ULJKWKDQG LVKRUL]RQWDO SDOPXSZDUGV DQGSODFHG
on his chest, indicating the strong desire of his heart to save the 
universe just as he saved himself. In some sects Sakia-Muni 
>ĝƗN\DPXQL@LVOLNHQHGWR)HNRXRXMRRGMRX
7KH IRXU VHFRQGDU\ HPDQDWLRQV SODFHG EHWZHHQ WKH SUHYLRXV
IRXUGHULYHIURPWKHPDQGKHOS WKHPWRDWWHQGRQ'DwQLWL LQDOO
SDUWVRIWKH+RNNDw>KRNNDL ἲ⏺] (the Buddhist heaven).58
1H[WKHGRHVQRWKHVLWDWHWRLGHQWLI\WKH.LQJVRI6FLHQFHZLWKWKHFHOHV-
tial deities:
)RXGRVDPD >-S )XGǀ VDPD 6NW $FDOD@ ௘fou ZLWKRXW do, 
PRWLRQ XQVKDNHDEOH VWDEOH $ WUDQVIRUPDWLRQ RI 'DwQLWL²LQ
this form he leads men by terror and by torments as necessary. 
7KH URFN LQGLFDWHV VWDELOLW\ DQG WKH ¿UH LQGLFDWHV SDVVLRQV +H
NQRZVKRZWR UHPDLQFDOPDQG LQÀH[LEOHDPLG WKHYLROHQW IHHO-
LQJV RI KXPDQLW\7KHUH LV VRPHWLPHV DZDWHUIDOO XQGHU KLV IHHW
EHFDXVHKLV IROORZHUV IROORZWKHFXVWRPRIVHOIPRUWL¿FDWLRQE\
FROG VKRZHUV +H KROGV WKH VZRUG WR GHVWUR\ WKH SDVVLRQV 7KH
three-pointed handle recalls the sacred implement that represents 
the three modes of being of the Buddhas. The rope catches evil 
spirits. The hairstyle braided in eight strands at the side (for four 
Buddhas and four Bousats) is like the hairstyle of Horus. The four 
57 Guimet 1878a, p. 9.
58 Guimet 1878a, p. 9.
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emanations of Foudo-Sama are transformations into Mio-ô [P\ǀǀ, 
.LQJVRI6FLHQFH@RIWKHIRXUYLUWXHVRI'DwQLWL
)RNRXRXMRRGMRX QLRXUDw >-S )XNǌ -ǀMX 1\RUDL 6NW
$PRJKDVLGGKL7DWKƗJDWD@ EHFRPHV*RVDQ]p >*ǀVDQ]H@ WKH RQH
WRWKHIRUH+HWDNHVRQHLJKWDUPVVHL]HVWHUULEOHZHDSRQVDQG
WR PDNH DQ H[DPSOH RI WKHP VWULNHV GRZQ DQ XQKDSS\ FRXSOH
ZLWK D KHDUWEUHDNLQJ VWRU\ 7KH KXVEDQG 'DL'L]DwWHQ >'DL-
ML]DLWHQ@KDGDOO WKHSDVVLRQVZKLOHKLVZLIH2XPDNR>8PDNǀ@
ZDVIXOORIFXULRVLW\HVSHFLDOO\DERXWWKHVFLHQFHVDQGDERXWUHOL-
JLRXVNQRZOHGJHRWKHUWKDQ%XGGKLVP)RUWKLVUHDVRQ*RVDQ]p
SXQLVKHGKHUZLWKRXWPHUF\$PLWDLVWUDQVIRUPHGLQWR'DLLWRNRX
[Jp. Daiitoku ኱ጾᚨ <DPƗQWDND@ VHHQ WR WKH UHDU VDGGOHV D
green bull symbolizing a being that has lost the right track, and 
VRDUVDZD\IXOO\DUPHGLQSXUVXLWRIWKHZLFNHG$VKLNRX>$VKXNX@
EHFRPHV.RQJRLDVKD >.RQJǀ<DVKD@ DQGPXOWLSOLHVKLV DUPV
LQSDUWLFXODU WKRVHZKLFKKROGUHOLJLRXVREMHFWV+HPDNHV OHDSV
and bounds to crush lotuses, emblems of the human heart, forcing 
them into vigorous bloom.59
*XLPHWWKHQLGHQWL¿HVWKHJURXSRIWKHSUDMxƗERGKLVDWWYDVLQ.ǌNDL¶VPDQ-
GDODZLWK WKH OLWHUDU\ JHQUH RI:LVGRP 3UDMxƗ QRWZLWKRXW LQFLGHQWDOO\
LGHQWLI\LQJ WKH ERGKLVDWWYD RI WKDW QDPHZLWK WKH JRG$JQL DQGKLV/DWLQ
KLHURJO\SK$JQXVDQGWKHVWDIIRI0DxMXĞUƯZLWKDVKHSKHUG¶VFURRN
The right-hand group is Han-gnia [Jp. Hannya ⯡ⱝ6NW3UDMxƗ@
[also the name of the] third division of Buddhist books. It is a 
book, and at the same time it is a divinity, a god of light and intel-
ligence, a god of demonstration and persuasion. In this myth it is 
HDV\WR¿QGWUDFHVRIWKHOXPLQRXV$JQLLJQLV) and relationships 
ZLWK WKH /DWLQ KLHURJO\SK$JQXVZKLFK UHSUHVHQWV WKH UHVSOHQ-
dent lamb lying on the sacred book.
Around this god stand: (to the front) Mirokou [Jp. Miroku; Skt. 
0DLWUH\D@WRWKHUHDU4XDQRQ>-S.DQQRQ6NW$YDORNLWrĞYDUD@
(to the left) Mondjou [Monju], (to the right) Fouguen [Fugen]. The 
ODVW WZR DUH GLVFLSOHV RI 6DNLD0RXQL DQG DUH XVXDOO\ VKRZQ LQ
attendance on him: Fouguen on an elephant, and Mondjou on a lion.
0LURNRXKROGVDSDJRGDZLWK¿YHVKDSHVUHSUHVHQWLQJWKH¿YH
HOHPHQWVVSDFHDLU¿UHZDWHUDQGHDUWK
59 Guimet 1878a, pp. 10–11.
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4XDQRQKROGVLQWKHOHIWKDQGDKDOIRSHQHGÀRZHURIWKHZDWHU
lily (the heart of a human ready to blossom into perfection), and 
WKH LQGH[¿QJHU DQG WKXPERI WKHRSHQ ULJKWKDQGDUH WRXFKLQJ
together in a sign of compassion [charité].
Mondjou holds in his left hand a SHGXP (a crosier or pastoral 
VWDII௘ DQG KLV RSHQ ULJKW KDQG UHVWLQJ RQ WKH ULJKW OHJ VLJQL¿HV
WKDWKHZLOOPHHWWKHDVSLUDWLRQVRIEHLQJVIRUWKHLUVDOYDWLRQ
)RXJXHQKROGVLQKLVOHIWKDQGDQRSHQORWXVRQZKLFKLVUHVW-
LQJWKHERRN'Dw+DQJQLD>'DLKDQQ\D@LQGLFDWLQJWKDWWKLVERRN
ZLOORSHQWKHKXPDQKHDUWDQGKLVULJKWKDQGLVRSHQDVWKDWRI
Quanon, to attract beings through compassion [charité].60
The directions are guarded by four kings:
At the corners of the four cardinal points, subduing demonic ene-
mies of the Buddhist religion are:
%LVKDPRQ (DVW D EOXH ¿JXUH .RRPRNRX >-S .ǀPRNXᘅ┠; 
6NW9LUǌSƗNৢD@6RXWKDUHG¿JXUH'MLNRNRX>-S-LNRNXᣢᅧ; 
6NW 'K৚WDUƗৢ৬UD@ :HVW D JUHHQ ¿JXUH DQG 6RRWVKR >-S =ǀMǀ 
ቑ㛗6NW9LUǌGKDND@1RUWKDÀHVKFRORUHG¿JXUH61
IX. JAPANESE RELIGIONS AMONG THE RELIGIONS OF THE 
WORLD
,QKLVHQFRXQWHUZLWK-DSDQHVHUHOLJLRQV*XLPHWPDNHVYDULRXVDVVRFLDWLRQV
EHWZHHQ WKH VLWHV REMHFWV V\PEROLVP DQG VDFUHG DWWULEXWHV RI GLYLQLWLHV
IRXQGLQDVLJQL¿FDQWQXPEHURI(XURSHDQDQG(J\SWLDQFRQWH[WV,QGHVFULE-
LQJ -DSDQHVH VDFUHGSODFHVKH VHHPV WRPDNHQRJUHDWGLVWLQFWLRQEHWZHHQ
6KLQWRVKULQHVDQG%XGGKLVWWHPSOHV,WLVQRWHZRUWK\WKDWGXULQJKLVVRMRXUQ
LQ-DSDQKHGHVFULEHVKRZZRUVKLSSHUVJRWRWKHVKULQHVZKLOHDW WKHVDPH
WLPH QRWLQJ WKDW VXFK ZRUVKLSSHUV DUH ³UDUH WRGD\´62 He concludes that 
WKHQDWXUHRIRI¿FLDO6KLQWRGRHVQRWVHHPWR¿QGDQ\HFKRLQWKHUHOLJLRXV
FRQVFLRXVQHVV RI WKH SHRSOH RU WRZDUG WKHZRUVKLS RI NDPL. Rather, these 
DUHUHOLJLRXVVLWHVRIDQWLTXLW\ WKDWDUH LQGLFDWLYHRID³SULPLWLYHSXULW\´IDU
more than are the modern churches of Christianity. His curiosity seems to be 
fuelled by the impact of a religiosity indicative of the purest and most ancient 
60 Guimet 1878a, pp. 11–12.
61 Guimet 1878a, p. 12.
62 Guimet 1878b, p. 44.
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KXPDQEHOLHIV WKDW LVZKHUHKH VHHV WKH LQWHUHVW RI KLV UHVHDUFK FRPLQJ WR
IUXLWLRQPRUHVXFFHVVIXOO\WKDQLQRWKHUSDUWVRIWKHZRUOGWKDWKDYHEHFRPH
SROOXWHGE\ODWHUFLYLOL]DWLRQV7KHDQDORJ\ZLWK(J\SWLVDJDLQDSULRULW\IRU
KLPKHUHWKHVDFUHGJURYHVDQGWRZHULQJWUHHVE\WKHLUYHU\KHLJKWDQGDJH
DUH WKH GHWHUPLQLQJ HOHPHQWV RI WKH UHOLJLRXV VLWH HYHQZKHQPDQ\ LQWHUL-
RUVDUHDVURXJKDVFRXOGEHRUHYHQXQLQKDELWHGDQGZLWKRXWFXOWLFREMHFWV
This very fact indicates that there is a great variety of objects of belief and 
ZRUVKLS7KHUHOLJLRXVVSDFH LVPDUNHGRXWE\D³WULXPSKDODUFK´ WKH torii 
㫽ᒃOLNHD-DFRE¶VODGGHUDURXQGDPRQRVSDWLDOEXLOGLQJZKHUHWKHGLYLQH
OLHVSHUFKHGLQWKHPLGGOHRIDZRRGHGPRXQGMXVWDVLQWKHFHQWUDOKDOORI
rectangular Egyptian temples there sits a divinity inaccessible to ordinary 
PRUWDOV ³7KH WHPSOHV ZH DUH FRQIURQWHG ZLWK DUH QRW WKH YDVW HFFOHVLDH
of Christianity, built to receive the faithful; they are usually small empty 
VKULQHVZKLFK OLNH (J\SWLDQ WHPSOHV DUH DOZD\V VXUURXQGHG E\ D JURYH
like the ancient [Roman] lucus´63 He gives the example of the shrine dedi-
cated to the volcanic Mount Asama ὸ㛫KRPHWRDGHLW\ZKRLVDSDUWLWLRQ
of the spirit of Mount Fuji: 
The most important of these sacred groves is devoted to Sen-guen 
[Sengen ὸ㛫], the spirit of Fouzy [Fuji]-Yama. A stone arch of 
triumph (torii D XQLTXH IRUP LPLWDWLQJ SULPLWLYH UDZZRRGHQ
GRRUVKDYLQJD WZLVWHG WUXQN WXUQHGXSDW WKHHQGV IRUPHG WKH
WRSEHLQJWKHHQWUDQFHDERYHDZLGHVWDLUFDVHVWHHSOLNH-DFRE¶V
ODGGHUDQGOLNHWKDWOHDYLQJRQO\DQRSHQYLHZXSLQWRWKHVN\.64
His remarks on the Japanese sense of innocence go beyond mere folk 
LQYHVWLJDWLRQ LQWR WKH ¿HOG RI FRPSDUDWLYH UHOLJLRQ+H UHSHDWV DJDLQ DQG
again that the nudity exhibited by the Japanese is a mark of their innocence, 
as that of Eve before original sin. 
Moreover, the custom is to take at least one bath a day, and the 
SUHVHQFHRIWUDYHOHUVGRHVQRWERWKHUPHQRUZRPHQLQDQ\ZD\
LQ WKHH[HUFLVHRI WKLVGXW\RIFOHDQOLQHVV ³,W¶VGHSUDYLW\´:LOO
\RXFU\",DQVZHU³1RLW¶VLQQRFHQFH´$QGWKHSURRILVWKDWQR
RQHKHUHXQGHUVWDQGVWKHQHZSROLFHUHJXODWLRQVSURKLELWLQJVXFK
exhibition FRUDP SRSXOR:H DUH GHDOLQJ KHUH ZLWK (YH EHIRUH
VLQ XQDZDUH RI LPSURSULHW\ LJQRUDQW RI EHLQJ VKRFNLQJ DQG
QRZWKHUHFRPHWKHFXULRXVJODQFHVRIJHQWOHPHQDQGWKHFULHV
63 Guimet 1878b, p. 43.
64 Guimet 1878b, p. 43.
T H E  E A S T E R N  B U D D H I S T  4 8 ,  184
RIIULJKWHQHGODGLHVZKLFKUHYHDODQXQNQRZQVLQ,GHFODUHWKDW
PRGHVW\LVDYLFH7KH-DSDQHVHGLGQRWKDYHLWZHDUHJLYLQJLW
to them.65
7KUHH GD\V DIWHU KLV DUULYDO LQ -DSDQ *XLPHW ZDV HDJHU WR EHJLQ KLV
LQYHVWLJDWLYHZRUN+HZHQWWR.DPDNXUD㙊಴, and from there his expedi-
tion to Enoshima ỤࡢᓥZDVSODQQHGIRUVFLHQWL¿FLQYHVWLJDWLRQVLQWR-DSD-
QHVHUHOLJLRQV,WZDVWKH¿UVWVWHSDVLIKHKDGLWLQPLQGWRVROYHWKHULGGOH
RI WKHEHLQJZKR LVZRUVKLSSHG WKHUH%HQ]DLWHQ ³%XW ,ZDV WROG WKDWRQ
WKHZD\WRYLVLWWKHVDFUHGLVODQGRI(QRVKLPDZHZRXOGVHHWKHWHPSOHVRI
Kamakura, of Katassé [Katase ∦℩@DQG)RX]\VDZD>)XMLVDZD⸨ἑ], and 
VR,KRSHDOUHDG\WRVWDUWP\VFLHQWL¿FLQYHVWLJDWLRQRQ-DSDQHVHEHOLHIV´66 
Was this divinity for him an avatar of the Egyptian Isis? He does not say so, 
EXWVXUHO\KLVVFLHQWL¿FFDXWLRQZRXOGQRWSXWDQHQGWRDOHJLWLPDWHFXULRV-
ity in this regard. 
Some representations of children on gravestones of a Buddhist character 
WKDW KH VDZ VKRUWO\ DIWHU OHDYLQJ.DPDNXUD UHPLQGHG*XLPHWRI WKH3WDK
embryo of the Egyptians: 
+HUHDQGWKHUHZHPHHWZLWK%XGGKLVWWRPEVWRQHVKLGGHQLQWKH
XQGHUJURZWK$ERYH WKHUH LV D FURXFKLQJ ¿JXUH ZKR VHHPV WR
VOHHSZLWKKLVKHDGRQKLVULJKWKDQG%HORZWKHUHDUHWKUHHVPDOO
grimacing beings seen from the front, perhaps children, or the 
damned, or else the Phtah [Ptah] embryo of the Egyptians.67 
Coming across theatrical scenes (NDJXUD ⚄ᵹ) revealed to Guimet a form 
RIUHOLJLRQ LQZKLFK WKHDWHUZDVRQHRI WKHH[SUHVVLRQVRI WKHVDFUHGDQG
theatrical staging a cult accessory, as in Greece and India:
Buildings on the right and left of the largest constructions are 
used as tea houses or conference rooms. Moreover, the theater 
ZDVDFXOWDFFHVVRU\LQ-DSDQDVLQ,QGLDDQGLQ*UHHFHDQGZKHQ
there is no company of actors, a sole storyteller plays scenes that 
are apparently very funny.68
He notes the role of the fan considered as a divine body, a shintai ⚄㧓—a 
receptacle for the divinities that come to be manifested there. 
65 Guimet 1878b, p. 39.
66 Guimet 1878b, p. 58.
67 Guimet 1878b, p. 63.
68 Guimet 1878b, pp. 43–44.
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(YHQKLV IDQZLOOSOD\DQ LPSRUWDQW UROH LQKLVGLVFRXUVH VPDUW
WDSV RQ WKH WDEOHZLOO VWUXFWXUH WKH GLFWLRQ XQGHUOLQLQJ VRPHRI
WKHZRUGV DQG SXQFWXDWLQJ SKUDVHV DQG WKHQ IXOO\ RSHQHG DQG
JUDFHIXOO\ZDYHGLWZLOOLQGLFDWHWRWKHSXEOLFWKDWWKH\PD\KDYH
WKHKRQRURIWKDQNLQJKLP.69
He describes the small shrines to Inari along the same lines: 
Other chapels hide in the trees, and small niches painted red and 
preceded by small toris [torii@DOVRLQUHGZRRGWKHZKROHLVGHG-
LFDWHGWR,QDUL WKHSRSXODUJRGZKRSUHVLGHVRYHUWKHULFHFURSV
DQGWRKLVZHOONQRZQVHUYDQWV.LWVQp>NLWVXQH ≴], the fox, and 
Ranouki [WDQXNL ⊇], the badger.70
Guimet examines in detail the symbolism of the sistrum as a cult object, 
ZKLFKLVREVHUYHGDURXQGWKHZRUOG
7KHVLVWUXPVKRZVWKDWDOOEHLQJVVKRXOGEHVKDNHQDQGQRWKLQJ
done to stop their movement, and that it is necessary to some-
KRZVWLUWKHPDQGURXVHWKHPIURPWKHLUVWDWHRIVWDJQDWLRQDQG
VWXSRU ,W LV FODLPHG WKDWZLWK WKH VRXQGRI VLVWUD W\SKRRQVDUH
GLYHUWHGDQGSXW WRÀLJKW7KH WRSRI WKHVLVWUXPKDVDFRQYH[
VKDSH DQG¿[HG WR WKH WRS DUH WKH IRXU WKLQJV WKDW VKDNH7KH
SRUWLRQRI WKHZRUOGWKDW LVFUHDWHGDQGZKLFKPXVWGLHLVFRQ-
WDLQHG ZLWKLQ WKH VSKHUH RI WKH PRRQ DQG LQ WKLV SDUW DOO WKH
movements, all the experienced variations, are the result of the 
FRPELQDWLRQRI WKHIRXUHOHPHQWV¿UHHDUWKDLUDQGZDWHU$W
WKHWRSRIWKHFRQYH[DUHDWKHVLVWUXPLVFDUYHGZLWKDFDWZLWK
DKXPDQIDFHDQGDWERWWRPRIWKHLQVWUXPHQWEHORZWKHWKLQJV
that are shaken, is on one side the face of Isis, and on the other 
WKDW RI 1HSKWLV 7KHVH WZR HPEOHPV UHIHU WR ELUWK DQG GHDWK
as the various mutations and movements suffered by the four 
elements. The cat represents the moon because of its variety of 
colors, its nighttime activity, and its fertility. [A cat can bear up 
WR WZHQW\HLJKW NLWWHQV ZKLFK FRUUHVSRQGV WR WKH WZHQW\HLJKW
days of the lunar month.] Note that Buddhist sistra also have the 
UROHRIGULYLQJDZD\HYLOVSLULWV.71 
69 Guimet 1878b, p. 44; emphasis in the original.
70 Guimet 1878b, p. 44. 
71 Guimet 1898, pp. 28–29.
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6LPLODUO\*XLPHWPHQWLRQVLQFRQQHFWLRQZLWKWKHPDQGDODRI.ǌNDL³WZR
VWDWXHVRI-LVR>-L]ǀ@KROGLQJWKHJHPVWRQHEDOODQGULQJLQJDVLVWUXPcadu-
ceusXVHGWROHDGVRXOV´72
2QWKHJDUPHQWVRIWKHSULHVWVRI,VLVDQGRI%XGGKLVWPRQNVKHZULWHVDV
IROORZV
Over the shaven heads and linen robes of the priests of Isis, some 
RI WKH VDFUHGFRVWXPHVDUH LQGDUNFRORUVDFFHQWHGZLWK VKLQLQJ
RUQDPHQWV WKH SULHVWV WKHPVHOYHV EHLQJ EHDUGHG DQG ZLWK ORQJ
KDLU7KHSULHVWVGRQRWZHDUZRROOHQFORWKHVWKDWKDYHEHORQJHG
WR OLYLQJEHLQJV7KHÀD[ÀRZHU >RI WKHLU OLQHQ@ LVEOXH OLNH WKH
sky and above all is a sign of mourning. This last point should 
be remembered because the Buddhists of India ascribe the same 
PHDQLQJ WR WKH FRVWXPH WKH\ ZHDU HYHQ WRGD\ VR WRR GR WKH\
VKDYHWKHLUKHDGVLQSHQDQFHDQGLQGHHGĝƗN\DPXQLKLPVHOIWRRN
as clothing the shroud of a deceased person.73 
3OXWDUFKZKRPKHIROORZVKHUHLVVWHHSHGLQSKLORVRSK\LQKLVGHVFULSWLRQ
of the cult of Isis: 
The linen dress is not the priest, nor is the mantle itself the philos-
RSKHU7KHUHDO,VLVLVWKHRQHZKRLVEHLQJLQVWUXFWHGLQWHDFKLQJV
and practices relating to deities, holy doctrines submitted to the 
examination of reason and studied in depth, in the truth. Imitation 
is not enough. We still need meditation and free inquiry.74 
6XFKFRPPHQWVFRXOGDOPRVWDSSO\HTXDOO\ZHOO WR*XLPHW¶VREVHUYDWLRQV
of Buddhist monks.
Similarly, commenting on a sacred vessel representing the mother of 
ĝƗN\DPXQLKHQRWHVWKDW LW LVQRQHRWKHUWKDQWKHPRWKHURI0HUFXU\DQG
RI -HVXV ³:H VHH0D\D DGYDQFLQJ LQ WKH VN\ %XGGKD¶V PRWKHU 0D\D
WKHPRWKHURI0HUFXU\0DULD WKHPRWKHURI-HVXV´75 As for Chinese, it 
LVQRQHRWKHU WKDQ(J\SWLDQPDQXVFULSWVRI WKH%XGGKLVWVHFW³=HQ6KLRX
>=HQVKǌ⚙᐀@´DUHVDLGWREHZULWWHQLQ³ROG&KLQHVHKLHURJO\SKLFV´76 As 
in the explanations already given earlier, 
72 Guimet 1878a, p. 13.
73 Guimet 1898, p. 30. 
74 Guimet 1898, p. 30.
75 Guimet 1878a, p. 14.
76 Guimet 1878a, pp. 24–25.
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>7KH %XGGKD@ +RVKLR >-S +ǀVKǀ 6NW 5DWQDVDPEKDYD@« LV
SHUVRQL¿HGLQWKHVHFRQGOHYHOXQGHU'DwQLWL. . . . He . . . holds his 
OHIW¿VWFORVHGDQGKLVULJKWKDQGKDVWKUHH¿QJHUVUDLVHGLQWKH
PDQQHURI&KULVWLDQELVKRSVZKLFK UHSUHVHQWV WKH WKUHHPRGHV
RIEHLQJRI%XGGKDV6RPHWLPHVDOO¿YH¿QJHUVDUHUDLVHGUHSUH-
VHQWLQJ'DwQLWLDQGWKHIRXUYLUWXHV77
$OOXVLRQV WR 3ODWR UXQ WKURXJKRXW*XLPHW¶VZULWLQJV 6RPH UHODWH WR KLV
ÀHHWLQJ LPSUHVVLRQV RI WKH -DSDQHVH ³$QWLTXLW\ OLYHV VWLOO <RXQJ SHRSOH
emerging from school, their clothes draped, their feet bare, their sleeves 
rolled up, their hair cut in a Greek style, remind me of the young Athenians 
of the time of Plato. They are like a graceful group of Socrates’ companions 
DVVHPEOLQJXQGHU WKHSODQH WUHHVRQ WKHEDQNVRI WKH ,OLVVXV´78 He noted 
from Plutarch that at the large temple for the priests of Isis at Delphi there 
LV D ³3ODWRQLF DVSLUDWLRQ WRPRQRWKHLVP´DQG ³DQ LQDELOLW\ WR IUHHRQHVHOI
IURP WKH GHVLJQV RI WKH SDJDQ GHLWLHV´79 3OXWDUFK WDNHV WR (J\SW ZKDW
3\WKDJRUDV UHSRUWHG IURP ,QGLD DQG3ODWR FDUULHG LW IRUZDUG WR WKHEDQNV
RIWKH1LOH3OXWDUFKZDQWVWR¿JKWIHWLVKLVPVXSHUVWLWLRQFRDUVHHOHPHQWV
and local cults to make these gods ideal entities, principles of explanation 
RI WKH ZRUOG E\ ZKLFK WKH\ FDQ MRLQ XS ZLWK SKLORVRSKLFDO SULQFLSOHV ,W
LVDYLHZRISURYLGHQFHWKDWGLUHFWVHYHU\WKLQJZLWKWKHKHOSRIVHFRQGDU\
IRUFHV(OVHZKHUH*XLPHW FRPSDUHV WKLV SURYLGHQFH VXSHULRU WR WKH JRGV
themselves, to the Buddhist idea of causality (innen ᅉ⦕), understood as 
destiny. Thus unburdened and relieved of local superstitions, the Egyptian 
Olympus can be accepted and venerated by the philosophers of Europe. But 
they have undergone transformations, and their Egyptian character tends 
WRGLVDSSHDUDVIROORZV6HUDSLVEHFRPHV3OXWR3WDKEHFRPHV+HSKDLVWRV
DQG9XOFDQ$QXELVZLWK WKH MDFNDO¶V KHDG EHFRPHV0HUFXU\ DQG$PRQ
becomes Jupiter.
2VLULVDQG,VLVDUHVXEOLPDWHG³7KH\DUHWKHPHDVXUHDQGUHJXODULW\
All that in nature is beautiful and perfect exists through them. Osiris gives 
WKHUHJHQHUDWLYHSULQFLSOHVDQG,VLVUHFHLYHVWKHPDQGGLVWULEXWHVWKHP´80 
7KHDLPRIKHUZRUVKLSHUV LVNQRZOHGJHRI WKH¿UVW%HLQJ WKHVRYHUHLJQ
SXUH%HLQJZKLFK OLYHVZLWKDQG LQ WKHJRGGHVV ,VLVEHFDPHWKHVXSUHPH
GHLW\+RUXV LV WKHZRUOGERUQRIJRRGSULQFLSOHDQGPDWWHUKH LVQHLWKHU
77 Guimet 1878a, pp. 8–9.
78 Guimet 1878b, p. 29.
79 Guimet 1898, p. 16. 
80 Guimet 1898, p. 34.
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HWHUQDO QRU DIIHFWLRQDWH QRU LQFRUUXSWLEOH %XW KH LV DOZD\V UHERUQ DQG
WKDQNVWRWKHVHFKDQJHVRIVWDWHWRWKHUHYROXWLRQVWKURXJKZKLFKKHSDVVHV
he is constantly young and never runs the risk of being annihilated. Accord-
LQJ WR *XLPHW ³(XURSHDQV KDYH LQGHHG DGRSWHG +RUXV LQ WKH IRUP RI D
child. The Egyptians called him Hor-pe-Koti (Horus enfantIURPZKLFKWKH
*UHHNVWRRNWKHZRUGRI+DUSRFUDWHVDQGE\FKDQJLQJFRXQWU\WKH\RXQJ
JRGZDVWKHYLFWLPRIDVLQJXODUFRQIXVLRQ´81 The Greeks also transformed 
+RUXVE\PRYLQJKLVEUDLGWRKLVOHIWDUPZKHUHLWEHFRPHVDFRUQXFRSLD
*XLPHWGUDZVDFRQQHFWLRQLQWKLVUHJDUGWRWKHEUDLGVIRXQGRQWKHVLGHVRI
Japanese deities of happiness.
X. GUIMET’S BUDDHIST SYNTHESIS BEFORE GOING TO JAPAN: 
BUDDHISM AS AN AVATAR OF THE CULT OF ISIS
Guimet attached a primary importance to Buddhism. It seemed to him to be 
almost a summary of all the Eastern religions. He likened Brahmanism to 
Buddhism and Jainism and, by implication, he also likened Daoism to the 
ODWWHU$FFRUGLQJWRDOHJHQGUHODWHGDVKLVWRULFDOIDFW/DR]LZDVLQWURGXFHG
to Indian books of Brahmanism at an early stage in his intellectual journey. 
+H >/DR]L@ ZDV D OLEUDULDQ XQGHU WKH 3ULQFH RI &KRX +H KDG
UHDGDJUHDWGHDODQGHYLGHQWO\ZLWKJUHDWDWWHQWLRQ+HZLOOKDYH
IRXQGWUDQVODWLRQVRI%UDKPDQLFDODQG-DLQLVWERRNVZKRVHLGHDV
germs of Buddhism, had entered his thought to be added to native 
EHOLHIVKHQFHWKHSUHRFFXSDWLRQZLWKPHWDSK\VLFDOLGHDVKLWKHUWR
XQNQRZQWR&KLQHVHSKLORVRSKHUV82
Guimet said that Daoism recognized a universal soul, metempsychosis, and 
a purely karmic retribution for acts committed:
,QVKRUWKLVV\VWHPZDVVLPSOHKHDGPLWWHGWKH%UDKPDQLFDOLGHD
RIWKHXQLYHUVDOVRXOIURPZKLFKÀRZDOOVRXOVIRUWKHLUELUWKVDQG
ZKHUHDOOVRXOVUHWXUQDIWHUGHDWK+HHYHQDGPLWWHGWKH%XGGKLVW
LGHD RI UHWULEXWLRQ LQ WKLVZRUOGZLWK UHZDUGV DQG SXQLVKPHQWV
ZLWKRXW DQ\ GLYLQH LQWHUYHQWLRQ EXW WKURXJK WKH SRZHU RI FDXVH
DQGHIIHFWZLWKWKHFHUWDLQW\RIDPDWKHPDWLFDOSK\VLFDORUFKHP-
LFDO ODZ ZLWK ULJKW DFWV SURGXFLQJ WKH JRRG DQG EDG DFWV SUR-
GXFLQJHYLO%XWRXU VDJH WKRXJKW WKDWKLV FRQWHPSRUDULHVZRXOG
81 Guimet 1898, p. 34.
82 Guimet 1905, p. 168.
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KDYHGLI¿FXOW\ LQ IROORZLQJ WKHVHSKLORVRSKLFDO WKHVHVDQGKHQFH
explained them in steps, making them mysterious to seem more 
LPSRUWDQWVRWKDWWKHERRNWKDWUHVXOWHGLVGLI¿FXOWWRUHDG83 
,QVXPIRU*XLPHW%XGGKLVPDSSHDUVWRHPEUDFHWKHZKROHUDQJHRI(DVW-
HUQUHOLJLRQVVWDUWLQJIURPWKHLU(J\SWLDQRULJLQ+HGLGQRWKRZHYHUWDNH
WKLVOLWHUDOO\LQUHVSHFWWRDOOLWVGHWDLOHGLGHDVZKLFKKHODWHUEHFDPHDZDUH
of. Guimet ultimately interpreted the religions of the East presented to him 
in his travels as compound sets by correlating them based on patterns of 
thought or ideas appearing commonly among them. The designs he had 
IRUJHGGXULQJKLVHDUOLHUVWXGLHVRIUHOLJLRQVSUHGLVSRVHGKLPLQRXUYLHZ
to adopt from among the different religious representational schemes that 
exist in Japan the strong classic position that is favored in some Buddhist 
circles, particularly in the schools characterized as esoteric or secret. 
:HNQRZWKDW*XLPHWDGRSWHGDVDJHQHUDOSULQFLSOHRIFODVVL¿FDWLRQWKDWRI
the iconographic %XWVX]ǀ]XLWKHPRVWFRPSUHKHQVLYHWLWOHRIZKLFKDVJLYHQLQ
WKHSUHIDFHLV³&DWDORJXHRI5HSUHVHQWDWLRQVRI'HLWLHV%XGGKDVDQG6SLULWV´
(-LQEXWVXUHL]ǀ]XL ⚄ష㟰ീᅯᙡ).7KHODWWHUWLWOHFRYHUVDZLGHVHPDQWLF¿HOG
but remains unsatisfactory and rather disappointing as regards the position of the 
-DSDQHVH GHLWLHV WKHPVHOYHV LQ WKH FODVVL¿FDWRU\ SODQ7KH XQLYHUVH GHVFULEHG
KHUHLVQHYHUWKHOHVVVXI¿FLHQWO\GLYHUVHDQGFRPSUHKHQVLYHIURPDTXDQWLWDWLYH
SRLQWRIYLHZWKDWDOPRVWDOOWKHFKDUDFWHUVLQWKH-DSDQHVHSDQWKHRQFDQ¿QGD
place in it. The book is also complemented by a repertoire of symbolic objects 
ZKRVHPHDQLQJ LVJLYHQEULHÀ\EXW LQ*XLPHW¶VYLHZFRQVLVWHQWO\/DWHUHGL-
WLRQVFRPSOHPHQWWKHRULJLQDOZLWKUHSUHVHQWDWLRQVRI
%XGGKLVW¿JXUHVRIWKHYDULRXVVHFWV84*XLPHWIRXQGWKLVZRUNWKURXJKDSUH-
VHQWDWLRQWKDWZDVPDGHE\+RIIPDQQHQWLWOHG³3DQWKHRQYRQ1LSSRQ´Ds an 
appendix to the encyclopedia on Japan by von Siebold (1852).85 
,W LV WKH DSSDUHQW UDWLRQDOLW\ RI WKLV GLUHFWRU\ ZKLFK LQ DOO OLNHOLKRRG
seduced our collector. It provides a mapping that is not dissimilar to the 
Neoplatonic reinterpretations of Isis cults that succeeded in the feat of 
bringing together Greek and Egyptian mythology, reinterpreted in a reli-
JLRXVDQGSKLORVRSKLFDOZD\E\PHDQVRI3ODWRQLFLGHDOLVPZKLOHDOVRLQWH-
grating the doctrinal iconological elements of Judeo-Christianity. Guimet’s 
SDQWKHRQLVEDVHGRQDXQLI\LQJSULQFLSOHDFFRUGLQJWRZKLFKDOOUHOLJLRXV
HQWLWLHV RUJDQL]HG LQ RQH VHW DUH UHVROYHG LQWR D FRKHUHQWZKROH+HZDV
83 Guimet 1905, p. 169.
84 Hoffmann and Guimet used the 1796 version. 
85 Hoffmann (1852) 1975. See too Frank 1991 and Sueki 1999.
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KRZHYHUTXLFNWRXQGHUVWDQGSKHQRPHQDHYHQZKLOHUHODWLQJWKHPWRKLV
3ODWRQLFLQFOLQDWLRQ0RUHRYHUKHQRWHGVRPHDI¿QLW\EHWZHHQWKHUHOLJLRXV
phenomena of the European cult of Isis and Japanese religious concepts of 
WKH GLYLQH WKDW LQFRUSRUDWH VHYHUDO IXQFWLRQDO HOHPHQWV LQ D VLQJOH ¿JXUH
7KLVSULQFLSOHRIRUJDQL]DWLRQUHVSRQGHGZHOOWR*XLPHW¶VVFLHQWL¿FUHTXLUH-
ment of rationality. It certainly suffers from some defects, though: since 
he made but a brief three-month stay in Japan, and spent very little time in 
,QGLDDQG&KLQDKHZDVKDUGO\DEOHWRPDNHYHU\PDQ\REVHUYDWLRQVZLWK
KLVRZQH\HVRUDWOHDVWKHZDVVFDUFHO\DEOHWRJREH\RQGWKHREVHUYDWLRQ
of the facts as far as an analysis of the elements of Japanese religion. In his 
RZQSDQWKHRQ WKH-DSDQHVHJRGVDUHYLUWXDOO\QRQH[LVWHQWDQGVLQFHWKH\
are considered as satellites of the Buddha, he had to consider them on the 
VDPHOHYHODV%XGGKLVW¿JXUHVDQGWRWUHDWWKHPRQDQHTXDOIRRWLQJ
For Guimet, the equivalent of Christianity in the East seemed to be Bud-
GKLVP7KLV LVZKDW VWLOO UHPDLQHG IRUKLP WRVWXG\ LQ-DSDQ VLQFH LWZDV
YLUWXDOO\DEVHQWLQ,QGLDRUHYHQ&KLQDDQGLWLVIURP-DSDQWKDWKHZLVKHG
to bring representatives of the Buddhist clergy for the Eastern school that he 
KDGWKHDPELWLRQWRIRXQGLQ)UDQFH1RGRXEWKHWKRXJKWKHZDVEULQJLQJ
in an explanatory and unifying principle to explain, report, and locate the 
SRVLWLRQZKLFKRWKHUGLYLQHHQWLWLHVRFFXS\DWDOOOHYHOVRIEHLQJ,QGRLQJ
VR UDWKHU WKDQ ZRUNLQJ IURP WKH DFWXDO EHOLHIV RI WKH -DSDQHVH *XLPHW
VXSHULPSRVHGD UHOLJLRXVXQLYHUVHRIHQWLWLHVPRVWRIZKLFK UHPDLQTXLWH
abstract or even nonexistent for the population in general. 
,IDVZHKDYHQRWHG*XLPHWVKDUSO\GLVDJUHHGZLWKWKHQHJDWLYHDWWLWXGH
WRZDUG %XGGKLVP RI VRPH RI KLV VFKRODUO\ FRQWHPSRUDULHV KH PLJKW EH
WKRXJKWRIDVKDYLQJKDGV\PSDWK\DQGHPSDWK\ZLWKDQGSHUKDSVUHFHLYHG
VRPH LQÀXHQFH IURP WKH UHOLJLRQVKH VWXGLHV ,Q DQ\ FDVH LW LV FOHDU WKDW
*XLPHWFRQVLGHUVWKH-DSDQHVHSRSXODWLRQDVSDUWLFXODUO\UH¿QHGDQGLQWHO-
lectually informed, possessing a very high elevation of the mind and an 
enviable cultural level. He praised them in a manner that is neither feigned 
QRUUKHWRULFDO+HZURWHYHU\ OLWWOH WKRXJKDERXW-DSDQHVHUHOLJLRQV:DV
WKLVUHODWLYHVLOHQFHGXHWRDIHDURIVD\LQJRUZULWLQJVRPHWKLQJDFDGHPL-
FDOO\XQIRXQGHGRQD WRSLFRIZKLFKKHKDGFRPH WR UHDOL]HHQWDLOVPDQ\
FRPSOH[LWLHVDQGGLI¿FXOWLHV",VWKLVWKHPDUNRIDODXGDEOHVFLHQWL¿FFDX-
tion? It is tempting to think so. Or is it simply a sign of indifference to the 
WRSLF",WZRXOGEHKDUGWREHOLHYHWKHODWWHUFRQVLGHULQJKLVFRQVWDQWLQWHUHVW
in the matter and the energy that he invested in pedagogical and political 
RUJDQL]DWLRQWRUDLVHDZDUHQHVVRIWKHUHOLJLRQVRIWKH(DVW
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XI. EVIDENCE FROM RÉGAMEY
7KHUH LVD IXUWKHU UHVRXUFHDGPLWWHGO\ LQGLUHFWEXW UDWKHUFRQVLVWHQWZKLFK
VKHGV OLJKWRQ*XLPHW¶VSRVLWLRQ ,W LV SRVVLEOH WR VHHZKDWSHUVRQV DVVRFL-
DWHGZLWKKLPVXFKDV5pJDPH\GH0LOORXpRU$OIUHG0LOOLRXG±
have said about Japan and its religions.86:HZRXOGH[SHFWWKDWWKHRSLQLRQV
RI*XLPHWDQG5pJDPH\LQSDUWLFXODUZHUHFORVHO\UHODWHGVLQFHWKHWZRPHQ
WUDYHOHGWRJHWKHULQ-DSDQ(YHQPRUHLPSRUWDQWLWLVGLI¿FXOWWRLPDJLQHWKDW
WKHLUYLHZVGLIIHUJUHDWO\RQLPSRUWDQWSRLQWVDVWKH\FRPPXQLFDWHGWKURXJK-
RXWWKHLUOLYHVDQGEHFDXVHLQDOOSUREDELOLW\5pJDPH\GUHZKLVLQIRUPDWLRQ
DQGRSLQLRQVIURP*XLPHWWREHJLQZLWK7KHVDPHFDQEHVDLGHYHQPRUHRI
GH0LOORXpVLQFHKHZRUNHGGLUHFWO\XQGHU*XLPHW¶VJXLGHOLQHV
A number of quotations from Régamey are of unique value in informing us 
about the orientation and conceptions of Guimet’s thought. Régamey’s high 
HVWHHPIRUWKH-DSDQHVHLVREYLRXV,IWKH\DUHUHOLJLRXVDVVWDWHGHYHU\ZKHUH
WKH\³DUHQRW DW DOO VXSHUVWLWLRXV´ZKLFK LV FRQVLVWHQWZLWK WKHLU FLYLF VHQVH
DQGWKHLUNQRZOHGJHRIWKHUXOHVRIOLIHLQ-DSDQHVHVRFLHW\-DSDQLVDPRGHO
RI FLYLOL]DWLRQ D WHUPFRQVLGHUHG LQFRPSDWLEOHZLWK WHFKQLFDO DQG LQGXVWULDO
SURGXFWLRQERWKRIZKLFKZHUHXQNQRZQ LQ WKHFRXQWU\ZKHQ*XLPHWZHQW
WKHUH7KLVZDVQRWRQO\EHFDXVHRIWKHFLYLOLW\DQGPRUDOLW\RILWVLQKDELWDQWV
but also and especially because of their respect for the nature of others:
,IE\FLYLOL]DWLRQZHPHDQDQKRQHVWDQGPRUDOSHRSOHFXOWLYDWLQJ
the arts and sciences, leading a happy and quiet life in pursuit of 
EXVLQHVVDQGDJULFXOWXUHHQMR\LQJHTXLWDEOH ODZVSURWHFWLQJ WKH
ZHDN DJDLQVW WKH VWURQJ DQG WUHDWLQJZRPHQ DQG FKLOGUHQZLWK
affection and kindness—then it must be recognized that Japan is 
all the more civilized, because it has all that and much more.87 
7KHWZRWUDYHOHUVZKRVHHPWRKDYHKDGDHXKHPHULVWFRQFHSWLRQRIUHOL-
gion, considered Shinto as the most ancient religion of the archipelago and 
describe it as the antithesis of idolatry. This cult is organized around: (1) the 
veneration of the NDPL ZKR DUH KHURHV RU GHL¿HG DQFHVWRUV  HPEOHPV
kept in sacralized, closed sites, namely, the three imperial regalia—the 
VZRUG WKH FU\VWDO EDOO WKH FXUYHG JHP PDJDWDPD ໙⋢), and a JRKHL 
ᚚᖯLQSODFHRIWKHPLUURU²ZKLFKFRQWDLQUHVSHFWLYHO\JORU\SXULW\DQG
86 De Milloué’s /H%RXGGKLVPH GDQV OH0RQGH ZDV UHHGLWHGZLWK DGGLWLRQV DQG
corrections under the title %RXGGKLVPHLQLQRUGHUWR³JLYHDSUHFLVHDQGFOHDULGHDRI
WKLVJUHDWUHOLJLRQZKLFKPHULWVRXUDWWHQWLRQDQGDGPLUDWLRQ´SLL6HHWRR0LOOLRXG
87 Régamey (1903) 1907, p. 169.
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joy; and (3) the forces of nature represented by benevolent or evil spirits. 
7KHVXSUHPHGHLW\ LVD³SXUH LPPDWHULDOVSLULWXQLTXHXQFUHDWHGHWHUQDO
LQYLVLEOHFUHDWRU´$PHQR0LQDNDQXVKLQR.DPLኳᚚ୰୺⚄.88 Régamey 
gives here a hint concerning his understanding of Japanese religions that 
Guimet never stated explicitly. With this remark, Régamey indicates that 
he had reached the conclusion that Japanese religions admitted a single 
FUHDWRU HQULFKHGZLWK ODXGDWRU\ HSLWKHWV LQ WKH JXLVH RI WKH 6KLQWR JRG
Ame no Minakanushi. Régamey adduces a practical image he experienced 
during their visit to see the Ise NDJXUD, a sacred dance that invites the gods 
to a sacred entertainment. But for Régamey, even though in Japan NDJXUD 
JLYHV DQ LPDJH WKDW DVVRFLDWHV LW ZLWK &RQIXFLDQ PRUDOLW\ ³LQ SUDFWLFH
it sticks to the principles of the morality of Confucius, and so results in 
sermons accompanied by offerings of songs and dances, to the sound of 
LQVWUXPHQWVSOD\HGE\WKHSULHVWVDQGE\JLUOVLQORQJUHGDQGZKLWHGUHVVHV
WRSSHGE\DJLOGHGFRSSHUKHOPHWORDGHGZLWKÀRZHUV´89 This cult of the 
NDPLLVDXJPHQWHGE\WKDWRIWKHDQFHVWRUVGHL¿HGZLWKLQWKHZDOOVRIIDP-
LO\GZHOOLQJV.
The Buddhism described by Régamey is the religion of the majority of 
WKHSRSXODWLRQ)URPWKHGLDORJXHV WKDW*XLPHWKDGZLWK-DSDQHVHPRQNV
DQG SULHVWV 5pJDPH\ UHFDOOHG WKDW WKH ZRUOG LV YLHZHG DV FUHDWLYH E\
WKLV KHPHDQV WKDW LW LV VHOIVXI¿FLHQW VLQFH LW IRUPV D SHUSHWXDO F\FOH RI
GHYHORSPHQW DQG UHWXUQV WR FKDRV GXULQJ LPPHQVH SHULRGV RI WLPHZLWK-
RXWEHJLQQLQJRUHQG7KH WHPSRUDOSRZHURI%XGGKLVPLVPDUNHGE\ WKH
PLOLWDUL]DWLRQRIVRPHRI LWVPHPEHUVZKRZHQWVRIDUDV WRHQGDQJHU WKH
JRYHUQPHQWHYHQPRUHVRWKDQGLGWKH*XLVHIDPLO\LQ)UDQFH,WZDVWKLV
SRZHULQDUHOLJLRQWKDWH[SODLQVWKHIHDUIHOWE\-HVXLWPLVVLRQDULHVDQGWKH
UHSUHVVLRQWKH\VXIIHUHG5pJDPH\QRWHVWKHWUHQGWRZDUGFRPELQLQJ%XG-
GKLVPDQG6KLQWRZKLFKFDPHDERXWE\YROXQWDU\FKRLFHDQGDQ LQKHUHQW
-DSDQHVH SUHIHUHQFH IRU WROHUDQFH ³$IWHU D SRZHU VWUXJJOH WKDW ODVWHG IRU
FHQWXULHV EHWZHHQ 6KLQWR DQG %XGGKLVP DSSHDVHPHQW ZDV HQFRXUDJHG
RQHPD\ HYHQ VD\ WKDW D NLQG RI IXVLRQZDV HVWDEOLVKHGEHWZHHQ WKH WZR
UHOLJLRQV´90+HJLYHVWKHIROORZLQJH[DPSOHRIWKLVDFFOLPDWL]DWLRQ
Their spirit of tolerance . . . could not be characterized better than 
E\ WKH IROORZLQJ H[DPSOH D ¿QH (QJOLVK ODG\ZKR DSSURDFKHG
the priests of one of the great temples in Tokyo for permission to 
88 Régamey (1903) 1907, p. 169.
89 Régamey (1903) 1907, p. 169.
90 Régamey (1903) 1907, p. 169.
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FHOHEUDWHDQ$QJOLFDQVHUYLFHVDZKHUUHTXHVWZDUPO\ZHOFRPHG
VLQFHZKHQ&KULVWLDQSUD\HUVDUHVDLGWKHUHHYHU\6DWXUGD\91
7KLVH[SODLQVZK\WKH-DSDQHVHDUHUHOXFWDQWWREHFRQYHUWHGWRDQ\H[FOX-
VLYLVWUHOLJLRQZKLFKLVZKDW&KULVWLDQLW\ZDVSHUFHLYHGWREH*HQWOHQHVV
politeness, friendliness in human relations based on the values  of life in its 
YDULHW\WKHFRKDELWDWLRQRIIDPLOLHVKROGLQJGLIIHUHQWRSLQLRQVÀH[LELOLW\RI
PLQGDQGUHQXQFLDWLRQRIHQWUHQFKHGSRVLWLRQVDUHZKDWGHQRWHDVSLULWIXOO
RISROLWHQHVVZKLFK UHIXVHV WR DFFHSW DEVWUDFW FRQVLGHUDWLRQVRUSULQFLSOHV
ZLWKRXWFRQVLGHULQJWKHFLUFXPVWDQFHVDQGVSHFL¿FIDFWXDOVLWXDWLRQV7KH\
DUHWKHUHIRUHLQGLIIHUHQWWRWKHVFDUHFURZPHVVDJHVRI&KULVWLDQLW\GLVFUHG-
ited as they are by their abstract nature. 
)UHHIURPIDQDWLFLVPWKH-DSDQHVHZKRVHDUWDQGSKLORVRSK\IHHG
from the pure sources of life itself, practice a smiling tolerance 
and a tireless politeness. Refraining from religious speculations 
that derive their authority from the fear of death and eternal pun-
LVKPHQWWKH\RIIHUQRRSHQLQJWRWKHGHPDQGVRIWKRVHZKRZRXOG
FRQYHUWWKHP³7KHVHDUHEDGSDJDQV´VD\RXUPLVVLRQDULHV.92 
The syncretism of ideas is a constant feature of Japanese thought that 
reaches right up to their constitution and parliamentary system and is sum-
PDUL]HG LQ WKH IRUPXOD³:HZLOOGUDZRQ WKHTXLQWHVVHQFHRI LGHDV IURP
DURXQGWKHZRUOGWRLQFUHDVHWKHSURVSHULW\RIWKH(PSLUH´93 The Japanese 
JRYHUQPHQW LV FRQFHUQHG DERXW PRUH HI¿FLHQF\ LQ WKH UHOLJLRXV V\VWHP
WKDWLWZDQWVWREXLOGRQLWVWHUULWRU\DQGZKLOHOHDYLQJDVSLULWRIWROHUDQFH
DOZD\VLQSODFHWRHQDEOHIRUHLJQHGXFDWLRQDOLQVWLWXWLRQVRIDOOIDLWKVLWLV
indifferent to religious allegiance: 
Besides, the state has completely lost interest in religious matters; 
it professes a morality that is no more inspired by the doctrine 
of Confucius than by Buddhist precepts; the only sacred book of 
-DSDQLVLWVQDWLRQDOKLVWRU\DQGOHVVRQVGUDZQIURPLWDUHVXEMHFW
to strict control.94
5pJDPH\GH¿QHVVRPHRIWKHFXOWLF¿JXUHVLQWKH%XGGKLVWSDQWKHRQLQWHUPV
WKDW UHFDOO WKRVH RI *XLPHW UHIHUULQJ IRU H[DPSOH WR ³.ZDQRQ *RGGHVV
91 Régamey (1903) 1907, p. 169.
92 Régamey (1903) 1907, p. 169.
93 Régamey (1903) 1907, p. 176.
94 Régamey (1903) 1907, p. 176.
T H E  E A S T E R N  B U D D H I S T  4 8 ,  194
of 0HUF\ IURPD -DSDQHVHSULQW´RU ³WKH VL[ UHSUHVHQWDWLRQVRI WKHJRG
-L]ǀZLWKYDULRXVDWWULEXWHVSURWHFWRURIFKLOGUHQSDWURQRIWUDYHOHUV´95 In 
JaponKHFRPSOHWHVWKHSLFWXUHZLWKWKHJUHDWSULPRUGLDOEXGGKDV+HVLWX-
ates the historical Buddha,ĝƗN\DPXQLDV WKHFHQWUDO¿JXUHRIYHQHUDWLRQ
and gives other buddhas such as Amida and Dainichi sublime expressions 
RIGLYLQLW\WKHQFRPHRWKHU¿JXUHVRUJDQL]HGDURXQGWKHVHLQDKLHUDUFKLFDO
manner:
dDN\DPRXQL >ĝƗN\DPXQL@ LV UHYHUHG $PLGD and Dai-Nitchi-
Mourai [Dainichi Nyorai] are represented as the highest expres-
VLRQ RI GLYLQLW\ ZLWK D SURFHVVLRQ RI EXGGKDV ERGKLVDWWYDV
UDNDQs and djinV ³VSLULWV´ WHQLGHYDV [Jp. ten; Skt. GHYD] or 
heavenly gods, WHQJRXs [WHQJX ኳ≸], gods of the mountains and 
ZRRGVZLWKKHDGVRIELUGVRURYHUVL]HGQRVHVDYHU\ODUJHQXP-
ber of demons, and also NDPLERUURZHGIURP6KLQWR96 
The above descriptions of the religions of Japan give as a constant a set of 
three Buddhist sects: Zen, -ǀGR 6KLQVKǌ and Lotus or Nichiren. Added to 
WKHVHDUH VRPHRWKHUV -ǀGR7HQGDL DQG6KLQJRQZLWK LWV DI¿OLDWHG VHFWRI 
6KXJHQGǀZKLFKKDVSUDFWLWLRQHUVFDOOHG\DPDEXVKLDQGZRUVKLSVWKHJRGV
RI KHDYHQ DQG HDUWK DQG WKH VXQ DQGPRRQ7KLV FODVVL¿FDWLRQ GDWHV EDFN
WR WKH <DPDJXFKL FRQWURYHUV\ DV ZHOO DV WR WKH OHWWHUV RI )UDQFLV ;DYLHU
(1506–1552). It is referred to again by Kircher, Jean Crasset (1618–1692), 
and Pierre François Xavier de Charlevoix (1682–1761). In modern times, the 
French missionary Louis Furet (1816–1900) reproduces it almost unchanged: 
=HQVKǌ -ǀGRVKǌ +RNNHVKǌ DQG ,NNǀVKǌ97 The Jesuit Luis Frois (1532–
 FRQVLGHUHG WKDW ³WKH -DSDQHVH DUH UHTXLULQJ IURP&DPLV >NDPL] tem-
poral goods and from Fotoques [KRWRNe ௖, that is, buddhas] the salvation 
RIWKHLUVRXOV´98,WFRXOGEHWKDWDPDMRULW\RIZULWHUVRQ-DSDQUHSURGXFH
WKLVSDWWHUQDQGWKDW*XLPHWZDVRQO\DOLQNLQWKHVDPHFKDLQ+RZHYHU
his account introduces variations that deserve to be noted, and he evi-
dently made up his mind to give a complete description of the Japanese 
Buddhist sects, considering them separately from Shinto.
It appears that Régamey listed Buddhist sects or schools, up to as many 
DV ¿IWHHQ LQ DFFRUGDQFH ZLWK WKH LGHDV DQG FODVVL¿FDWLRQ RI *XLPHW
95 Régamey (1903) 1907, p. 176.
96 Régamey (1903) 1907, p. 176.
97 See Beillevaire 1999, p. 198.
98 Frois (1585) 1993, p. 27.
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ZULWLQJ ³>%XGGKLVP@ LV GLYLGHG LQWR VHYHUDO VHFWV 6LQJRQ >6KLQJRQ@ DQG
6LQVLRX>6KLQVKǌ@DUHWKHPRVWVXFFHVVIXO7KHQFRPH7HQGDL+RNNHKVLX
>+RNNHVKǌ@ 'MRGR >-ǀGR@ 1LWFKLUHQ >1LFKLUHQ@ +RVVR >+RVVǀ@ DQG VR
RQ´997KHVH DUH DOPRVW H[DFWO\ WKH VDPH VHFWV IURPZKLFK*XLPHW LQWHU-
YLHZHGUHSUHVHQWDWLYHVGXULQJKLVVWD\H[FHSWIRUWKH+RVVǀ7KHKHDGTXDU-
WHUVRI WKLV ODWWHUVHFW LV LQ.ǀIXNXML⯆⚟ᑎ LQ1DUDZKLFKKHKDGQRW\HW
visited. It also has a presence in Kyoto at Kiyomizudera ΎỈᑎ, a popular 
WHPSOHZLWKQRGRFWULQDOFODLPV7KLVZDVYLVLWHGE\*XLPHWDQGLVUHS-
resented in a painting by Régamey. Zen is curiously absent from the list. 
Guimet also met only one representative of the Rinzai school, and did 
QRWJR WR VHH6ǀWǀ=HQPRQNV'RHV WKLV LQGLFDWHDFHUWDLQGLVDIIHFWLRQ
FRQFHUQLQJ =HQ" 7KH +RNNHVKǌ ZKLFK FRYHUV ERWK 7HQGDL DQG 1LFKL-
ren, also appears here as an entity. It is true that, as Régamey assures us, 
one can hardly count these sects in Japan or distinguish them from one 
another. 
7KHUHDUHPDQ\VHFWVLWLVGLI¿FXOWWRGLVWLQJXLVKWKHIHDWXUHVWKDW
differentiate them and even to determine the number. There are 
VRPHZKLFK DUH IXVHGZLWK HDFK RWKHU RU OLQNHG WR RWKHU VHFWV
LQFOXGLQJ 6KRXJHQ >6KXJHQGǀ@ .HJRQ >.HJRQ@ DQG 5LWVRX
>5LWVX@2WKHUVKDYHKDGRQO\DÀHHWLQJH[LVWHQFH100 
,Q WKLVGHVFULSWLRQ LW LV WKHPDMRU VHFWVZKLFKDUH OLVWHGZKLOHRWKHUV DUH
VHFRQGDU\ RU IXVHGZLWK WKHP7KLV LV DFNQRZOHGJHG LQ WKH+DVVKǌ Nǀ\ǀ 
ඵ᐀⥘せ 6XPPDU\RIWKH(LJKW6HFWVRI*\ǀQHQจ↛±ZKLFK
Régamey and Guimet consulted. 
,WLVUDWKHUVWUDQJHWKDW¿UVWSODFHLVJLYHQWRWKH6KLQJRQVFKRROEHFDXVH
WKLV GRHV QRW PDWFK WKH UHDOLW\ RI WKH ¿JXUHV %XW 5pJDPH\ DVFULEHV
DXWKRULWDWLYHNQRZOHGJH WR UHSUHVHQWDWLYHVRI WKLV VHFW101 Nevertheless he 
GHVFULEHGLW LQXQÀDWWHULQJWHUPVDVDNLQGRIVFKRRORIZLWFKFUDIW7KLVLV
UHPLQLVFHQWRIWKHROGGHVFULSWLRQVRI.LUFKHUZKRLGHQWL¿HGWKH.ǀEǀ'DL-
VKLVHFWZLWK6KXJHQGǀDQG(J\SWLDQP\VWHULHV
6LQJRQ >6KLQJRQ@ PHDQLQJ ³WUXH ZRUG´ LPEXHG ZLWK P\VWL-
cism, XVHV FDEDOLVWLF VLJQV PDGH ZLWK WKH ¿QJHUV WKDW FRPELQH
PDJLFIRUPXODVDQGVLOHQWSUD\HU,WZDVIRXQGHGLQWKHQLQWKFHQ-
WXU\E\.RRERR'DwVVL>.ǀEǀ'DLVKL@ZKRZRUNHGJUHDWPLracles 
99 Régamey (1903) 1907, pp. 177–78.
100 Régamey (1903) 1907, p. 177.
101 Régamey (1903) 1907, p. 177.
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E\XWWHULQJRUE\PLPLFNLQJZLWKWKH¿QJHUVFHUWDLQPDJLF6DQ-
VNULWZRUGVIROORZLQJWKHSUDFWLFHVRI%XGGKLVWVRUFHU\102 
,Q RUGHU RI LPSRUWDQFH ZH VKRXOG H[SHFW -ǀGR 6KLQVKǌ FRXSOHG ZLWK
-ǀGRVKǌ =HQ DQG 1LFKLUHQ ZLWK WKH RWKHU VHFWV EHLQJ RQO\ UHODWLYHO\
SRRUO\UHSUHVHQWHG5pJDPH\FOHDUO\IROORZV*XLPHW)RUKLP6KLQJRQLV
RIWKH¿UVW LPSRUWDQFHDPRQJWKHVFKRROVIRUUHDVRQVWKDWZHFDQK\SRWK-
HVL]H DERXW EHORZ ,WV DOPRVW FRPSOHWH LQFOXVLRQ RI WKH ¿JXUHV LQ WKH
SDQWKHRQIRXQG LQ WKHRWKHUVFKRROVZDVHQRXJKIRUKLPWRHPSKDVL]H LWV
prevalent role.
Régamey’s most thorough account of the Buddhist sects is found in his 
ZRUN Japon +HUH WKH -ǀGR 6KLQVKǌ FRPHV VHFRQG LQ LPSRUWDQFH DQG
5pJDPH\GHFODUHVWKDWLWLVWKHRQO\VHFWWKDWDOORZVPDUULDJHDQGWKHFRQ-
VXPSWLRQ RIPHDW ³$IWHU 6LQJRQ 6LQVLRX >6KLQVKǌ@ LV WKHPRVW ÀRXULVK-
ing sect today. It advocates the incessant invocation of the sacred name of 
$PLGDDQG LV WKHRQO\RQH WKDW DOORZV WKHPDUULDJHRI LWV SULHVWV DQG WKH
XVHRIDQLPDOVDVIRRG´1037KHQFRPHWZR1DUDVHFWVZKLFKDUHGHVFULEHG
in the +DVVKǌ Nǀ\ǀ RQH RI ZKLFK WKH 6DQURQ 7KUHH 7UHDWLVH 6FKRRO
DV EHLQJ ³WKH HDUOLHVW WR DGPLW DPLGGOH WHUPZKLFK LV QHLWKHU EHLQJ QRU
QRWKLQJQHVV´104:H QRWH WKLV RSSRVLWLRQ EHWZHHQ EHLQJ DQG QRWKLQJQHVV
ZKLFK ZDV LQFOXGHG LQ WKH SUHVHQWDWLRQV RI %XGGKLVP DW WKH WLPH 7KH
+RVVǀGRZQ WR WKLV GD\ ³DVVHUWV WKDW QRWKLQJ LV UHDO EXW WKHPLQG HYHU\-
WKLQJ HOVH LV LOOXVLRQ´105$V IRU7HQGDL LW LV ³OLNH D IRUPRI$PLGLVP LQ
ZKLFK WKH QDPH RI$PLGD%XGGKD LV UHFLWHG RUDOO\ DV LQ WKH VHFWZKLFK
advocates commemoration of the Buddha Amida in a kind of fusion—You-
zou Nenbutsu [⼥㏻ᛕ௖@´106+HDOVRVWDWHVWKDW³7HQGDLDQG<RX]RX><ǌ]ǌ@
recommend the incessant invocation and recitation of the holy name of 
$PLGD´1077KHQZKLOHWKH-ǀGR6KLQVKǌVFKRROV7HQGDLDQG<ǌ]ǌ1HQ-
butsu advocate forms of the oral invocation of Amida, the sect of the Pure 
/DQG -ǀGR DGYRFDWHV D ³EXGGKD FRQWHPSODWLRQ´ WKDW LV DQ LQWHUQDOL]HG
DQGQRQYRFDOLQYRFDWLRQRI$PLGD7KHGH¿QLWLRQRI=HQUHTXLUHVRQO\WZR
ZRUGV³DEVWUDFWPHGLWDWLRQ´%\FRQWUDVWWRWKHFRQWHPSODWLRQRIDVSHFL¿F
REMHFWVXFKDVDEXGGKD$PLGDLQWKHFDVHRIWKH-ǀGRVHFWLWLVFKDUDF-
102 Régamey (1903) 1907, pp. 177–78.
103 Régamey (1903) 1907, pp. 177–78.
104 Régamey (1903) 1907, p. 178.
105 Régamey (1903) 1907, p. 178.
106 Régamey (1903) 1907, p. 178.
107 Régamey (1903) 1907, p. 178.
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terized by a radical mental evacuation, and this inspired Régamey to use 
WKH WHUP³DEVWUDFW´+DGKH LQPLQG WKH WHPSOHJDUGHQVRI.\RWRVXFKDV
5\ǀDQML㱟Ᏻᑎ? He recognizes, surprisingly, that the Nichiren sect also has 
WKLVVDPHFKDUDFWHURI³DEVWUDFWPHGLWDWLRQ´DQGVHHVLWDJDLQLQWKHQDPH
+RNNHVKǌWKH/RWXV6XWUDVHFW108 Régamey’s description adds some sects 
of minor impRUWDQFHVXFKDV6DQURQDQG+RVVǀEXW LW LJQRUHV-ǀMLWVXDQG
.XVKDZKLFKZHUHLQWHJUDWHGLQWRWKHODWWHU,WFRQVLGHUVWKDWWKH.HJRQRU
Floral Ornamentation, sect and Ritsu, the school of discipline, both of Nara, 
DUHIXVHGZLWKRWKHUVHVSHFLDOO\6KLQJRQERWKDW7ǀGDLMLᮾ኱ᑎ and at Sai-
daiji す኱ᑎ 3RVVLEO\ KH FRQVLGHUHG WKDW .HJRQZDV VLPLODU WR 6KLQJRQ
7KH5LWVX³VFKRRO´QHYHUKDGDQ\LQGHSHQGHQWH[LVWHQFHVRZHFDQQRWUHIHU
WR LWV ³IXVLRQ´ ZLWK DQ\WKLQJ 6KXJHQGǀ PHDQZKLOH KDV EHHQ GHVFULEHG
VLQFHWKHGD\VRIWKH-HVXLWVDVIROORZLQJ6KLQJRQWKRXJKDVRQHRILWVOHDVW
ZRUWK\ HSLJRQHV DQG5pJDPH\ VHHPV WR HQGRUVH WKLV YLHZ6KLQJRQZDV
DSSDUHQWO\VHHQDVVZROOHQE\WKHDGGLWLRQRI1DUDVFKRROVDQGWKHSUDFWLFHV
RI PRXQWDLQ KHUPLWV ZRUWK\ RU QRW DQG WKH ODWWHU FDQQRW FRPSHWH ZLWK
6KLQJRQRYHU WKHZKROHVHWRIJRGV LWKDVEURXJKW LQWR WKH%XGGKLVWSDQ-
theon. Insofar as having almost exactly the same vision as that of Guimet, 
DVZH VHH WKURXJK WKH GHWDLOV JLYHQ D SRVWHULRUL E\ 5pJDPH\ FRQFHUQLQJ
Japanese religions, it is understandable that he focused on Shingon as the 
sect that included all of the other sects.
XII. EVIDENCE FROM MILLOUÉ
$QRWKHUSHUVRQFORVHWR*XLPHWZDV/éRQGH0LOORXpZKRZURWH/H Boud-
GKLVPHGDQVOHPRQGH2ULJLQHGRJPHVKLVWRLUH (1893). In the preface, the 
Indianist Paul Régnaud (1838–1910), preaching an evolutionist theory of 
FRPSDUDWLYHOLQJXLVWLFVQRWHVWKHLPSRUWDQFHRIDNQRZOHGJHRIUHOLJLRQV
DV WKHVH FRPSULVH RQH RI WKH PDLQ IDFWRUV LQ WKH GHYHORSPHQW RI ZRUOG
FLYLOL]DWLRQV+H DUJXHV WKDW WKH QHZ GLVFLSOLQH RI ³VFLHQFH RI UHOLJLRQV´
UHFRJQL]HGLQ)UDQFHVLQFHWKHVZDVWKHUHIRUHDQHFHVVLW\$QDORJLHV
ZLWK&KULVWLDQLW\WKDW%XGGKLVPKDVLQWHUPVRIPRUDOLW\DQGGLVFLSOLQHDV
ZHOODVLQRWKHUPDWWHUVVXJJHVWDVXI¿FLHQWVLPLODULW\LQWKHLUVRWHULRORJLFDO
PHVVDJHWRVXSSRUWWKHKRSHRI¿QGLQJFRPPRQJURXQGLQWKHVHWZRODUJ-
HVWRIZRUOGUHOLJLRQV+HDOVRQRWHVWKHLPSDFWH[HUWHGE\UHOLJLRQRQWKH
LGOHPLQGVRI3DULVLDQGLOHWWDQWHV²KHKLPVHOIZRUNHGLQ/\RQ²QRWDEO\E\
the mystical and pessimistic aspects of Buddhism, advocating inaction and 
108 Régamey’s description is more accurate in his Japon than in his -DSRQHQLPDJHVZKHUH
+RNNHVKǌLVHSLSKHQRPHQDO
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QRWKLQJQHVV 7KLV 5pJQDXG VXJJHVWHG LV FRQWUDU\ WR WKH VFLHQWL¿F VSLULW
ZKLFKLWVHOIVWUXJJOHVDJDLQVWHYLODQGDJDLQVW WKHSKLORVRSKLFDODQGSRVL-
tive spirit that seeks to penetrate the secret of the universe. He places high 
YDOXHRQ³UHDVRQ UHO\LQJRQVFLHQFH´DQG IURP WKLVSRLQWRIYLHZSUDLVHV
WKH ZRUN RI GH 0LOORXp DQG LQGLUHFWO\ RI *XLPHW109 Presumably, even 
LI*XLPHW GLG QRW VKDUH WKH QLKLOLVWLF YLHZV RI5pJQDXG RQ%XGGKLVP DW
OHDVWKHZDV UDWKHU VFHSWLFDO DQG UHVHUYHG LQ UHVSHFWRI DQ\ UHOLJLRXV V\V-
WHPHVWDEOLVKHGKDVWLO\DVDVHFWDULDQFXUUHQWDQGDJUHHGRQWKHZKROHZLWK
5pJQDXG¶V UDWLRQDO DQG VFLHQWL¿F SRLQW RI YLHZ+H SUREDEO\ DGRSWHG WKH
YLHZVRIGH0LOORXpZKRVDZEHIRUHKLVYHU\H\HVERWK³WKHFUHDWLRQRIWKH
VFLHQFH RI FRPSDUDWLYH UHOLJLRQ´110 and the importance of Buddhism. Of 
WKHODWWHUGH0LOORXpZURWH
1RZ DPRQJ DOO SDVW DQG DFWXDO UHOLJLRQV WKH RQH WKDW KDV WKH
PRVWDI¿QLW\ZLWKRXURZQIHHOLQJVDQGDWWKHVDPHWLPHWKHSXU-
HVWDQGKLJKHVWPRUDOLGHDVLVXQGRXEWHGO\%XGGKLVP,IZHDGG
WRWKLVLWVHFOHFWLFFKDUDFWHURIWROHUDQFHDQGXQLYHUVDOLVPZKLFK
LVTXLWHUHPDUNDEOHIRUWKHWLPHLQZKLFKLWZDVIRXQGHGLWQDWX-
rally excites sympathetic interest, at least academically and philo-
sophically.111 
7KHLQWHUHVWLQFRPSDULQJWKHWZRUHOLJLRQV%XGGKLVPDQG&KULVWLDQLW\
ZKLOHDYRLGLQJSUHPDWXUHUHFRQFLOLDWLRQVZDVDPDMRUUHDVRQIRUWKHGHYHO-
RSPHQWRIWKHVFLHQWL¿FVWXG\RIUHOLJLRQV112 For de Milloué, Buddhism—
ZKLFK GRHV QRW VHHN VRFLDO RU SROLWLFDO UHIRUPV DQG SUHDFKHV HTXDOLW\
brotherhood, love of one’s neighbor, and universal charity—has none of the 
FKDUDFWHULVWLFVRI UHYHODWLRQRURI DGHL¿FDWLRQSURFHVVEXW UDWKHUHQFRXU-
DJHV LQGLYLGXDOV WRHQJDJHLQVWXG\PHGLWDWLRQUHÀHFWLRQDQGWKHSXUVXLW
of intelligence, thus making it a purely philosophical doctrine of salvation. 
Its goal, like that of all philosophies, 
LV WR H[SODLQ LQ WKHPRVW VDWLVIDFWRU\ZD\ SRVVLEOH WKH RULJLQV
RIWKHZRUOGDQGRIPDQDQGWKHWURXEOLQJSUREOHPVRIWKHLQ¿-
QLWHDQGWROHDGLWVIROORZHUVWRZDUGWKHJRRGDQGWRKDSSLQHVV
ZKHWKHU DEVROXWH RU UHODWLYH WHDFKLQJ WKHP QRW WR UHO\ RQ WKH
109 See Régnaud in de Milloué 1893, pp. vii–viii. He refers to Aristotle, Stoicism, Cabanis, 
Voltaire, and /LWWUp. 
110 De Milloué 1893, p. 2. 
111 De Milloué 1893, p. 4. 
112 De Milloué 1893, pp. 5–8. 
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assistance of a god, but to purify their hearts, to subdue their pas-
sions, and to be delivered from the most frequent causes of mis-
IRUWXQHQDPHO\WKHFRQFHUQVDQGVHGXFWLRQVRIWKHZRUOG113
7KHYLHZVRIGH0LOORXpRQ-DSDQHVH%XGGKLVPDQGZHPD\DVVXPHIRU
WKHPRVWSDUWRI*XLPHWDVZHOODUHFRXFKHGLQDUDWLRQDOLVWXQGHUVWDQGLQJ
or at least in opposition to the practice of magic and irrational superstition 
WKDWWKH\VDZDVGRPLQDWLQJLQ&KLQD7KLVZDVFHUWDLQO\WKHRSLQLRQZKLFK
*XLPHWH[SUHVVHGLQKLVUHSRUWWRWKH)UHQFK0LQLVWU\,QGH0LOORXp¶VYLHZ
LW ZDV RQO\ ZKHQ SULRULW\ FDPH WR EH JLYHQ WR$PLGD %XGGKD WKDW ZRU-
ship became limited to that of a meditative buddha (Dhyani Buddha), far 
IURP WKH OHYHO RI SRSXODU FXOWV 7KH VXSHUVWLWLRXV SUDFWLFHV RI ZLWFKFUDIW
DQG PDJLF ³WKDW GLVJUDFH &KLQHVH %XGGKLVP DUH YHU\ UDUH LQ -DSDQ´114 
KHZURWHZLWKRXW KHVLWDWLRQ /HQGLQJZHLJKW WR KLV DUJXPHQW KH DGGV LV
the fact that Japanese clergy have a marked tendency to study their texts 
GHHSO\ FRPPHQWLQJDQGGHEDWLQJRQ WKHP7KH ³WHQGHQF\ WR FRQWURYHUV\
and metaphysical speculation in the JapanHVH PLQG´ LV WKH FDXVH RI WKH
PXOWLSOLFDWLRQRIWKHVHFWVIURP&KLQDZLWKWKHH[FHSWLRQRIRQHQDPHO\
WKH5\ǀEX [୧㒊@´115 This, he explains, is a combination of Japanese Bud-
GKLVWJRGVZLWKSHUVRQVZKRKDYHEHFRPHWKHREMHFWVRIFXOWVWKXVPDNLQJ
EXGGKD DQG ERGKLVDWWYD DYDWDUV LQWR GHLWLHV LQ ³D NLQG RIPL[HG UHOLJLRQ
RI%XGGKLVP DQG 6KLQWR´116 $ZDUHQHVV RI WKLV VLQJXODU -DSDQHVH5\ǀEX
FXOWFHUWDLQO\H[SODLQVZK\*XLPHWZDQWHGWRFRQFOXGHKLVGLDORJXHVZLWK
-DSDQHVHUHOLJLRXVOHDGHUVZLWKDTXHVWLRQDERXWWKHOLQNVEHWZHHQJRGVDQG
%XGGKLVW¿JXUHV
'H0LOORXpHVWDEOLVKHVDOLVWRI³VHFWV´WKDWKHFRQVLGHUVWKHPRVWLPSRU-
WDQW=HQDVVRFLDWHGZLWKĝƗN\DPXQL%XGGKDDQGWKHERGKLVDWWYD.DQQRQ
WKHP\VWLFDO6KLQJRQRI.ǌNDLLQZKLFKLQGLYLGXDOVVKRXOGUHDFKWKHVWDWXV
of a buddha in this life via the practice of incantations (PDQWUD), PXGUD, 
³FDEDOLVWLF VLJQV PDGH ZLWK WKH ¿QJHUV´ DQG WKH DGRUDWLRQ RI WKH RQH
WKRXVDQGVL[W\RQHEXGGKDVRIWKHWKUHHZRUOGV7HQGDLZKLFKUHYHUHVWKH
WKLUW\WKUHHVDOYL¿FIRUPVRI.DQQRQDVZHOODV%HQWHQWKH³IHPLQLQHGHLW\
RI WKHVHD VFLHQFHDQGVSHHFK²WKH%UƗPDQLF6DUDVZDWL´ WKH+RNNHVKǌ
ZKLFKUHYHUHV1LFKLUHQ¶V%XGGKLVWWULQLW\RIWKH³7KUHH7UHDVXUHV´RIEXG-
GKDGKDUPDDQGVDQJKDWKH-ǀGRZKLFKDGRUHV$PLGDLQKLVSDUDGLVHDQG
113 De Milloué 1893, pp. 17–18. 
114 De Milloué 1893, pp. 246–47.
115 De Milloué 1893, pp. 246–47.
116 De Milloué 1893, pp. 246–47. 
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LQYRNHV KLV QDPH WR DWWDLQ VDOYDWLRQZKLOH DOVR UHYHULQJ.DQQRQ 6HLVKL
DQG-L]ǀWKH6KLQVKǌRI6KLQUDQZKLFKZRUVKLSV$PLGD%XGGKDDV³HWHUQDO
RPQLSRWHQWRPQLSUHVHQWRPQLVFLHQWDQGRIZKRP.DQQRQDQGĝƗN\DPXQL
DUHHPDQDWLRQV´DQGLQGLVWLQFWLRQWRWKHRWKHUVFKRROVDGvocates the doing 
RIJRRGZLWKRXWLPSRVLQJWKHUHTXLUHPHQWRIFHOLEDF\DQGWKHDEVWLQHQFHRI
meat eating.117 
The praise made in this book by de Milloué of the Buddhist clergy, 
WHPSOHV RUJDQL]DWLRQ FHUHPRQLHV DQG DUW ZKHUH ³HYHU\WKLQJ VHHPV FDO-
FXODWHGWRPDNHWKHUHOLJLRQNLQGDQGWRVHGXFHWKHVRXOZLWKSOHDVXUH´118) 
UHÀHFWV FOHDUO\ WKH H[SHULHQFHRI*XLPHW:KLOH WKHSHFXOLDULWLHV KH DWWUL-
EXWHV WR WKH ³VHFWV´ DUH WRR UHVWULFWLYH²WKHGHLWLHV.DQQRQ -L]ǀ%HQWHQ
RU )XGǀ DUH QRW WKH SUHURJDWLYH RI DQ\ RQH VHFW²WKH VHFWDULDQ GLYLVLRQV
WKDW GH 0LOORXp GHVFULEHV UHÀHFW LQ DOO OLNHOLKRRG WKH VDPH FRQFHSWLRQV
WKDW*XLPHWKHOGGXULQJKLVGLDORJXHVZLWKUHOLJLRXV¿JXUHVLQ-DSDQ*XL-
PHWLQTXLUHGLQGHWDLODERXW%HQWHQPDLQO\LQ7HQGDL WHPSOHVZKHWKHUDW
1LNNǀ 7RN\R .DPDNXUD 1DJR\D RU .\RWR +LV VWDWLVWLFV KLJKOLJKW WKH
importance of Buddhism for a population of thirty-three or thirty-four mil-
OLRQZKHUHWZHQW\PLOOLRQSHRSOHZHUH%XGGKLVWIROORZHUVDVRSSRVHGWR
thirteen million Shinto adepts. De Milloué concluded his presentation by 
noting the defects and positive qualities of Buddhism after it had migrated 
DFURVV WKH)DU(DVW ,WV GHIHFWV LQFOXGH D ORZHULQJRI LWV LQWHOOHFWXDO OHYHO
WRDOLJQPRUHFORVHO\ZLWKWKDWRILWVIDLWKIXOPDVVHVDORYHRIDFTXLVLWLRQ
SRZHUDQGJORU\DVVHHQLQHYHU\UHOLJLRQDODFNRIFODULW\LQLWVH[SOLFD-
WLRQVRI³QLUYDQD´WKHQDWXUHRIWKHVRXODQGLWVGRFWULQHVRI³WKHYRLG´DQG
³QRHJR´DQGDSHVVLPLVWLFDQWLVRFLDOFKDUDFWHUWKDWH[SUHVVHVGLVLQWHUHVW
LQWKLVZRUOGLQIDYRURIWKHRQHEH\RQGWKXVPDNLQJLWJXLOW\RIWKHFULPH
of OqVH KXPDQLWp.119 As for positive qualities, Buddhism develops human 
virtues, such as the love of one’s neighbour, brotherhood, and tolerance; 
LW HPSKDVL]HV HTXDOLW\ DQG FKDULW\ DV FRPSDUHG WR WKH%UƗKPDQLVP IURP
ZKLFKLWFDPHDQGLWGH¿QHVVLQDVWKHFDUU\LQJRXWRIEDGDFWLRQVDQGQRW
as the injunctions of a god, thus teaching the principles of full responsibil-
LW\IUHHZLOODQGIUHHGRPRIFRQVFLRXVQHVV120'RZHQRWVHHKHUHGH0LO-
117 De Milloué 1893, p. 249.
118 De Milloué 1893, pp. 249–50.
119 De Milloué 1893, pp. 252–53.
120 De Milloué 1893, pp. 251–52. A presentation of Buddhist doctrines that is very similar 
to that of de Milloué can be found in Guimet 1880, pp. 396–99, 400–401. To Guimet’s pre-
VHQWDWLRQGH0LOORXpDGGVWKH5LVVKǌ9LQD\DVHFWZKLFKWHDFKHVSULQFLSOHVFRPPRQWRDOO
VHFWVZLWKRXWEHLQJDSDUWLFXODUVFKRROLWVHOI
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ORXp GH¿QLQJ%XGGKLVP IURP WKH SHUVSHFWLYH RI WKH TXHVWLRQ DQG DQVZHU
VHVVLRQVKHOGEHWZHHQ*XLPHWDQGWKH-DSDQHVHSULHVWV"&DQZHQRWGUDZ
conclusions about the advantages that de Milloué, and therefore Guimet, 
VDZLQ%XGGKLVPRQFHZHDEVWUDFW IURPLWVGRFWULQHV WKRVHHOHPHQWV WKDW
VHHPHG³LUUDWLRQDO´RU³XQFOHDU´WRWKHLUUDWLRQDOLVWSRLQWRIYLHZDV:HVW-
ern and European intellectuals? Guimet distances himself both from those 
ZKRFRQGHPQHG%XGGKLVP LQ WKHQDPHRI:HVWHUQSKLORVRSK\ LQRQHRU
other of its forms, as did the philosopher and statesman Jules Barthélemy-
6DLQW+LODLUH ± DQG DOVR IURP WKRVH ZKR VRXJKW WR LQWHJUDWH
%XGGKLVPZLWKRWKHU UHOLJLRXVFXUUHQWV LQDFRPSRVLWHHFOHFWLFLVPDVGLG
the Theosophical Society. He seems simply to have sought out the elements 
of a purely rationalist-inspired philosophy.
XIII. GUIMET’S CONCLUDING ASSESSMENT OF BUDDHISM AS A 
RATIONAL SYSTEM
The preface by Guimet to the French version of a romantic novel entitled 
2NRPD ࠾㥖  E\ WKH -DSDQHVH ZULWHU 7DNL]DZD %DNLQ ℧⃝㤿⍆ 
(1767–1848) and illustrated by Régamey can contribute to a fairly accurate 
LGHD RI KLV YLHZV RQ%XGGKLVP LQ  VKRUWO\ DIWHU KLV WULS WR WKH )DU
(DVW DQG KLV GLDORJXHV ZLWK UHOLJLRXV SHUVRQV LQ -DSDQ *XLPHW FRQVLG-
ers this novel to contain supernatural elements and to be in some manner 
Buddhist.121 Though his preface is short and intended to present a literary 
ZRUN LW LV HORTXHQW DQG UHYHDOLQJRIKLVRZQFRQFHSWLRQV+HQRWHV¿UVW
that the Japanese have surpassed China in their art, mastering and high-
OLJKWLQJ VLPSOLFLW\ FODULW\ KDUPRQ\ VSLULW DQG HPRWLRQ LQ FRQWUDVWZLWK
the abuse of details and the search for complications typical of the Chinese, 
ZKRKDGRULJLQDOO\EHHQWKHLUPDVWHUV+HWKHQQRWHVWKDWLI%DNLQKDGFRQ-
WLQXHG WR IRFXVRQ WKHQDWXUDOVFLHQFHVKHZRXOGKDYHZULWWHQ³FKHPLFDO
QRYHOV´DQGZRXOGKDYHSDLGDWWHQWLRQWRWKH³UHDOWUDQVPLJUDWLRQRIPDWWHU
JRYHUQHGE\DQ LPPXWDEOH IRUFH´ UHSUHVHQWHGE\FRPELQDWLRQVRIDWRPV
like so many dramatic situations recognized in literature.122 The novel 
contains Buddhist elements in that it explains the present situation of its 
characters according to past karma. Guimet made no mistake here, even if 
LWZDVDWKLVWLPHKDUGO\SRVVLEOHWRPDNHDFOHDUGLVWLQFWLRQEHWZHHQ%XG-
GKLVW OLWHUDWXUH DQG WKH FXOWXUDO LQÀXHQFH RI %XGGKLVP RQ OLWHUDWXUH )RU
KLP%DNLQLVDSKLORVRSKHUDIUHHWKLQNHUZKRZURWHDSKLORVRSKLFDOQRYHO
121 Guimet 1883, p. 7.
122 Guimet 1883, pp. 5–6. 
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and, to that end, calls upon philosophical doctrines of universal value. The 
%XGGKLVW SULQFLSOHV KH H[SODLQV LQ WKLV ZD\ DUH WKHUHIRUH JHQHUDO SKLOR-
VRSKLFDOSULQFLSOHVUDWKHUWKDQUHOLJLRXVGRFWULQHVEDVHGRQDVSHFL¿FFUHGR
as such.
Guimet describes religious people of the Far East as spiritualists because 
they believe in spirits, souls, and the immortality of the soul. But, as a man 
RIKLVWLPHKHDOVRVHHVDWKHLVPWKHUHDVWKH\LJQRUHD³FUHDWRU*RG´RUD
³GLUHFWRU*RG´1237KHZRUOGRIQDWXUHLVVXEMHFWWRODZV³IXOORIIRUHVLJKW
DQGMXVWLFH´124ZKLFKGHVSLWHDQDSSDUHQWXQIDLUQHVVQHYHUIDLOWRHPERG\
DQGUHDOL]HDEDODQFHGDQGHTXLWDEOHGLVWULEXWLRQRIMXVWLFH³(YHU\WKLQJLV
JRRG VLQFHHYHU\WKLQJ IROORZV WKH IRUFLEOH LPSXOVHJLYHQE\ LQJD [ᅉᯝ], 
VRHYHU\PLVWDNH LVSXQLVKHGDQGHYHU\YLUWXH UHZDUGHGZKDWDSSHDUV WR
EHDQLQMXVWLFHLVRQO\WKHHIIHFWRIDUHOHQWOHVVIDLUQHVV´125 Although there 
LVQRSHUVRQDOUHFWRULQWKLVXQLYHUVHWKHVHODZVDUHQHYHUWKHOHVVJRYHUQHG
by a principle of causality (LQJD, innen) so that every element is the product 
RI D FDXVHZKLFK LWVHOI LV DOVR WKH UHVXOW RI D FDXVH7KHZRUOGRIQDWXUH
permits of a principle of explanation, immanent at least in appearance, that 
is based on causal cycles (ULQQHQRKǀ㍯ᘔࡢἲ). Each point can become 
LQ WXUQWKHFHQWHURIDFLUFXPIHUHQFHWKDWGH¿QHVDFDXVDOF\FOHDQGHDFK
cycle is regulated by a strict determinism. In each cycle, the center is con-
sidered a cause (in ᅉ) and the girth as the effect (en ⦕,IZHGLVUHJDUGD
certain inconsistency in the terminology used by Guimet—he also properly 
translated en as conditions, rather than as effect—and also in his interpreta-
WLRQVZHPD\FRQVLGHUKLVYLVLRQRIWKH%XGGKLVWXQLYHUVHZKLFKKHVHHPV
WRLGHQWLI\LQSUDFWLFHZLWKWKH³EDVLFLGHDVRIWKHUHOLJLRQVRIWKH)DU(DVW´
as entirely appropriate, consistent, and rigorous. Where any ruling principle 
RIWKHXQLYHUVHVXFKDV*RGLVDEVHQWLWLVWKHODZVRIQDWXUHLQWKHLUVWULFW
GHWHUPLQLVPZKLFKVLWUHJDOO\LQWKHYRLGOHIWE\KLVYDFDQWWKURQH/LNHKLV
FRQWHPSRUDULHV*XLPHWZDV LQ VHDUFKRIYDOXHV LQ DZRUOGZKHUH VFHSWL-
FLVPUXOHGKRSLQJWRVHHLQWKLVGRFWULQHDUDGLFDOUDWLRQDOLVPZKLFKFRXOG
DYRLG WKHGDQJHU WKDWDWKHLVP OHIW WR LWVHOIZRXOGHQG LQGDUNSHVVLPLVP
or nihilism. Fair compensation for acts guaranteed by a purely natural 
order and based on responsibility in human action126GH¿QHGDUDWLRQDOLVP
123 Guimet 1883, p. 7.
124 Guimet 1883, p. 7.
125 Guimet 1883, p. 8. 
126 On this point, Guimet considered that the <LMLQJ ᫆⥂ (The Book of Changes), the Dao-
ism of Laozi, the teachings of Confucius, and Buddhism all shared the same atheistic but 
moral principles. See Guimet 1905.
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ZLWKRXW DQ\ VXSHUVWLWLRXVP\WKRORJ\&RXOG WKLV JLYH KRSH WR WKH LGHD RI
EXLOGLQJDEHWWHUZRUOGRQVXFKDEDVLVDQGQRWE\DQ\DUELWUDU\SULQFLSOH",W
VHHPVWKDW*XLPHWQRWRQO\SHUFHLYHGLQ%XGGKLVPDGRFWULQHZLWKDUDWLR-
nalist character that could meet the expectations of his time, particularly in 
)UDQFHEXWKHFODLPHGWRDQDO\]HWKLVRQDVWULFWO\VFLHQWL¿FEDVLVZLWKDQ
objectivity that stood out against clearly biased judgments by  his contem-
SRUDULHV6RPHRIWKHVHRWKHULGHDVZHUHHLWKHULQVSLUHGE\&DWKROLFLVPRU
VRPHIRUPRILWRUE\SKLORVRSKLFDO3ODWRQLVPDVZLWK%DUWKpOHP\6DLQW
Hilaire), or by neo-spiritualist attitudes such as fusionism or cogitantism, all 
broadly speaking sectarian in character.
,W VHHPV WKDW *XLPHW¶V DSSURDFK ZKLFK FODLPHG WR EH VFLHQWL¿F GLV-
SHQVHG ZLWK DOO WKH SRVLWLRQV QRWHG DERYH +H KLPVHOI ZDV VHHNLQJ WR
HODERUDWH DQHZ W\SHRI VFLHQWL¿FSHUVSHFWLYHE\PDNLQJXVHRI WKH ODWHVW
¿QGLQJV WKDW ZHUH DYDLODEOH WR KLV LQVDWLDEOH FXULRVLW\ ,Q IDFW LI *XLPHW
UHPDLQHG GLVFUHHW DERXW WKH UHOLJLRXV GHQRPLQDWLRQ KH ZRXOG HPEUDFH
is it not because his intellectual concerns displayed a virtual indifference 
WRZDUG UHOLJLRXV SRVLWLRQV WKDW KDG OHIW (XURSHZLWKPHPRULHV RI EORRG\
EDWWOH¿HOGVSURPSWLQJJUHDW VSLULWV VXFKDV0RQWDLJQH'HVFDUWHVRU9RO-
taire to keep their distance from any unconditional credo? In his approach, 
GHYHORSHGZLWKSUXGHQFHDQGULJRUKHFRXOGGHSOR\KLVLGHDVDOOWKHPRUH
freely in that he had no religious attachment or sectarian dependence. His 
GLDORJXHVZLWK-DSDQ¶VUHOLJLRXVOHDGHUVQRORQJHUGLVSOD\WKHFRQWURYHUVLDO
FKDUDFWHU RI WKRVH EHWZHHQ &KULVWLDQV DQG %XGGKLVWV RU &RQIXFLDQV WKDW
developed during the sixteenth and seventeenth centuries in Japan. Rather, 
WKH\UHÀHFWQRWRQO\LQWHOOHFWXDOFXULRVLW\ZLWKDWKLUVWIRUDYRLGLQJWKHULVN
RI WKHPHQWDO HPSWLQHVV RI(XURSH DQG RI )UDQFH LQ SDUWLFXODU EXWZHUH
also led by a general scepticism about religious matters, models of society, 
and human values. In the search for a morality in the context of a secular 
UHOLJLRQZLWKRXW*RGZDV%XGGKLVPQRWRIIHULQJD¿QHOLYLQJH[DPSOH"
'LDORJXHVZLWK-DSDQHVH0RQNVDQG3ULHVWV
:H FRQFOXGHZLWK D IHZ QRWHV RQ WKH GLDORJXHVZKLFK*XLPHW KHOGZLWK
Buddhist monks and Shinto priests. These included Buddhist clergy of the 
=HQ -ǀGR -ǀGRVKLQ 1LFKLUHQ 7HQGDL DQG 6KLQJRQ GHQRPLQDWLRQV DQG
SULHVWVRIWKH6KLQWRVKULQH.LWDQR7HQPDQJǌLQ.\RWR)LUVWOHWXVVHHZKDW
TXHVWLRQVZHUHSRVHGE\WKH)UHQFKVFKRODU7KH\FDQEHOLVWHGDVIROORZV
 ,V WKHUHDFUHDWRURUDFUHDWLRQ":KDW LV WKHSRZHUDQGYLUWXHRID
KRWRNH as judge and executor of retribution for acts committed (NDUPDQ); in 
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RWKHUZRUGVLIWKHUHLVQRFUHDWRUZKDWRUZKRLVWKHVXSUHPHDXWKRULW\RU
ZKRGHFLGHVZKDWLVJRRGDQGEDG"$UHWKHUHPLUDFles? (4) Is there a life 
after death? (5) What are the principles of morality? (6) What is the history, 
DQGZKDWDUHWKHGRFWULQHVRI\RXUVHFW":KDWDUHWKHUHODWLRQVEHWZHHn 
Buddha and deities? (8) Which are the sacred texts of your sect? and (9) 
Can you please explain the PXGUƗ of the Shingon sect? 
:KDWLVWKHVLJQL¿FDQFHRIWKHVHTXHVWLRQVZKLFKH[FHSWIRUQXPEHU
ZHUHWKHVDPHIRUZKLFKHYHUVHFWZDVFRQFHUQHG",WPLJKWVHHPDW¿UVWWKDW
WKHVH H[FKDQJHV WXUQ LQWR D GLDORJXH EHWZHHQ&KULVWLDQLW\ DQG%XGGKLVP
DV LQ WKH VRFDOOHG ³&KULVWLDQ FHQWXU\´ RI WKH VL[WHHQWK DQG VHYHQWHHQWK
FHQWXULHV%XW DV*XLPHWZDV QRW D FRQYLQFHG&DWKROLF WKLV K\SRWKHVLV LV
ZHDNDQGXQUHOLDEOH ,QKLV UHSRUW WR WKH)UHQFK0LQLVWU\*XLPHWDVVHUWHG
WKDWWUDQVODWLQJWKHDQVZHUVKHUHFHLYHGLQWKHVKDSHRIOHWWHUVIURPWKHUHOL-
JLRXVOHDGHUVZDVDZRUNRISULRULW\IRUKLPLQRWKHUZRUGVIRUKLPLWZDV
WKHZRUNRI SUHVHQWLQJ -DSDQHVH LGHDVRQ UHOLJLRQ DQG%XGGKLVP WKDWZDV
important. 
Since Guimet did not really carry out colloquial dialogues, the records 
LQ JHQHUDO ODFN VSRQWDQHLW\ DQG DFFXUDF\ 7KH RQO\ RQH SXEOLVKHG ZKHQ
KHZDVDOLYHZDV WKDW FDUULHGRXWZLWK UHSUHVHQWDWLYHVRI -ǀGR6KLQVKǌDW
1LVKL+RQJDQMLQDPHO\ZLWK6KLPDML0RNXUDL$NDPDWVX5HQMǀ㉥ᯇⶈᇛ 
(1841–1919), and Atsumi Kaien ῿⨾ዎ⦕ (1840–1906).127:HPD\ ZHOO
LQTXLUHZKDWWKHUHDVRQZDVIRUOLPLWLQJSXEOLFDWLRQWRWKLVRQHH[FKDQJH
,W LVZHOONQRZQWKDW0RNXUDLYLVLWHG(XURSHDQG LQWURGXFHG WR-DSDQ WKH
decisive concepts of the separation of religion and state and of freedom of 
IDLWKZKLFKKDGDGHWHUPLQLQJLQÀXHQFHDWWKHWLPH+RZHYHUVXFKPDWWHUV
are not really discussed in these dialogues. Considering the irreconcilable 
YDULHW\RIDQVZHUV IURP WKH-DSDQHVHFOHUJ\ WKHEHVWK\SRWKHVLVFRXOGEH
that he gave up the project as planned because he did not receive singular 
DQVZHUVWRWKHTXHVWLRQVKHSRVHGWRKLVLQWHUORFXWRUV
For instance, the Shinto representatives had Ame no Minakanushi no 
Kami as a creator, but the Buddhists spoke mostly of causality (innen,LQJD, 
HQJL ⦕㉳RURI WKHPDQLIHVWDWLRQRI WKLQJVE\PLQGRQO\௘yuishin ၏ᚰ), 
or the principle of things (shinnyo ┿ዴDVZHOODVRIWKH,QGLDQGHPLXUJHV
VXFKDV%UDKPƗ*XLPHW¶V FRQFOXVLRQ LQVRIDU DV WKHUH FRXOGEHRQHZDV
WKDWZKLOH WKH6KLQWRVSRNHVPHQKDGDQDQVZHU WKH%XGGKLVWVGLGQRWRU
127 For the Japanese version, see 0RQWDL U\DNNL (1877) 1976; for the French version, see 
$QQDOHV GX0XVpH*XLPHW 1880, pp. 335–73. An English translation of the record of this 
encounter may be found in this volume, pp. 111–35. 
G I R A R D :  É M I L E  G U I M E T 105
at least not a clear one. Nevertheless, the Buddhists maintained in their 
understanding of causality a kind of IDWXPRUGHVWLQ\DVDQRYHUZKHOPLQJ
SULQFLSOHRIWKHXQLYHUVHDQRQSHUVRQDOFDXVDWLYHSULQFLSOHLGHQWL¿HGZLWK
WKH LQQHUPRVWSDUWRI WKHKXPDQPLQG ௘yuishin, shinnyo, isshin ୍ᚰ) and 
NDUPD$FFRUGLQJO\WKH%XGGKLVWVKDGDNLQGRIFDXVDOODZDVDSULQFLSOHRI
WKHXQLYHUVH OLNH WKHRFFLGHQWDOQRWLRQRIFRVPLFODZZLWKRXW WKHHPEDU-
UDVVLQJK\SRWKHVLVRIDSHUVRQDO*RG)URP WKLVSRLQWRIYLHZ WKHQRUPV
of good and bad must be sought in something other than in the mind of 
PDQKLPVHOI$QGLIDV%XGGKLVWVVWDWHWKHUHDUHQRH[FHSWLRQVWRWKLVODZ
IRUH[DPSOHPLUDFOHVWKHODZLVSXUHO\QDWXUDODQGXQLYHUVDO)URPWKLV
SRLQWRIYLHZLWFDQEHDVVHUWHGWKDWPRUDODQGHWKLFDOSULQFLSOHVDUHLQWKH
human mind only and not in an extrinsic authority such as a personal deity. 
5HJDUGLQJ WKH TXHVWLRQ DERXW WKH UHODWLRQVKLS EHWZHHQ EXGGKDV DQG GHL-
WLHVWKHUHZDVQRDOOXVLRQWRWKHDFWXDOVLWXDWLRQRIWKHUHFHQWSHUVHFXWLRQRI
%XGGKLVPLQ-DSDQ7KHDQVZHUVZHUHYHU\UHVHUYHGVLPSO\VWUHVVLQJWKH
superiority of buddhas and bodhisattvas and the accessory role of Indian, 
Chinese, and Japanese deities, despite the fact that Guimet may have hoped 
to see some treatment of the relationship of Ame no Minakanushi no Kami 
ZLWK WKHEXGGKDVDQGERGKLVDWWYDV7KH IUHTXHQWO\FRQIXVHGDQGPXGGOHG
DQVZHUV WRKLVTXHVWLRQVZHUH LWPD\EHVXSSRVHG WKHPRWLYDWLRQIRU WKH
QRQSXEOLFDWLRQ RI WKRVH GLDORJXHV IURP ZKLFK KH FRXOG QRW H[WUDFW DQ\
consistent conclusion on the matter he mainly had in mind, namely, instead 
RIWKH&KULVWLDQ*RGZKDWSULQFLSOHKDYH\RX%XGGKLVWVWRVXJJHVWWRXV"
As he obtained no clear conclusion, he could only make suppositions, and 
WKHVHZHFDQ¿QGLQWKHSXEOLFDWLRQVRIKLVFROODERUDWRUV)pOL[5pJDPH\128 
and Léon de Milloué,129EXWVFDUFHO\LQWKHZRUNVRI*XLPHWKLPVHOI7KDW
LVDOVRWKHUHDVRQZK\KHSURPRWHGWKHSXEOLFDWLRQRIWKH-ǌQLVKǌNǀ\ǀ༑஧
᐀⥘せ 6XPPDU\RI WKH7ZHOYH6HFWV E\)XMLVKLPD5\ǀRQ ±
and the +DVVKǌNǀ\ǀRI*\ǀQHQLQ)UHQFKWUDQVODWLRQ130 
128 Régamey 1891, (1903) 1907, 1904. 
129 De Milloué 1880, 1890, 1893 (1907).
130 Fujishima (1889) 1982. 
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